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Thejen zur kurzen Darlegung der Lehritellung der 
Miffourifynode. 
(Auf Unordnung der Synode — fiehe Proceedings of the Thirty-fourth Regu- 


lar Convention, S. 113 — zunächſt den Ronferengen und {pater der Synode felbft 
gur Priifung vorzulegen.) 


Von der Heiligen Sdrift. 
1. Wir lehren, dak die Heilige Schrift im Unterfchiede bon allen 
Viichern, die es ſonſt nod in der Welt gibt, Gottes Wort ijt, weil die 
heiligen Menſchen Gottes, die die Heilige Schrift geſchrieben haben, 


nur das fdrieben, twas der Heilige Geift ihnen eingab, 2 Tim. 3, 16; 
2 8etr. 1,21. Wir lehren aud, dak die wörtliche Cingebung der Heiligen 
Schrift (die Verbalinfpiration) nidt eine fogenannte „theologiſche Fol- 
gerung” ift, fondern in dDen Worten der Schrift direft ausgefproden bor- 
liegt, 2 Tim. 3,16; Yoh. 10,35; RMim.3,2; 1Ror.2,13. Weil die 
Heilige Schrift Gottes Wort ijt, fo verſteht ſich's von felbjt, dak fich in ihr 
feinerlet Irrtümer oder Widerfpriide finden, dak fie vielmehr in allen 
ihren Teilen und Worten unverbrüchliche Wahrheit ijt, auch in geſchicht⸗ 
liden, geographifden und andern natiirlicen Dingen, Yoh. 10, 35. 

2. Wir lehren ferner von der Geiligen Schrift, dak fie von Gott 
der hriftliden Kirche gum GlaubenSgrund gegeben ijt, Eph. 2,20. Die 
Heilige Schrift ijt daher die eingige Quelle, aus der alle Lehre, die in 
der hriftlidien Kirche gelehrt wird, gu ſchöpfen ijt, und daber aud) die 
eingige Regel und Richtſchnur, nad der alle Lehrer und Lehren gu be— 
urteilen und gu richten find. — Wir lehren auch mit dem Befenntnis 
unſerer Rirde, dak die ,G@Glaubensregel” (analogia fidei), nach der die 
Geilige Schrift gu verftehen ift, die flaren Stellen der Schrift 
felbft find, die bon den eingelnen Lehren Handeln. (Apologie; 
Triglotta, S. 440, § 60; Miller, S. 284.) Nicht ift , Glaubensregel“ 
ein bon Menſchen gemachtes fogenanntes ,,Ganges der Schrift”. 

8. Wir veriverfen die in der Kirche unjerer Beit — fogar unter 
dem Namen ,, Wiffenfdaft” — wmeitverbreitete Lehre, dak die Geilige 
Schrift nist in allen ihren Teilen Gottes Wort, fondern teils Gottes 
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Wort, teils Menſchenwort fei, daher auch Yrrtiimer enthalte, mindeftens 
enthalten fonne. Wir verwerfen diefe Lehre als eine erſchreckliche und 
gotteslafterlicje, weil fie Chriſto und feinen heiligen Apofteln ins An- 
geſicht widerfpridt, Menfdjen gu Richtern über Gottes Wort einfebt und 
Damit den Grund umſtößt, auf dem die chriftlide Kirche mit ihrem 
Glauben ſteht. 

Von Gott. 


4. Auf Grund der Geiligen Schrift lehren wir den hohen Artikel 
von der heiligen Dreieinigheit; das ift, wir Iehren, daß der eine wahre 
Gott (5 Mof. 6,4; 1 Ror. 8,4) der Vater und der Sohn und der Heilige 
Geift ijt, drei unterfdiedene Perfonen, aber ein und dedsfelben 
gottliden Wefens, gleich gewaltig, gleich ewig, gleicher Majeftat, weil 
jede Perfon das eine gottlide Wefen gang hat, Kol. 2,9; Matth. 
28,19. Bon allen Lehrern und Gemeinjdaften, die den Artifel von der 
heiligen Dreieinigkeit leugnen, halten wir, dab fie außerhalb der chrijt- 
lichen Kirche ftehen. Der dreieinige Gott ijt der uns Menſchen gna- 
Dige Gott, Soh. 38,16—18; 18or.12,3. Es gibt fiir uns Men- 
fen nad dem Sündenfall feinen Glauben an die „Vaterſchaft“ Gottes 
ohne den Glauben an den etwigen Sohn Gottes, der Menſch getvorden 
ijt und uns Menfden durch feine ftellvertretendDe Genugtuung mit Gott 
berfohnt hat, 1Joh. 2,238; Yoh. 14,6. Wir warnen daher vor der 
unitarifden Religion, die Hiergulande weithin in die Sekten einge- 
dDrungen ift und namentlich auch durd die Logen berbreitet wird. 


Von der Schöpfung der Welt. 


5. Wir lehren, dak Gott Gimme! und Erde gefchaffen hat, und 
zwar in der Weife und in der Beit, die in der Sdhrift und fonderlid 
1 Mof. 1 und 2 berichtet ijt, nämlich durch Gottes allmadhtiges Schöpfer⸗ 
twort und in feds Tagen. Wir beriwerfen jede Lehre, wodurd das in 
der Schrift beridtete göttliche Schöpfungswerk gang geleugnet oder dod 
eingefdrantt wird. Dies gefdieht gu unferer Beit bon denen, die — 
angeblid) der menfdliden Wiffenfdaft guliebe — behaupten, dak die 
Welt auf dem Wege der Evolution entftanden fei, dad ijt, in mehr oder 
weniger ungeheuren Zeitraumen fic) mehr oder weniger aus ſich felbjt 
entwidelt habe. Weil fein Menſch gugegen mar, als e3 Gott gefiel, 
die Welt gu fdaffen, fo find mir Menſchen hinfidtlid eines guverlaffigen 
Schöpfungsberichts auf Gottes eigenen Bericht angetviefen, den wir in 
Gottes eigenem Buch, der Bibel, haben. Wir nehmen Gottes eigenen 
Bericht mit voller Zuverſicht an und befennen mit Luthers Ratechismus: 
„Ich glaube, dak mich Gott gefdaffen bat famt allen Rreaturen.“ 


Vom Menfden und von der Siinde. 


6. Wir lehren, daß Gott die erſten Menſchen weder tierartig nod 
aud bloß bilbungsfabig, fondern nad feinem eigenen Bilde 
geſchaffen hat, 1 Mof. 1, 26. 27; Eph. 4, 24; Rol. 8, 10, das ift, in 
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wahrer GotteSerfenntnis und in rechtſchaffener Gerechtigkeit und Heilig- 
feit, auc) begabt mit wirklich wiſſenſchaftlicher Naturerfenntnis, 1 Moſ. 
2,19—238. 

7. Wir lehren ferner, daß die Sünde durch den 1 Mof.3 berid- 
teten Giindenfall der erjten Menfden in die Welt gefommen ift und dak 
durch diefen Siindenfall nidt nur die erften Menfden, fondern aud alle 
ihre natiirliden Nachfommen die anerfdaffene Weisheit, Geredhtigkeit 
und Heiligfeit berloren haben und nun in Giinden tot, gu allem Böſen 
geneigt und dem Borne Gottes verfallen geboren werden, Rim. 5, 
12.18; €ph.2,1—3. Wir lehren aud, dak die Menfden durd fein 
Tun ibrerfeit3, aud nidt durch Kultur und Wiſſenſchaft, fich mit Gott 
verfohnen und fo Tod und ewige Verdammnis iibertwinden fonnen. 


Von der Erlöſung. 


8. Wir lehren, dak in der Fiille der Beit der ewige Sohn Gottes 
Menſch geworden ift, und gwar in der Weife, dak er aus Maria, 
der Jungfrau, durch Wirkung de3 Geiligen Geiftes eine uns gleide 
menſchliche Natur in feine göttliche Perſon aufnahm. JEſus Chriftus 
iſt daher „wahrhaftiger Gott, vom Vater in Ewigkeit geboren, und auch 
wahrhaftiger Menſch, von der Jungfrau Maria geboren“, wahrer Gott 
und wahrer Menſch in einer ungetrennten und unzertrennlichen 
Perſon. Dies Wunder der Menſchwerdung des Sohnes Gottes iſt aber 
geſchehen, damit der menſchgewordene Sohn Gottes der Mittler 
würde zwiſchen Gott und den Menſchen, nämlich an Stelle der Men— 
ſchen das göttliche Gefeb erfiille und an Stelle der Menſchen leide und 
fterbe. Wuf diefe Weife hat Gott die gange fiindige Menſchheit mit fid 
felbjt verſöhnt, Gal. 4,4.5; 3,18; 2 Ror. 5,18. 19. 


Vom Glauben an Chriftum. 


9. Weil Gott die ganze Menfdentwelt durch feines Sohnes ftell- 
bertretendes Leben und Leiden mit fich verſöhnt hat und die durch 
Chrijtum gefdehene Verfohnung im Evangelium predigen läßt, damit 
fie bon den Menfden geglaubt twerde, 2Mor.5,18.19; Rim. 1,5, 
fo ift fiir alle Menſchen der Glaube an Chrijtum die eingige Art und 
Weife, wie fie ihrerfeits der Verſöhnung mit Gott, das ijt, der Ver 
gebung der Sünden, teilhaftig merden, mie die Schrift Alten und Neuen 
eftaments begeugt, Apoft. 10,43; Yoh. 3, 16—18.36. Unter dem 
Glauben an Chriftum, durd) den die Menſchen der Vergebung der Siin- 
den teilhaftig werden, verftehen wir nicht menfdlide Verſuche, Gottes 
Gefeb nad) dem Vorbilde Chriſti gu halten, fondern den Glauben an 
das Evangelium, das ift, an die Vergebung der Sünden oder Redht- 
fertigung, die uns bon Chrijto vollkommen ertworben worden ift und im 
Evangelium dargeboten wird; und diefer Glaube rechtfertigt nidt, in- 
fofern er ein menſchliches Werk ift, fondern infofern er die dDargebotene 
Gnade, das ift, die Vergebung der Sinden, ergreift, Rim. 4, 16. 
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Von der Befehrung. 


10. Wir lehren, dah die Bekehrung darin befteht, dak der Menſch, 
nachdem er fich aus dem Geſetz Gottes als einen verdammungswwiirdigen 
Giinder erfannt fat, gum Glauben an das Evangelium 
fommt, das ibm um Chrifti ftellvertretender Genugtuung willen Ver- 
gebung der Giinden und die Seligfeit gufagt, Apoſt. 11,21; uf. 24, 
46.47; Apoſt. 26, 18. 

11. Weil nad dem Siindenfall alle Menſchen in Siinden tot, Eph. 
2,1—3, und nur gum Böſen geneigt find, 1 Moj.6,5; 8,21; Rom. 
8,7, und fonderlich das Ehangelium bon dem fiir die Siinden der Welt 
gefreugigten Chriftus fiir eine Torheit halten, 1 Ror.2,14, fo ijt der 
Glaube an das Ehangelium oder die Bekehrung gu Gott weder gang nod 
gum geringjten Teil ein Werk des Menſchen, fondern ein Werk der gott- 
licen Gnade und Allmacht allein, Phil.1,29; Cph.2,8; 1,19; — 
Ser. 31,18. Die Schrift nennt daber den Glauben de3 Menſchen oder 
feine Befehrung auch eine Erweckung von den Toten, Eph. 1,20; Rol. 
2,12, eine Geburt aus Gott, Yoh. 1, 12.13, eine Neugeburt aus dem 
Evangelium, 1 Petr. 1, 23—25, eine Wirkung Gottes wie die Er- 
ſchaffung des Lichts bet der Erſchaffung der Welt, 2 Ror. 4, 6. 

12. Auf Grund diefer flaren Ausfagen der Heiligen Sdhrift ver⸗ 
twerfen wir jeden Shnergismus, namlid die Lehre, dak die Be- 
fehrung nicht allein durch Gottes Gnade und Macht, fondern aud gum 
Teil durch des Menſchen Mitwirkung guftande fomme, namlid durd 
des Menfden rechtes BVerhalten, feine rechte Selbſtentſcheidung oder 
Selbjtbeftimmung, feine geringere Schuld oder fein weniger übles Ver- 
halten im Vergleich mit andern Menjden, feine Unterlaffung des mut- 
twilligen Widerftrebens und anderes, wodurch de3 Menſchen Bekehrung 
und Geligfeit aus Gottes Gnadenhand genommen und in de3 Menfden 
Tun oder Laffen gejtellt wird. Denn auch das Unterlaffen des mut- 
twilligen oder irgendiwelchen Widerjtreben gegen die befehrende Wir- 
fung des Heiligen Geiſtes ijt allein ein Werk der Gnade, die ,,aus Un- 
willigen Willige macht“, Heſek. 36,26; Phil. 2,13. Wir veriwerfen 
auch die Lehre, dak der Menſch fich vermittels „geſchenkter Gnaden- 
frafte” fiir die Bekehrung entſcheide, weil diejfer Lehre die Meinung 
gugrunbde liegt, Dak der Menfd vor feiner Bekehrung nod gute Krafte 
habe, bermige deren er mitgeteilte Rrafte gut gebraudjen fonne. 

18. Andererfeits verwerfen wir in der Lehre von der Bekehrung 
aud) den Calvinismus, dad ift, die Lehre, dak Gott nicht alle 
Hirer des Wortes, fondern nur einen Teil derfelben befehren und felig 
maden twolle. Denn dak viele Hörer des Wortes nicht befehrt und 
felig werden, fommt nicht daber, dak Gott nicht auch fie ernſtlich be- 
fehren und felig maden wollte, fondern lediglich daber, dak fie der 
Gnadenwirkſamkeit des Heiligen Geijtes hartnadig widerftreben, mie die 
Schrift flar lehrt Apoft. 7,51; Matth. 23,37; Apoft. 13, 46. 

14. Was die Frage betrifft, woher eS fomme, dah nicht alle Men- 
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fen befehrt und felig werden, weil doch die Gnade Gottes allgemein ijt 

und alle Menfden in dem gleichen gangliden Verderben fliegen, jo be- 
fennen wir, Dah wir diefe Frage nicht beantworten fonnen, fondern aus 
der Schrift nur fo viel wiffen: Dak Menſchen befehrt und felig werden, 
haben fie nicht ihrer geringeren Schuld oder ihrem befjeren Verhalten, 
fondern allein der Gnade Gottes gu verdanfen; daß aber Menfdjen 
unbefehrt bleiben, ijt ihre eigene Schuld, namlid) die Folge ihres hart- 
nadigen Widerftreben3 gegen die befehrende Wirkung des Heiligen 
Geiſtes, Hof. 18, 9. 

15. Unjere Weigerung, über diefe zwei in Der Schrift geoffenbarten 
Wabhrheiten hinausgugehen, ijt nicht „verdeckter Calvinismus” (,,Rrypto- 
calbini8mus”), fondern genau die fdriftgemage Lehre der luthe- 
tijden Kirche, wie fie in der Ronfordienformel ausführlich dargelegt 
wird, wenn fie fagt (Triglotta, S.1080, § 57—59. 60b—62. 63; 
Miller, S.716Ff.): „Einer wird verftoct, verblendet, in verfehrten 
Sinn gegeben, ein anderer, fo wohl in gleicher Schuld, wird miederum 
befehrt uſw.: in diefen und dergleiden Fragen jebt uns Paulus ein 
gewiſſes Biel, wie fern wir gehen follen, namlid daß wir bei einem 
Teil erfennen follen Gottes GeridGt. Denn es find mwohlverdiente 
Strafen der Sinden, wenn Gott an einem Lande oder Volf die Ver- 
achtung feines Wortes alfo ftraft, dak e3 auch iiber die Nadhfommen 
gebt, wie an den Yuden gu fehen; dadurd) Gott den Seinen an etlicden 
Landen und Perſonen feinen Ernjt zeigt, was wir alle wohl verdient 
batten, twiirdig und wert waren, weil wir un3 gegen Gottes Wort übel 
berhalten und den Heiligen Geijt oft ſchwerlich betrüben, auf dak wir 
in Gottesfurdt leben und Gottes Giite ohne und wider unfer Ver- 
dienjt an und bet uns, denen er fein Wort gibt und läßt, die er nicht 
berjtoct und verwirft, erfennen und preijfen. ... Und fold fein ge- 
rechtes und wohlverſchuldetes Gericht läßt er ſchauen an etliden Lan- 
dern, Volfern und Perfonen, auf daß wir, wenn wir gegen ihnen 
gehalten und mit ihnen vergliden (quam simillimi illis deprehensi, 
das heißt, ihnen vollig gleich erfunden), defto fleißiger Gottes lautere, 
unberdiente Gnade an den Gefagen der VBarmbergigfeit erfennen und 
preifen lernen.... Wenn wir fo fern in diefem Artifel gehen, fo blei- 
ben wir auf der rechten Bahn, wie gefdrieben fteht Hoſ. 13: Israel, 
dak du verdirbeſt, die Schuld ijt dein; dak dir aber gebolfen wird, das 
ijt lauter meine Gnade.’ Was aber in diefer Disputation gu hod und 
aus diefen Schranken laufen will, da follen wir mit Paulo den Finger 
auf den Mund legen, gedenfen und fagen: Wer biſt du, Menſch, der 
du mit Gott rechten willft?’“ Die Ronfordienformel! beſchreibt das Ge- 
heimnis, das und bier entgegentritt, nidt als ein Geheimnis im Sergen 
des Menſchen („pſhchologiſches“ Geheimnis), fondern lehrt, dak wir bei 
der Tatſache: „Einer wird verjtodt, verblendet, in verfehrten Sinn ge- 
geben, ein anderer, fo wohl in gleider Schuld, wird miederum bekehrt“ 
das Gebiet der unbegreifliden Geridte und unerforfdliden Wege 
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Gottes betreten, die er uns in feinem Wort nidt geoffenbart hat, die 
wir aber im eigen Leben erfennen werden, 1 Ror. 13, 12. 

16. Die Calviniften löſen diefes Geheimni3, das Gott in feinem 
Wort nicht geoffenbart hat, durch Leugnung der allgemeinen Gnade, die 
Synergiſten durch Leugnung des ,,Allein aus Gnaden“. Beides find 
gang erfdredlide Löſungen, weil fie Der Schrift widerſprechen und jeder 
arme Sünder ſowohl die uneingefdranfte allgemeine Gnade als 
aud die uneingefdrantte alleinige Gnade notwendig braudt, wenn 
er nidt in Verzweiflung umfommen foll. 


Von der Redtfertigung. 

17. Was die Heilige Schrift von der Liebe Gottes gur Siinderivelt, 
bon der Erlifung, die durch Chrijtum gefdehen ijt, und bon dem Glau- 
ben an Chriſtum als der eingigen Weife, die Seligkeit gu erlangen, lehrt, 
das fakt fie, wie in einer Gumma, in der Lehre bon der Redt- 
fertigung gufammen. Die Schrift lehrt namlid, dag Gott die 
gange Welt in Chrifto bereits fiir gerecht erflart hat, Rim. 5,19; 2 Kor. 
5,18 ff.; Rim. 4,25, und dak er daber nicht auf Grund ibrer Werke, 
fondern ohne des Gefebe3 Werke, allein aus Gnaden, um Chrifti willen, 
alle diejenigen redtfertigt, das ijt, fiir gerecht achtet, melde an 
Chrijtum glauben, das ijt, glauben, annehmen und darin beruben, dak 
ihnen um Chriftt willen ihre Sinden bergeben werden. Go begeugt der 
Geilige Geift durdh St. Paulus: „Es ijt hie fein Unterfdied; fie find 
allgzumal Giinder und mangeln de} Ruhms, den fie an Gott haben 
follten, und werden ohne Verdienft gerecht aus feiner Gnade, durch die 
Erlöſung, fo durd Chrijtum JEſum gefdehen ijt”, Rim. 5,238.24. Und 
abermal: „So Halten wir eS nun, dak der Menſch gerecht werde ohne 
des Gefebes Werke, allein durd den Glauben”, Rim. 3, 28. 

18. Wein durd diefe Lehre wird Chrijto feine Ehre gegeben, 
daß er durch fein heiliges Leben und durd fein unfduldiges Leiden und 
Sterben unfer Heiland ijt, und allein durd diefe Lehre haben arme 
Giinder beftandigen Troft, namlich dak Gott ihnen gewiflid 
gnadig ijt. Alle Lehren, durch welche des Menfden eigene Werke und 
eigene Wiirdigkeit in die Rechtfertigung bor Gott gemengt werden, ber- 
twerfen wir als Wbfall von der Griftliden Religion. 
Denn die Hhriftlicje Religion ijt der Glaube, dak wir Vergebung der 
Giinden und die Geligfeit durch den Glauben an Chriftum haben, 
Apoſt. 10, 48. 

19. Als Abfall von der riftlichen Religion verwerfen wir nidt 
nur die Lehre der Unitarier, die Dem Menfden auf Grund feiner 
Tugendbeftrebungen Gottes Gnade in Ausſicht ftellen, aud nicht nur die 
gtobe Werklehre ber Papiften, die ausdriidlid) gur Erlangung der 
Redhtfertigung auc des Menſchen eigene Werke fordern, fondern aud 
die Lehre aller Synergiſten, die gwar mit der Griftliden Kirde 
reden und fagen, daß der Menſch ,durd den Glauben”, ,allein durd 
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den Glauben”, gerecht werbde, aber dadurch wieder Menſchenwerk in den 
Urtifel von der Rechtfertigung mengen, daß fie dem Menſchen eine 
Mitwirkung gur Entitehung de3 Glaubens zufdreiben und fo auf papi- 
ſtiſches Gebiet fich verirren. 


Von den guten Werken. 


20. Gut bor Gott find nur die Werke, die Gott gu Ehren und den 
Menſchen gum Dienft nad der Richtſchnur göttlichen Geſetzes getan 
‘werden. Solche Werke aber tut fein Menſch, er glaube denn gubor, dak 
Gott ihm ohne alle eigenen Werte, allein aus Gnaden, um Chrifti willen 
die Siinden bergeben und die ewige Seligfeit geſchenkt habe, Yoh. 15, 
4.5. Wir verwerfen als eine große Torheit die gu unferer Beit viel- 
gehirte Behauptung, dak die Werke in den Vordergrund gu ftellen feien 
und ,,der Glaube an Dogmen” — gemeint ift das Cbangelium bon dem 
fiir Die Siinden der Welt gefreugigten Chrijtus — in den Hintergrund 
treten miiffe. Weil gute Werke dem Glauben nie vborhergehen, fondern 
ftet3 und in jedem Fall nur eine Folge des Glaubens an das Evan⸗ 
gelium find, fo ijt die eingige Weife, wie wir Chriften an guten Werken 
reich) werden — und das ijt Gottes Wille an uns, Tit. 2,14 —, die un- 
ablajfige Erinnerung an die Gnade Gottes, die uns in Chrifto guteil 
getworden ijt, Rim. 12,1; 2Ror. 8,9. Wir verwerfen daher als un- 
chriſtlich und toridt, wenn der Verfuch gemacht mird, durd den Bwang 
des Gefebes oder durd) fleiſchliche Beweggründe gute Werke guftande gu 
seen Von den Gnadenmitteln. 

21. Wiewohl Gott iiberall in der gangen Schipfung gegentwartig 
ijt und wirkt und daher die gange Erbe der leiblichen Giiter und 
Wohltaten Gottes voll ijt, Rol. 1,17; Apoft. 17,28; 14,17, fo halten 
wir dod) auf Grund der Schrift feft, dak Gott die bon Chrifto erwor⸗ 
benen geiftliden Giiter, das ift, die Vergebung der Sünden und 
alle Damit berbundenen Giiter und Gaben, nur durch die bon ihm ge- 
ordneten äußeren Gnadenmittel den Menſchen darbietet und mitteilt. 
Diefe Gnadenmittel find das Wort de3 Evangeliums in allen Formen 
der Begeugung und die Saframente der heiligen Taufe und des Heiligen 
Abendmahls. Das Wort des Changeliums fagt die Gnade Gottes gu, 
wirkt den Glauben und damit die Wiedergeburt und gibt den Heiligen 
Geift, Apoſt. 20,24; Rim. 10,17; 1 Petr. 1,23; Gal.3,2. Auch die 
Taufe gefdieht gur Vergebung der Siinden und ift derhalben aud ein 
Bad der Wiedergeburt und Erneurung des Geiligen Geijtes, Apoft. 
2,38; 22,16; Tit.3,5. Ebenſo ijt der Zweck de3 Abendmahls, dad ijt, 
der Darreidung des Leibes und Blutes Chrifti, fein anbderer als die 
Mitteilung und Verfiegelung der Vergebung der Siinden, wie die Worte 
begeugen: „Für euch gegeben” und „für euch bergoffen zur Vergebung 
der Sünden“, Quf. 22,19.20; Matth. 26,28, und: „Dieſer Kelch ift 
das neue Teftament in meinem Blut”, 1 Mor. 11,23; Yer. 31, 31—34 
(,Meuer Bund“). 
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22. Weil Gott die bon Chrifto ertworbene Gnade und Seligkeit nur 
durd die bon ihm geordneten äußeren Mittel ausguteilen verheißen hat, 
fo foll die chriftlice Kirche mit den ihr anbvertrauten Gnadenmitteln 
nidt gu Hauſe bleiben, fondern mit der Predigt de3 Coangeliums und 
der Verivaltung der Saframente in die gange Welt gehen, Matth. 28, 
19.20; Marf.16,15.16. Aus demfelben Grunde follen auch die 
Heimatskirchen nicht vergeffen, daß e3 feine andere Weife gibt, Seelen 
fiir die Rirde gu getwinnen und bei der Kirche gu erhalten, als die treue 
und fleifige Handhabung der bon Gott eingefebten Gnadenmittel. Wlle 
Mittel, die nist Gandhabung des Wortes Gottes find und ihr auch nicht 
Dienen, beriverfen wir als ,neue Maßregeln“, unfirdlide Tatigfeiten, 
twodurd die Kirche nicht gebaut, fondern geſchädigt wird. 

23. Wir beriwerfen als gefahrliden Irrtum die Lehre, durch die 
einſt die Kirche der Reformation gertrennt worden ijt, namlich die Lehre, 
dak Gott Geiſt und Gnade nicht durch die bon ihm geordneten äußeren 
Mittel, fondern durdj eine unmittel bare Gnadenwirfung verleibe. 
Get diefer Yrrlehre wird die Vergebung der Giinden oder die Redht- 
fertigung auf eine ertraumte ,eingegoffene Gnade”, alfo auf eine Be- 
fGaffenheit des Menſchen, gegriindet und damit eine Riidfehr gur 
römiſchen Werklehre ins Werk geſetzt. 


Von der Kirde. 


24. Wir glauben eine heilige chrijtliche Kirche auf Erden, deren 
Haupt Chriftus ijt und die CHhrijtus durch das Cvangelium fammelt, 
erhalt und regiert. 

Die Glieder der chriſtlichen Kirde find die Chriſten, namlid 
Die Menfden, die an ihrer eigenen Geredhtigfeit bor Gott verzagt haben 
und glauben, dak Gott ibnen um Chrifti willen die Siinde vbergibt. Die 
hriftlide Kirche im eigentliden Ginne befteht nur aus Glaubigen, 
Apoſt. 5,14; 26,18; das ift, feinem Menfdjen, der durch Wirkung des 
Heiligen Geijtes das Ehangelium oder, was dasfelbe ijt, die chriftlicde 
Lehre bon der Redhtfertigung glaubt, ijt die Gliedfdaft in der chriſtlichen 
Kirche abgufpreden, und feinem Menſchen, in deffen Hergen diefer 
Glaube nicht wohnt, ijt die Gliedfdaft in der chriſtlichen Kirche gugu- 
fpreden. Alle Unglaubigen, aud wenn fie äußere Gemeinſchaft mit der 
Kirche haben und fogar Lehramt und andere ümter in ihr befleiden, 
find nidt Glieder der Rirde, fondern Wohn- und Wirkungsſtätten des 
Teufels, Eph. 2,2. So lehrt auch unſer lutheriſches Bekenntnis: „Es 
ift gewiß, daß alle Gottlofen in der Getwalt de3 Teufels find und 
Gliedmaßen feines Reiches, wie Paulus gu den Ephefern fagt, dak ,der 
Teufel fraftig regiere in den RKindern de3 Unglaubens‘ uſw.“ (Apologie. 
Triglotia, S. 230, § 16; Müller, S. 154.) 

25. Weil allein der Glaube an das Changelium gu einem Gliede 
der chriſtlichen Kirche macht, diefer Glaube aber dem menſchlichen Auge 
unfidtbar und allein Gott befannt ift, 1 Rin. 8, 39; Apoft. 1, 24; 
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2 Zim. 2,19, fo ijt die chrijtliche Kirche hier auf Erden unfidtbar, 

Ruf. 17, 20, und wird unfidtbar bleiben bis an den Jüngſten Tag, Kol. 
8,3.4. Meuere Qutheraner reden von zwei Seiten der RKirde, indem 
fie die Gnadenmittel die „ſichtbare Seite’ der Rirde nennen. Nun 
ftehen gwar die Gnadenmittel in notwendiger Verbindung mit der Kirde, 
weil die Kirche durch die Gnadenmittel ergeugt und erhalten wird. Aber 
die Gnadenmittel find deshalb nicht ein Teil der Kirche; denn die Kirche 
im eigentlidjen Ginne befteht nur aus glaubigen Menſchen, Eph. 2, 
19.20; AUpoft.5,14. Um nicht dem Gedanfen Vorjchub gu leijten, als 
ob die Kirche im eigentliden Sinne eine äußere Anjtalt ware, bleiben 
twit dabei, die Gnadenmittel die ,Renngeiden” der Kirche gu nennen. 
Wie der Weigen nur dort gu finden ijt, wo er geſät wird, fo ijt die Kirche 
auc) nur dort gu finden, wo Gottes Wort im Gebrauch ijt. 

26. Bon der Kirche, die die unjidtbare Gemeinſchaft aller Glau- 
bigen ijt, lehren wir, dag fie nicht nur in den äußeren Rirchengemein- 
ſchaften fich findet, die Gottes Wort in allen Stücken rein lehren, fondern 
auch dort, wo neben Yrrtiimern noch fo viel bon Gottes Wort vorhanden 
ijt, DaB Menſchen gur Erfenntnis ihrer Sinden und gum Glauben an die 
Vergebung der Siinden, die Chrijtus fiir alle Menfden ertworben fat, 
fommen fonnen. Marf 16, 16; Gamariter: Luk. 17, 16; Bob. 4, 25. 

27. Die Ortsfirdhen oder Ortsgemeinden. Die 
Heilige Schrift redet aber nicht nur bon der einen Sirdhe, die die 
Glaubigen an allen Orten umfagt, wie Matth. 16,18; Yoh. 10, 16, 
fondern auch bon Rircen in der Mehrzahl, namlid bon Orts— 
firden, wie 1Hor. 16,19; 1,2; Apoft.8,1: bon den Rirden in 
Afien, der Kirche Gottes in Korinth, der Rirde in Yerujalem. Das erz- 
gibt aber nicht zwei Arten von Kirchen, weil aud die Ort3firden, 
fofern fie Rirden find, nur aus Glaubigen bejtehen, wie aus den Brief- 
adreſſen der Ort3tirden flar hervorgeht, 3.B.: „Der Gemeinde Gottes 
gu Rorinth, den Geheiligten in Chrijto JEſu, den berufenen 
Heiligen”, 1 Kor. 1,2; Rim. 1, 7 uf. Der gemifchte äußere 
Haufe wird im uneigentliden Sinne Kirche genannt, Matth. 13, 47—50. 
24-30. 38 ff. 

28. über Rirdhengemeinfdaft. Weil es göttliche Ord- 
nung ijt, daß in der chrijtliden Kirche nur Gottes Wort, ohne Bei- 
mifdung bon Menfdenlehren, gelehrt und geglaubt wird, 1 Petr. 4, 11; 
Soh. 8,31.32; 1Tim. 6, 3. 4, fo haben alle Chrijten Gottes Befebl, 
zwiſchen rechtgläubigen und irrglaubigen Rirdhengemeinfdaften zu 
unterfdeiden, Matth. 7,15, kirchliche Gemeinfdaft nur mit rechtglau- 
bigen Gemeinfdaften gu haben und, wenn fie fich bereits in irrglaubige 
Gemeinſchaften verirrt haben, diefe gu verlafjen, Rim. 16,17. Den 
Unionismus, das ift, die kirchliche Gemeinfdaft mit falfder Lehre, — 
beriverfen wir als Ungehorjam gegen Gottes Ordnung, als ein Trenz- 
nunganridten in der Rirde, Rim. 16,17; 2 Yoh. 9.10, und als eine 
ftete Gefahr, Gottes Wort gang gu verlieren, 2 Tim. 2, 17 ff. 
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29. itber die redhtglaubige Beſchaffenheit (Orthodozie) einer 
Kirche enticheidet nicht der äußere Name, auch nidjt die äußere Ver- 
pflidtung auf ein rechtglaubiges Gefenntni8, fondern die Lehre, die 
tatſächlich von der Rangel, in theologifden Schulen und in Schriften 
gelehrt wird. Dagegen verliert eine Kirche nicht ire rechtglaubige Be- 
ſchaffenheit durch Irrlehre, die gelegentlich in ihr auftritt, aber befampft 
und durch Lehrgudht befeitigt wird, AWpoft.20,30; 1 Lim. 1,3. 

80. Die eigentliden und urfpringliden Befiber 
aller Griftliden Redte und Pflichten. Weil die Chriften 
Die Kirche find, fo verſteht e3 fic) bon ſelbſt, dak auch nur fie die ur- 
fpringliden Befiber aller geijtliden Gaben und Redte find, die 
Chriftus feiner Kirche erworben und gegeben hat, wie St. Paulus allen 
Glaubigen in Erinnerung bringt: „Alles ijt euer”, 1 Kor. 3, 21. 22, und 
Chrijtus felbjt allen Glaubigen die Schliiffel des Himmel reidhs gufpridt, 
Matth. 16,18—19; 18,17—20; Yoh. 20, 22. 28, und alle Glaubigen 
mit der Predigt des Coangeliums und der Verivaltung der Saframente 
beauftragt werden, Matth.28,19.20; 1 Ror. 11,23—25. Wir ver- 
twerfen daher alle Lehren, durch welde diefe Getwalt oder ein Teil der- 
felben urfpriinglid etwa dem Papft oder den Biſchöfen oder dem 
Stand der Paftoren oder den weltlichen Fürſten oder RKongilien oder 
Synoden uf. gugefdrieben wird. Die Verivaltung sffentlider Ämter 
durch eingelne Perjonen fommt rechtmäßig durch übertragung feitens der 
urfpriingliden Befiber guftande und bleibt unter ihrer Wufficht, Rol. 
4,17. Alle Chriften haben natürlich auch Recht und Pflicht, über die 
Rehre gu urteilen, freilid nidt nad ihren Gedanfen, fondern nad 
Gotte3 Wort, 1 Yoh. 4,1; 1 Petr. 4,11. 


Vom sffentliden Predigtamt. 


31. Unter dem öffentlichen Predigtamt verftehen mir die Predigt 
des Wortes Gottes und die Veriwaltung der Saframente im Auftrag 
einer chriftlicjen Gemeinde. Won diefem Amte lehren mir, dap e3 
gottlidhe Ordnung fei; das ijt, die Chriften, die an einem Orte 
gujammentwohnen, follen nicht nur jeder fiir fich und im Kreiſe der 
Familie, aud nicht nur im briiderliden Verkehr die Gnadenmittel in 
fibung balten, 30h. 5,39; Eph. 6,4; Rol. 8,16, fondern fie follen nad 
göttlicher Ordnung auch dafiir forgen, dak Gottes Wort unter ihnen 
durch dagu tüchtige Perfonen, deren Befdaffenheit und Amtsverrich⸗ 
tungen in der Schrift genau beftimmt find, öffentlich gepredigt und die 
Satramente nad Chriſti Cinfegung vertwaltet werden, Tit. 1,5; Apoft. 
14,28; 20,28; 2 Zim. 2, 2. 

82. Obwohl das öffentliche Bredigtamt göttliche Ordnung ift, fo 
Bat es dod) feine andere Getwalt als die Getwalt des Wortes Gottes, 
1Petr.4,11; das heikt, die Chriften find dem Predigtamt gegeniiber 
gu unbedingtem Gehorſam bverpflidtet, wenn und fooft der Prediger 
Gottes Wort verfiindigt, Sebr. 18,17; uf. 10,16. Ginge aber ein 
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Prediger in feinem Lehren und Gebieten über Gottes Wort hinaus, fo 
wären die Chriften nicht gum Gehorfam, fondern gum Ungehorſam ver⸗ 
pflicdtet, um Chriſto treu gu bleiben, Matth.23,8. Wir veriwerfen 
Daber die Yrrlehre, wodurd) dem Sffentlidjen Predigtamt die Macht gu- 
gefdrieben wird, in den Dingen, die Chriftus nicht geboten hat, Unters 
twerfung gu fordern. 

33. Von der Ordination lehren wir, dah fie nicht göttliche, 
fondern löbliche firdlide Ordnung ift. (Triglotta, S. 524, § 70; 
Miller, S. 342.) 

Von Kirde und Staat. 


34. Wiewohl beide, Rirde und Staat, Gottes Ordnung find, fo 
diirfen fie doch nicht miteinander bermifdt werden. Rirde und Staat 
haben gang verſchiedene Biwede. Durd die Kirche mill Gott die Men- 
fden felig maden, weshalb die Rirde eine , Mutter” der Glaubigen 
heißt, Gal. 4,26. Durd den Staat will Gott die aukere Ordnung unter 
den Menſchen aufrechterhalten, ,auf daß wir ein rubig und ftilles Leben 
führen mögen“, 1 Zim. 2,2. Daher find auch die Mittel, welche die 
Kirche und der Staat gur Crreidung ifrer Zwecke antwenden, gang ver⸗ 
ſchieden. Die Kirche darf feine andern Mittel antwenden als die Predigt 
des Wortes Gotte3, Yoh. 8,11; 18,36; 2Ror. 10,4. Der Staat hin- 
gegen gibt äußere, das bürgerliche Leben betreffende Gefebe und ge- 
braucht mit Recht gur Durchführung derfelben auch das Schwert und 
andere leibliche Strafen, Rim. 13, 4. 

Wir beriwerfen daher die Weife derer, welche die äußere Getwalt 
des Staates „zum Beften der Kirche“ verwendet wiffen wollen und alfo 
aus der Rirdhe ein weltliches Reich machen, fotwie derer, welche aus dem 
Staat eine Kirche gu machen fuchen, indem fie Den Staat mit Gottes 
Wort regieren wollen. 


Von der ewigen Erwählung. 


35. Unter Gnadenwahl beritehen wir die Tatfade, dak Gott alle 
Diejenigen, welde in Der Beit allein aus Gottes Gnade, um Chrifti 
willen, durch die Gnadenmittel gum Glauben fommen, gerechtfertigt, 
geheiligt und im Glauben erhalten werden, ſchon von Ewigfeit aus 
ebendemfelben Grunbde, alfo allein au3 Gnaden, um Chrifti 
willen, und auf dem Wege der Gnadenmittel mit Glauben, Rechtferti- 
gung, Seiligung und Erhaltung im Glauben bedadht habe. Dak dies 
Die Lehre der Schrift fet, erfehen wir aus Eph. 1,3—7; 2 Theff. 2, 
18. 14; Apoft. 18, 48; Rim. 8, 2B—30; 2 Tim. 1, 9; Meatth. 24, 
22—24. (Bgl. Ronfordienformel. Triglotta, S. 1064, § 5. 8. 23; 
Miller, S. 705.) 

86. Wir verwerfen daber als fdhriftwidrigen Yrrtum, wenn gelehrt 
wird, dak nidt allein Gottes Gnade und Chrifti Verdienft die Urſache 
der Gnadenwahl fei, fondern Gott auch etwas in uns gefunden oder 
angefehen habe, was ifn gu unferer Erwählung betwog oder veranlafte, 
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mag man Ddiefe3 Gute ,gute Werke”, „rechtes Verhalten”, ,,rechte 
Selbſtentſcheidung“, ,, Unterlaffung de3 mutivilligen Widerſtrebens“ oder 
ſonſtwie nennen. Die Schrift lehrt auch nicht eine Erwählung in 
Vorausfidht oder ,in Anfehung de3 Glaubens”, als ob der Glaube der 
Erwablten vor ihre Erwählung gu ftellen tare; fondern nad der 
Schrift gehort der Glaube, den die Erwählten in der Beit haben, gu den 
geijtlicjen Giitern, mit denen Gott fie durch die ewige Erwählung be- 
dadt hat. Denn die Schrift lehrt Apoft. 13,48: „Und tourden glaubig, 
twiebiel ihrer gum ewigen Leben berordnet waren”; und auch unfer 
lutheriſches Befenntnis begeugt (Triglotta, S. 1064, § 8; Miller, 
S. 705): ,Die ewige Wahl Gottes fieht und weiß nicht allein zuvor 
der Auserwählten Seligkeit, fondern ijt aud aus gnadigem Willen und 
Wobhlgefallen Gottes in Chrijto JEſu eine Urſache, fo da unfere Selig- 
feit, und was gu derfelben gehört, fchafft, wirkt, hilft und befördert; 
Darauf aud unfere Seligfeit alfo gegriindet ijt, dak ,die Pforten der 
Holle nichts datwider vermögen follen‘, wie gefdrieben fteht: ,Meine 
Scafe wird mir niemand aus meiner Hand reifen. Und abermals: 
lind es wurden glaubig, foviele ihrer gum etwigen Leben verordnet 
waren.‘ Matth. 16,18; Yoh. 10,28; Apoft. 13, 48.” 

37. Aber fo ernjtlich wir fefthalten, dak e3 cine Gnadenwahl 
oder Pradeftination gur Seligfeit gibt, fo entſchieden lehren wir aud: 
Es gibt feine Zornwahl oder Fradeftination zur Verdammnis. 
Die Schrift offenbart far die Tatfade, dak Gottes Liebe gur verlornen 
Sünderwelt allgemein ijt, das ijt, daß fie fich auf alle Menfden ohne 
Ausnahme erjtredt, dak Chrijtus alle Menfdjen vollfommen mit Gott 
verſöhnt hat und daß Gott ernſtlich will, dak alle Menſchen gum Glau- 
ben fommen, im Glauben bleiben und alfo felig werden, wie die Schrift 
begeugt 1 Zim. 2,4: ,,Gott will, dak allen Menſchen gebholfen werde 
und gur Crfenninis der Wahrheit fommen.” Rein Menfd geht verloren, 
weil Gott ihn gur eigen Verdammnis beftimmt hatte. — Die etwige 
Erwählung ift eine Urſache, dak die Erwählten in der Beit gum Glauben 
fommen, Apoft.13,48; aber die ewige Erwählung ijt nidt eine 
Urſache, dak Menſchen bet der Predigt des Wortes Gotte3 unglaubig 
bleiben. Diefe traurige Tatjache begriindet die Schrift damit, dak die 
Menſchen felbft fic nidt wert adjten des etwigen Leben, indem fie 
Gotte3 Wort von fic) ſtoßen und dem Heiligen Geift, der auch fie fehr 
ernſtlich durch das Wort gur Bue und gum Glauben bringen will, 
hartnäckig widerſtreben, Wpoft. 13,46; 7,51; Matth. 23, 37. 

38. Freilich miiffen wir auf Grund der Schrift gwifden dem all 
gemeinen Gnadentwillen und der Gnadentwahl unterfdeiden. Der 
allgemeine Gnadeniville erſtreckt fic iiber alle Menſchen, die Gnadenwahl 
nicht über alle, fondern nur über eine beftimmte Angahl, die Gott er- 
wählt hat bon Anfang gur Seligfeit, 2 Theff. 2,18, über den Reft, das 
iibrige, Rim. 9, 27—29, über die Wahl, Rim. 11,7; und wahrend der 
aligemeine Gnadentville bet den meiften Menſchen vereitelt wird, Matth. 
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22,14; Ruf. 7,80, fo erreicht die Gnadenwahl bei allen, über die fie 
gebt, ir Ziel, Rim. 8,28—30. Während aber die Schrift zwiſchen dem 
allgemeinen Gnadenwillen und der Gnadenwahl unterfdeidet, fo jtellt 
fie beide doch nicht in Gegenfab gueinander. Gie belehrt uns vielmehr, 
dak die an die Verlorengehenden herantretende Gnade eine villig ernft- 
fiche und gur Befehrung wirkfame Gnade ijt. Unſere blinde Vernunft 
ftellt allerdings beides in Gegenfab, aber wir gebieten ihr Schweigen. 
Die Löſung der fdeinbaren Disharmonie fommt im ewigen Leben, 
1 Ror. 13, 12. 


39. Die Schrift verjteht ferner unter Gnadenwahl nidt das eine 
Stiid des Heilsratſchluſſes Gottes, diejenigen, die bis an’ Ende im 
Glauben beharren, in die Seligfeit eingufiihren, fondern vielmehr died, 
dak Gott bor Grundlegung der Welt aus Lauter Gnade auf Grund der 
Erlöſung Chrifti eine beftimmte Angahl bon Perfonen aus der bver- 
derbten Maſſe fich als die Seinen gugecignet und fich vorgefebt hat, fie 
durd Wort und Saframent gum Glauben und gur Seligfeit gu bringen. 

40. Daf die Chrijten ihre ewige Erwählung erfernnen fonnen und 
follen, lehrt die Schrift, indem fie die Chriften als Erwählte anredet 
und mit ihrer Erwählung troftet, Cph. 1,4; 2 Theff. 2,13. Dieſe per— 
ſönliche Crfenntnis der ewigen Erwählung entiteht aber nur durd den 
Glauben an das Cbangelium, das ift, durch den Glauben an die Tat- 
face, daß Gott die Welt aljo geliebt Hat, dak er feinen eingebornen 
Sohn gab, auf dak alle, die an ihn glauben, nicht verloren werden, ſon⸗ 
Dern das ewige Leben haben. Denn Gott hat feinen Sohn nicht gefandt 
in die Welt, daß er die Welt ridte, fondern er hat durch feineds 
Gohnes Leben, Leiden und Sterben die gange fiindige Welt mit fis 
felbjt volllommen berfohnt. Der Glaube an diefe Tatſache ſchließt 
den Gedanfen aus, dak Gott möglicherweiſe auch) nod) Gedanfen des 
Zorn und der Verdammnis über un3 haben könnte. So unterweiſt uns 
die Schrift Rim. 8,32.33: Gott hat ,,auch feines eigenen Sohnes nicht 
berfdonet, fondern hat ifn fiir uns alle dahingegeben; wie follte er und 
mit ifm nicht alles fdenfen? Wer will die Auserwählten Gottes be- 
fdhuldigen? Gott ijt bie, der da geredht macht”. Schriftgemäß ijt daber 
auch Luthers feelforgerlide Anweifung: ,Sdaue an die Wunden Chrifti 
und das fiir dich bergoffene Blut; daraus wird die Pradeftination 
herborleudten.” (Zu Gen. 26,9.) Ebenſo lehrt unfer lutheriſches Be- 
fennini3 iiber die Art und Weife der perfinliden Erkenntnis der ewigen 
Erwablung (Triglotta, S.1070, § 26; Miller, S.709): „Hiervon 
follen wir nicht urteilen nad unferer Vernunft, auch nicht nach dem 
Geſetz oder aus eigenem äußerlichen Schein; auch follen wir uns nicht 
unterftehen, den heimlicjen, verborgenen Whgrund göttlicher Vorſehung 
gu (er)forfden, fondern auf den geoffenbarten Willen Gottes adhtgeben. 
Denn ,er Hat uns offenbaret und wiffen laffen das Geheimnis feines 
Willens und hat dasfelbige hervorgebradt dburd Chriftum, dak e3 
geprediget werde‘, Eph. 1,9 ff.; 2 Tim. 1,0f.“ — Um die redhte Be⸗ 
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tradtung und die perfinlicde Crfenntni3 der etwigen Erwählung fider- 
guftellen, legt unſer lutheriſches Bekenntnis ausführlich dar, dab die 
Erwählung nicht „bloß“ (nude) gu betrachten fei, als ob Gott ,allein 
folche Muſterung gehalten hatte: Diefer foll felig werden, jener foll 
berdammt werden” (Triglotta, S. 1064, § 9; Miiller, S. 706), fondern 
die Schrift führt ,,diefe Lehre nidt anders denn aljo, daß fie un3 da- 
durd gum Wort weiſt, Cph. 1,138; 1 Ror.1,7, gur Bue bermahnt, 
2 Zim. 3,16, gur Gottfeligfeit anhalt, Cph.1; Yoh. 10,27f.; 2 Theff. 
8,13 f.” (Triglotta, S. 1066, § 12; Miller, S. 707.) — Yn Summa, 
wie Gott in der Beit die Chrijten durd das Evangelium gu fic giebt, 
fo bat er fie fdjon in feiner etwigen Erwählung mit der Heiligung des 
Geijtes und dem Glauben der Wahrheit bedacht, 2 Thefj.2,13. Wenn 
du darum durch) Gottes Gnade an das Changelium bon der Vergebung 
der Siinden um Chriſti twillen glaubjt, fo follft du gewiß fein, daß auch 
du gur Zahl der Auserwählten gehörſt, wie die Schrift 2 Thefj. 2, 13 
die glaubig gewordenen Thefjalonider als Erwählte anredet und Gott 
fiir ire Erwählung dantt. 
Vom Sonntag. 

41. Wir lehren, dak Gott im Neuen Tejtament den Sabbat und 
alle der Rirde des Alten Bundes gebotenen Feiertage abgetan hat, fo 
daß „weder die Haltung des Sabbats nod eines andern Tages“, auch 
nicht bie Feier wenigftens irgendeines aus fieben Wochentagen von Gott 
geordnet oder geboten ijt, Rol. 2,16; Rim. 14,5. (Triglotia, S. 90, 
§ 51—60; Miller, S. 66.) 

Die Ordnung des Sonntags und anderer firdliden Feiertage ijt 
eine bon der Kirche in chriſtlicher Freiheit eingefiihrte Ordnung. (L. c., 
§ 51—538. 60; Triglotta, S. 602, § 83.85.89; Miiller, S. 401.) 
Golde Ordnung follen die Chriften daber nicht fiir cine das Gewiſſen 
berbindende, bon Gott gefebte Ordnung alten, Rol. 2,16; Gal. 4, 10. 
Jedoch follen fie um der Liebe und des Frieden willen ſich in folde 
Ordnung fdicen, Mim. 14, 18; 1 Ror. 14, 40. (Triglotta, S. 90, 
§ 583—56; Miiller, S. 67.) 


Vom Chiliasmus. 


42. Mit der Augsburgifden Konfeffion (Art. 17) verwerfen wir 
allen und jeden Chiliasmus, nämlich die Vehren, nach welchen Chriftus 
tauſend Sabre bor Dem Ende der Welt wieder auf Erden erſcheinen und 
Die Kirche gur Herrſchaft über die Welt führen werde oder bor dem 
Ende der Welt fiir die Kirche eine befondere Bliitegeit auf Erden gu 
erwarten fet oder bor der allgemeinen Wuferftehung am Jüngſten Tage 
eine Anzahl entidlafener Chriften oder Martyrer gur Herrlichkeit und 
Herrſchaft auf Exrden aufertvedt werden oder vor dem Ende der Welt 
nod eine allgemeine Qubdenbefehrung (de3 Jsrael nad dem Fleiſch) 
ftattfinden werde. 

Wir befennen vielmehr auf Grund der Haren Schrift: dak das 
Reis Chriftt auf Erden ein Reid) unter dem Rreuge bleiben wird bis 
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ang Ende der Welt, Apoft. 14,22; Yoh. 16,33; 18,36; Luk. 9, 23; 
14,27; 17,20ff.; 2Zim. 4,18; Sebr. 12,28; Luk. 18,8; dak der 
HErr nur nocd einmal fichtbar auf Erden erfcheinen wird, namlid um 
gu ridjten die Lebendigen und die Toten, Matth. 24,29.30; 25,31; 
2 Tim. 4,1; 2 Theſſ. 2,8; Hebr. 9,26; dah es nur eine Wuferftehung 
der Toten gibt, Yoh. 5,28; 6,39. 40; dah die Beit des Jüngſten Tages 
berborgen ift und bleibt, Matth. 24,42; 25,13; Mark. 13,32.37; 
Apoft. 1,7, was nidt der Fall ware, wenn der Jüngſte Tag taufend 
Sabre nad) Beginn eines Taufendjahrigen Reiches fommen follte; dak 
es feine allgemeine oder Gefamtbefehrung des jüdiſchen Volkes geben 
wird, Rim. 11,7; 2Ror. 3,14; Rim. 11,25; 1Theſſ. 2, 16. 

Auf Grund der angefiihrten Haren Schriftitellen verwerfen wir 
allen Chiliasmus, weil dadurch nidt allein der Schrift widerſprochen 
wird, fondern teil er auch eine falfde Vorſtellung von Chriſti Reid 
ergeugt, die Hoffnung der Chrijten auf irdijde Biele lent, 1 Ror. 15, 19; 
Rol. 8,2, und den Chriften die Schrift unflar madt. 


Vom Antidrift. 


43. Vom Antichrift lehren wir, dak die Weisfagungen der Heiligen 
Schrift von dem Antichrijt 2 Theff.2,3—12; 1 Yoh. 2,18, im rimifden 
Papſt und feinem Reid erfiillt find. Auch die „ſchlimmſten und fdred- 
lichften Züge“ diefer Weisfagungen, namlid daß der Antichrijt im 
Tempel Gottes fikt und fich gebardet, als ware er Gott, 2 Theſſ. 2, 4; 


dak er das Herg des Changeliums Chrifti, nämlich die Lehre von der 
Vergebung der Siinden allein aus Gnaden, allein um Chrijti willen, 
allein dDurd) den Glauben, Rim. 3,20—28; Gal. 2,16, ohne jeglides 
eigene Verdienſt oder Wiirdigfeit, verflucht und nur Ddiejenigen als 
Glieder der chriſtlichen Kirche anerfennt, weldje fic ihm unteriwerfen; 
daß er wie ein alle3 iiberflutendDer Strom mit feiner antichriſtiſchen 
Lehre die gange Kirche iiberflutet hat, bis Gott durd die Reformation 
ihn offenbar machte: alle diefe und andere Biige der Weisfagung find 
im Papfttum erfillt. (Cf. Triglotta, S. 514, § 39—41; ©. 400, § 45; 
Miller, ©. 336.258.) Wir befennen daher mit unferm Befenntnis, 
dak der Papft „der rechte Endechriſt oder Widerdhrift fei“. (Triglotia, 
©.474,§ 10; Miller, S. 308.) 


Von offenen Fragen. 


44, Offene Fragen auf dem Gebiet der chrijtliden Lehre fonnen 
wir folde Fragen nennen, die in der Heiligen Schrift entweder gar nidt 
oder doch nicht flar beantwortet werden. Da es feine Fortbildung oder 
Mehrung der chriſtlichen Lehre, weder durd) eingelne Porfonen nod durdh 
Die gange Rirde, gibt, fondern vielmehr das Bleiben an der Lehre der 
Upoftel göttliche Ordnung und Gebot ijt, 2 Theff.2,15; Apoft. 2, 42, 
fo miiffen offene Fragen offene Fragen bleiben. — Offene Fragen find 
nicht die Lehre bon Kirche und Amt, bom Sonntag, bom Chiliasmus und 
bom Antichriſt, weil über diefe Vehren Har in der Schrift entſchieden ift. 
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Bon den Symbolen der lutheriſchen Kirche. 


45. Wir befennen uns gu allen Symbolen, die im RKonfordienbud 
bom Jahre 1580 enthalten find. — Die Symbole der lutheriſchen Kirche 
find nicht eine GlaubenSregel auger und neben der Heiligen Schrift, 
fondern ein Befenntnis gur Lehre der Schrift dem aufgetretenen Yrrtum 
gegeniiber. 

46. Weil die chriſtliche Rirche feine Lehre machen, fondern nur 
die in der Heiligen Schrift geoffenbarte Lehre befennen fann und foll, 
fo find die Lehrentfdeidungen der Symbole fiir uns gewiſſensverbindlich 
nicht deshalb, weil fie dDurd einen Lehrfampf hindurdgegangen find, 
fondern lediglich deshalb, weil fie Lehrentideidungen der Heiligen 
Schrift felbjt find. 

47. Diejenigen, welche ein Hffentliches Lehramt in der lutheriſchen 
Rirche begehren, verpflidten ſich, den lutheriſchen Symbolen gemäß zu 
lehren, nicht ,infofern”, fondern „weil“ die Symbole mit der Schrift 
iibereinjtimmen. Wer die in den lutheriſchen Symbolen enthaltene Darz 
legung der Lehre und die Verwerfung der entgegenjtehenden Yrrtiimer 
nidt als ſchriftgemäß erfennen fann, ijt nicht gum Lehramt in der 
lutheriſchen Kirche zuzulaſſen. 

48. Die Verpflichtung auf die Symbole erſtreckt ſich auf alle 
Lehren, mögen fie ausdrücklich als Lehren begeichnet oder nur zur Be— 
gründung anderer Lehren verwendet werden. 

Die Verpflichtung erſtreckt ſich nicht auf geſchichtliche Angaben, 
„rein exegetiſche Fragen“ und andere Dinge, die nicht zum Lehrinhalt 
der Symbole gehören. Alle Lehren der Symbole ſind auf klare 
Schriftausſagen gegründet. Das Romitee: 


F. Pieper. L. A. Heerboth. 
F. Wenger, Sekr. Th. Engelder. 
©. A. Maver. 
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The official papers of the Lambeth Conference have been pub- 
lished by the Society for Promoting Christian Knowledge.* The 
Lambeth Conference is a meeting of bishops of the Anglican Church 
and the Episcopalian bodies (including the American Protestant 
Episcopal Church) affiliated with it. The name is derived from the 
old palace overlooking the river Thames, owned by the Anglican State 
Church. 

The Lambeth Conference papers contain, in addition to the 





* Lambeth Conference, 1930. Encyclical Letter; Resolutions and 
Reports. In America: The Macmillan Co. 200 pages 5%X8%. Cloth. 











The Modern Church Looks at Society. 887 





Encyclical Letter and the resolutions of the conference, the reports 
of the committees. It is pointed out, however, that the conference 
itself is not responsible for these reports, except in the sense that 
it formally received them. Naturally this factor depreciates the value 
of these documents considerably, all the more so since the more 
significant and startling announcements of the Lambeth meeting are 
contained not in the official letter, but in the resolutions. These 
resolutions number 75. They embrace matters of doctrine, of con- 
duct, and of church organization as they affect, and have been affected 
by, the social and scientific questions which are prominent in the 
world to-day: Marriage and Sex; Race; Christian Unity; the 
Nature and Status of the Anglican Communion; Training for Holy 
Orders; Women and the Ministry; Youth and Its Vocation. As 
a cross-section of opinion in the modern Church with reference to 
these social questions, but also as a contemporary witness to some of 
the fundamentals of Christianity, these reports and resolutions de- 
serve our attention, the more so because they are very carefully 
phrased and are intended to bring to the Episcopalians a call “to bear 
witness in word and deed to the faith, hopes, purposes, and resources 
of the Church.” The Lambeth Conference indeed does not claim 
the authority of a general synod. Its function is to provide the 
churches of the Anglican Communion “with counsel rather than with 
command.” Accordingly its resolutions are designed merely to advise 
the Church in the settlement of doctrinal and moral controversies. 


The resolutions begin with an affirmation of the Christian doc- 
trine of God, of which a fresh presentation is declared to be urgently 
needed “in the face of many erroneous conceptions” due to “the 
enlarged knowledge gained in modern times of God’s ordering of the 
world and the clearer apprehension of the creative process by which 
He prepared the way for the coming Jesus Christ.” (We comprehend 
the reference to the evolutionary theory.) “Perhaps most noteworthy 
of all, there is much in the scientific and philosophical thinking of 
our time which provides a climate more favorable to faith in God 
than has existed for generations. New interpretations of the cosmic 
process are now before us which are congruous with Christian theism. 
The great scientific movement of the nineteenth century had the ap- 
pearance at least of hostility to religion. But now, from within that 
movement and under its impulse, views of the universal process are 
being formed which point to a spiritual interpretation.” Undoubtedly 
this is a reference to the more recent research in physics and 
chemistry, which has found in the atom and in the germ cell, factors 
which point to the action of creative forces not predictable in their 
quantity by any mechanical formula, and hence to a divine source of 
power and energy. The bishops are, however, too optimistic in their 


opinion if in this they see any approach to the Christian idea of 
22 
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creation and divine government. Milliken’s and Einstein’s cosmic 
religion is as far removed from Christianity as the agnosticism of 
Dewey and of Russell. 

An apology which the Scriptures and a Scriptural theology do not 
feel free to accept is that limiting purpose of Scripture, which “is not 
to give information on those themes which are the proper subject- 
matter of scientific inquiry,” the Bible not being “a collection of 
separate oracles, each containing a final declaration of truth.” The 
first sentence quoted is to give sufficient latitude to evolutionistic 
theories in biology, anthropology, psychology, and education. The 
reference to “separate oracles” either is a truism or is designed to 
eliminate the method of “proof-text,” a method used by our Lord and 
by the apostles and objectionable only to those who refuse to accept 
the Scriptures as the inspired Word of God. The modernistic concept 
of inspiration is again found in the pronouncement: “Wherever men 
genuinely seek after goodness and truth and beauty, God’s Spirit is 
in that search and guides it towards Himself,” as also in the state- 
ment that the Holy Spirit “has in every generation inspired and 
guided those who seek truth.” Particularly the assumption of “equal 
authority of all parts of the Bible” is characterized as a source of 
imperfect conceptions regarding the idea of God. The adoption of 
the evolutionistic viewpoint also in the doctrine of God is evident in 
a paragraph which in the mind of the Lambeth bishops substitutes 
a “new ground of reasoning out God” instead of the “separate oracles” 
on which the Church hitherto has grounded its faith concerning the 
nature and attributes of God. The section reads as follows: “Certain 
sciences whose boundaries were for generations indeterminate have in 
recent times united to give us a consentient view of the process by 
which the world as we know it has come into being. From this view 
has emerged an account of the order of creation upon which all in- 
structed opinion is now agreed. Physics and astronomy, geology and 
biology, anthropology and archeology, united to give us a description 
of the ordered sequence of creation. In view of this revelation — for 
such it truly is—the popular interpretation of the Biblical account 
of creation cannot be accepted literally; and it must be remembered 
that in great ages of constructive theology such a literal interpreta- 
tion was not regarded as of primary importance.” 

The initial statement of the encyclical, treating “the Christian 
doctrine of God,” has this statement about the person of our Lord 
which cannot prove satisfactory to Trinitarians: “In Him as nowhere 
else, in Him alone, God’s character, God’s gracious love and inner- 
most purpose, are revealed.” In the committee report covering the 
same topic occurs the guarded statement: “In Christ, as His fol- 
lowers came to believe, there dwelt ‘the fulness of the Godhead bodily,’ 
and as under the guidance of the Holy Spirit reflection dwelt upon 
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His life, it brought all the varied interests of humanity to the feet of 
the Father in heaven.” In the same section the “principle of the 
Cross” is stated from what appears to be the viewpoint of the “moral- 
influence theory” of the atonement, as follows: “The Cross sums up 
the struggle of love against evil throughout the ages. Christ’s love 
redeems the world by creating the conditions in which righteousness 
and love can be all-powerful.” In these statements we find nothing 
that would distinguish the Anglican pronouncement from the views 
expressed at the (frankly modernistic) Modern Churchmen’s Con- 
ference which met at Oxford the following week. 

Naturally, the expressions regarding the Sacraments reflect the 
Reformed viewpoint. Holy Communion is treated primarily as an act 
of worship (p.20), and in the resolutions covering this point it is 
said that in the Eucharist “the worshipers commemorate, present, and 
claim their part in, the sacrifice made once for all upon the cross.” 

So much concerning the doctrinal standards of the encyclical 
letter and the resolutions. In the main the attitude of the bishops 
must be characterized as modernistic. 

The subject of sex is given considerable space, especially in the 
resolutions, and our readers may remember the commotion which was 
caused in the secular and religious press when these pronouncements 
were first published. That the lowered view of marriage, the preva- 
lence of divorce, and the flouting of traditional morality by writers 
who influence the young, noted throughout the world, would require 
the inclusion of this subject in any program covering social life need 
not be disputed. Some of the resolutions concerning marriage are 
abstract reaffirmations of general truths. “The Conference believes 
that in the exalted view of marriage taught by our Lord is to be 
found the solution of the problems with which we are faced,” leaves 
matters from a practical point of view much where they were before. 
Nor does the conference attempt to establish Spiritual grounds for 
the suggestions which follow. Naturally not, since it has previously 
declared that the Bible is not “a collection of separate oracles, each 
containing a final declaration of truth.” 

The practical suggestions which the conference makes are three. 
First, it adheres to a restriction already theoretically enforced and 
“recommends that the marriage of one whose former partner is still 
living should not be celebrated according to the rites of the ‘Church.’ ” 
Though it may inflict hardship upon the “innocent party,” the bishops, 
while softening their decision by conceding the use of the term “mar- 
riage,” no doubt feel that by this means they will discountenance 
divorce. They have left completely out of consideration the fact that 
according to the rule established by our Lord only the guilty party 
sins by entering a second marriage during the lifetime of the former 
spouse. A concession, however, is made in the second suggestion to 
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the effect that, “where an innocent person has married under civil 
sanction and desires to receive the Holy Communion, it recommends 
that the case should be referred for consideration to the bishop, sub- 
ject to provincial regulations.” On this resolution the London Times 
comments editorially August 23: “That resolution can hardly escape 
criticism. If such a person presents himself for Holy Communion, the 
parish priest is entitled to repel him and to refer the case to the 
bishop if he be ‘an open and notorious evil liver.’ But to brand every 
innocent party’ who has remarried as ‘an open and notorious evil 
liver’ is a step from which it may be hoped even the rigorist would 
shrink. Again, the proposal to leave the decision to individual bishops 
seems unwise. Innocent divorced persons who have remarried either 
ought or ought not to be admitted as communicants; and it is clearly 
the business of the Church to decide that point authoritatively.” 

On the difficult subject of birth control the Lambeth Conference 
of 1930 has taken an attitude frankly different from that of its 
predecessors. It contends that, “if our own communion is to give 
guidance on this problem, it must speak frankly and openly, with 
a full appreciation of facts and conditions which were not present 
in the past, but which are due to modern civilization.” Therefore 
the conference decided by a large majority to sanction birth control 
as permissible “when there is a clearly felt moral obligation to limit 
or avoid parenthood,” but only “on Christian principles,” not “from 
motives of mere convenience.” The decision in fact is left to the 
individual conscience. What the majority of the conference evidently 
desired to do was, on the one hand, to avoid any phrase that might be 
taken to sanction birth control as a moral practise and, on the other, 
to abandon the doctrine that every one who practises it must be 
morally culpable. The resolution on this point, which was carried by 
193 votes to 67, has this text: — 

“Where there is a clearly felt moral obligation to limit or avoid 
parenthood, the method must be decided on Christian principles. The 
primary and obvious method is complete abstinence from intercourse 
(as far as may be necessary) in a life of discipline and self-control 
lived in the power of the Holy Spirit. Nevertheless, in those cases 
where there is such a clearly felt moral obligation to limit or avoid 
parenthood, and where there is a morally sound reason for avoiding 


. complete abstinence, the conference agrees that other methods may be 


used, provided that this is done in the light of the same Christian prin- 
ciples. The conference records its strong condemnation of the use 
of any methods of conception-control from motives of selfishness, 
luxury, or mere convenience” (p. 43). 

In the report underlying this resolution the bishops complain 
that in many quarters Christian morality is receiving the treatment 
frequently accorded to Christian doctrine. It is disowned and even 
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repudiated. This attitude is encouraged and extended by the multi- 
tudinous stimulants to an exaggerated sex consciousness “which 
abound in our day and to which the stage, the novel, and the film all 
make their contribution” (p.86). Accordingly, the Church “has 
a responsibility for training her children in that attitude to all sex- 
questions which is at once open and reverent. This should be done as 
soon as the child begins to ask questions. Shame and secrecy in these 
matters need not exist for the child. He only learns them if and 
when he discovers the facts in undesirable ways. No child should be 
sent to school before his father or mother has forearmed him with 
the knowledge. Though this parental responsibility is frequently 
refused, we call upon all our people who have young children to face 
it, and we acknowledge that they have a right to look to the Church 
for guidance in their delicate task. This, however, is only the be- 
ginning. There is grave need that in schools of all types such in- 
struction should be given as will enable the children, particularly as 
they approach adolescence, to look at the whole question of sex, 
whether in plants, animals, or man, in its rightful setting as es- 
sentially part of God’s unceasing creative activity. Passing to what 
the committee declares to be one of the most urgent and perplexing 
problems of our day, the decline of birth-rate in civilized countries, 
it goes on record as strongly denouncing the practise of abortion, 
which has as its aim the destruction of life which has already come 
into being. It is contrary to the law of God and of man. We have 
reason to know that the sale of drugs designed to procure abortion is 
large. ... There is no doubt, however, that the diminution of the 
birth-rate in modern times by 50 per cent. is mainly due to the knowl- 
edge and use of methods which prevent conception. These methods 
are now widely used in every class of society. There are many who 
advocate them as the solution of social and personal problems; there 
are others who condemn them as sinful; there are many who are 
sorely perplexed as to the legitimacy of their use. We feel therefore 
bound to give troubled consciences some guidance on this matter.” 
Then follow the considerations which lead to the resolution we have 
already quoted. In the main, the entire matter is referred to the 
Christian conscience: “Each couple must decide for themselves, as in 
the sight of God, after the most careful and conscientious thought 
and, if perplexed in mind, after taking competent advice, both medical 
and spiritual. In our judgment the question which they should put 
to themselves is this: Would conception be for any reason wrong? 
If it would clearly be wrong, and if there is good moral reason why 
the way of abstinence should not be followed, we cannot condemn the 
use of scientific methods to prevent conception which are thoughtfully 
and conscientiously adopted.” On this resolution the London Times 
has the acute remark: “To the superficial observer it may seem to 
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lay itself open to the charge of modifying a divine standard in order 
to accommodate human weakness and thus of falsifying the ideal 
which it exists to maintain.” 

A separate section deals with the ministry of women. While 
insisting on the great importance of “offering to suitably equipped 
women responsible posts providing full scope for their powers, the 
conference cannot recommend their admission to any other order of 
the ministry than that of deaconess.” Deaconesses should be under- 
stood to dedicate themselves to lifelong service, but no vow or implied 
promise of celibacy should be required. 


Much space is given to the progress of church union, but a read- 
ing both of the letter and the resolutions does not reveal anything 
that goes beyond the traditional insistence of Anglicanism upon the 
episcopate, while endeavoring to make a brave show of liberality, by 
urging comity, humility, and good-fellowship to all Christian com- 
munions. In order to achieve the reunion of Christianity, there is 
required “the humility in which each Church is willing for a change 
of mind in regard to its customary teaching in one respect or another.” 
And this humility “must lead to a readiness on the part of each 
Church to admit that in some respects it may have been wrong” 
(p. 112). After thus making a concession which no Church has the 
right to make, the customary Anglican restrictions on communion 
are renewed. Even in their treatment of the special problem raised 
by the situation in South India, the bishops only apparently yield the 
point of episcopal ordination. In South India, until recent years, the 
Anglican Church, the Wesleyan Church, and the “South India” 
Church — itself blended from Presbyterian, Congregationalist, and 
Lutheran missions — each occupied its own territory. In 1929 it was 
resolved that “the uniting churches agree that it is their intention 
and expectation that eventually every minister exercising a permanent 
ministry in the united Church will be an episcopally ordained min- 
ister.” When the issue again arose before the conference of last year, 
the matter was referred to a strong committee, which perceived a feature 
of the scheme which changed the whole situation. To quote the com- 
mittee’s words — subsequently endorsed and adopted by the whole con- 
ference—: “The united Church in South India will not be a part 
of the Anglican Communion,” but “a distinct province of the Uni- 
versal Church, with a rule and character of its own.” This deprived 
the objections to the scheme of all their points. What might be an 
unpardonable irregularity within a branch of the Anglican Church 
might fairly be conceded to a Church “not a part of the Anglican 
Communion.” Even if he disapproved of such experiments, the most 
rigorous of Anglicans would have no complicity in their adoption by 
a Church outside the Anglican body. To our mind this solves the 
problem in South India by dissolving it, and it remains to be seen 
















ion 
ent 
in- 
ear, 
ure 


con- 
part 
Uni- 
ived 
e an 
urch 
lican 
most 
on by 
3 the 
» seen 





How Peter Became Pope. 848 


how the views of the Lambeth Conference will be received there and 
what will happen in the course of further negotiations between the 
episcopal and other churches. 

We are interested in the reference to the Church of Sweden. The 
conference went on record with a vote of thanks to the Church of 
Sweden for the visit of the Bishop of Lund and expresses its hope 
“that the existing fraternal relations with that Church will be main- 
tained and that relations may also be strengthened with the other 
Scandinavian churches with a view to promoting greater unity in the 
future.” From the conference report we gather the information that 
a great deal of unionism is even now being practised by the Swedish 
state churches and the Church of England. “Since 1920 Swedish ec- 
clesiastics have preached in our cathedrals and churches and Anglican 
ecclesiastics in theirs. Advantage has also been taken of the recom- 
mendations with regard to admission to Holy Communion. Further, 
two Anglican bishops took part in the consecration of two Swedish 
bishops in Upsala Cathedral on September 19, 1920, and a Swedish 
bishop took part in the consecration of three Anglican bishops in 
Canterbury Cathedral on November 1, 1927” (p. 148). 


THEODORE GRAEBNER. 
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VII. 1515—1650. 

Giovanni de Medici was made Abbot of Fonte-dolce at the age 
of seven, Pope Sixtus IV confirming the grant. When thirteen, he 
was made a cardinal by Pope Innocent VIII. 

Lorenzo the Magnificent sent his boy cardinal to Rome with 
a warning against the fashionable society in “that sink of all in- 
iquity.” An Italian proverb ran, “Rome seen, faith lost.” Froude 
declares that “no imagination could invent, no malice could exag- 
gerate, what the papal court really became under Alexander VI and 
Julius IIT and Leo X.” 

Leo X became Pope in 1518 and had to swear to reform his court 
from top to bottom. As early as 1516 Jerome Aleander told Leo 
thousands in Germany were only waiting the word to cry out against 
Rome. 

Cardinal Pucci said at the Lateran Council in 1516: “Rome, the 
Roman prelates, and the bishops sent out daily from Rome, we to- 
gether are the causes of so many errors and corruptions in the Church. 
If we do not regain our good name, which is almost wholly lost, every- 
thing will be ruined.” (Engert, IT, 188.) 

In the session of March 16, 1517, a speaker pointed to the Gospel 
as the only source of wisdom and reform; but the council did not 
reform, it went on to deform. 
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“To thee is given all power in heaven and in earth,” said the 
Lateran Council to Pope Leo X, who says: “We, with the approba- 
tion of the present holy council, do renew and approve that holy con- 
stitution” — the “Unam Sanctam” of Boniface VIII, which defines 
it is necessary to salvation to believe every human being is subject to 
the Pope. And Baronius says: “There can be no doubt of it but that 
the civil principality is subject to the sacerdotal and that God hath 
made the political government subject to the dominion of the spiritual 
Church.” Doellinger says the last hopes of a reform of the Church 
were carried to the grave. 

At the council Marcellus told Leo, “Thou art another God on 
earth.” And Leo would prove from Deut. 17,12 that whosoever dis- 
obeyed the Pope must be put to death. Cardinal Cajetan said, The 
Church is the born handmaid of the Pope.” 

Leo said: “God has given us the papacy; let us enjoy it!” which 
could only mean sensual pleasures, adds his biographer. Leo was 
syphilitic. In the reception-room of the Vatican he recited “Syphilis,” 
a poem of Fracastore describing the dread disease and its cure with 
mercury and sulphur. 

Leo enjoyed “the obscenities of the Calandria and the Mandra- 
gora, plays which, in the most corrupt of modern cities, would in our 
day be stopped by the police.” (Andrew D. White, Seven Great 
Statesmen, p.10. Century Co. 1910.) 

Fra Paolo Sarpi says Leo would have been a good Pope if he had 
had some knowledge of religion and a little more inclination to piety, 
for neither the one nor the other of these things gave him much 
concern. 

This Pope said of the papal system: “It is an affair that is so 
fruitful that it would be sheer folly to open the eyes of the ignorant.” 

Leo said to Cardinal Bembo: “It is known on all sides how well 
the fable of Christ has served us and ours.” (Krueger, p. 166; Schick, 
p. 241.) 

The wedding of a nephew cost Leo hundreds of thousands of 
pounds. (Roscoe, Life of Leo X.) Money given by Christians for 
war on the Turks was spent by Leo X on his own family. (Ranke, 
Hist. Ref. I, p. 332.) Leo X created 1,200 new offices that brought him 
in 900,000 seudi, so that there were 2,150 offices bringing him a yearly 
income of 320,000 scudi. (Schick, 271.) Guicciardini, a high official 
of the Medicean Popes, describes in his Ricordi how a bishopric was 
bought in Rome for a fixed sum, and this was the usual provision for 
the younger son of an aristocratic family. His relative Rinieri 
Guicciardini bought the See of Cortona of the Pope for 4,000 ducats. 
(Janus, 365.) He sold the rights of the French Church to the French 
king. Oardinal Petrucci headed a conspiracy to murder the Holy 
Father. Leo killed Petrucci and pardoned the other cardinals for 
large sums — Riario alone paid 150,000 ducats. 
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A man might be a cardinal at Rome, a bishop in Germany, an 
archbishop in England, something else in several other places. Of 
course, he could not live at all these places, but for his absence and 
yet taking the income he had to pay the Pope a yearly tax. (Real- 
encyc. I, 95.) While at Rome, Luther learned of one man who had 
twenty-two parishes, seven provostries, and forty-two prebends! 
(Hausrath’s Luther I, 86.) 

The pall, or pallium, was a collar of white lambs’ wool and part 
of the imperial dress. Constantine the Great gave it to patriarchs 
of various churches as a symbol of honor. Later, bishops of Rome 
gave it to their vicars. The Paris Council of 829 and Letter 133 of 
Ivo of Chartres complain of the great sums that had to be paid the 
Pope by bishops and abbots ordained in Rome. Since the ninth cen- 
tury all metropolitans had to get the pall from Rome, and the price 
grew so great that in 1027 King Canute tried to get a reduction for 
the English bishops. (R. #. I, 93.) Later Popes sold the pall for 
enormous sums to all metropolitans and brought them under their 
power, and enormous sums from all parts rolled into the Pope’s trea- 
sury. During one generation, Mainz paid seven times 25,000 Gulden 
for the pall; there were about fifty other bishoprics in Germany, be- 
sides the abbacies. (Gebhardt, Gravamina, p. 85.) At the beginning 
of the sixteenth century the See of Mainz became vacant three times 
in ten years. Each time the vacancy was filled, 14,000 ducats had to 
be paid to Rome for the pall. 

Albrecht of Hohenzollern was under age to hold a church office, 
but in 1514 he was confirmed as Archbishop of Mainz, the Primate 
of all Germany, and Bishop of Madgeburg. Of course, he had to pay 
his 14,000 ducats, 300,000 marks. It was against the law to hold more 
than one office, but he was also made administrator of Halberstadt, 
for which he had to pay another 10,000 ducats, $125,000 in all. He 
was a gay young bird and always broke— where did he get the 
money? He borrowed 29,000 from the Fuggers of Augsburg. How 
could he pay the international bankers? The Pope proposed to cede 
to him the sale, in his diocese, of the indulgences “for the building 
of St. Peter’s in Rome,” to pay the bankers and to divide the net 
profits equally. The bargain was struck on April 15, 1515. Tetzel 
sold the indulgences, the Pope got his share, the Fuggers’ agents were 
on the spot to scoop in Albrecht’s share. 

If there ever was a more gigantic swindle in history, it is not 
known to the present writer. It was called the “holy business.” The 
poor people thought they got forgiveness of sins and were helping 
build St. Peter’s Church. The Catholic Professor Ludwig Pastor calls 
it “an extremely discreditable business on both sides.” The “holy 
business” was fairly good; from 1515 to 1520 the net profits amounted 
to 600,000 marks. 
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Leighton Pullan says that Leo X had before offered an indulgence 
for all sins and “reconciliation with the Most High” without even 
mentioning confession or contrition, and if not in intention, yet in 
effect the preaching by Tetzel meant that the pardon won by the 
precious blood of Christ could be secured for souls in purgatory by 
a piece of money and a scrap of paper. 

In Spain you can buy in shops a bula giving a plenary indulgence 
for yourself or for a dead friend, a bula releasing you from fasting, 
a bula permitting you to keep any ill-gotten property. If that is 
a larger sum, you must pay a tithe to the Church. Many wicked 
Spaniards say: “I have a bula to cover everything” — bought deliver- 
ance from the consequence of sin. These bulas are authorized by the 
Vatican. The Jesuit Father S. Smith admits the fact, but denies it 
is “a sale.” (McCabe, The Popes, pp. 185—189.) 

Through Rom. 1, 16.17 the spirit of Paul entered Martin Luther 
and rebuked Peter’s successor before them all, because he was to be 
blamed, and he denounced the successor of Simon the sorcerer for his 
simony, selling spiritual things for money. 

On October 31, 1517, Luther nailed his ninety-five protesting 
theses to the door of the Castle Church at Wittenberg, and the Ref- 
ormation was on. With the knocks of his little hammer, Luther shook 
the world. Champion knocker, this Luther. 

Luther protested against — what? Not against the “holy busi- 
ness,” but only against the shameful abuse of it as a money raiser. 

On December 1, 1521, Leo died—of poison, it was whispered, 
as so often. What had been said of Boniface VIII was said of Leo X: 
“You slipped in like a fox, ruled like a lion, died like a dog.” An 
epigram reads: “You ask why Leo in his last hours had no sacra- 
ments? He had sold them.” 

In 1492 Alexander VI was elected through the bribery of twenty- 
two out of twenty-seven cardinals, as recorded by Von Eggs, the 
Catholic historian of the cardinals. Alexander then sold the car- 
dinalate to the highest bidders, Guicciardini tells us, and thus his 
own popedom and their cardinalates were all void. Julius II was 
elected in 1503 by thirty-seven cardinals, of whom twenty-six were of 
Alexander VI’s unlawful creation, as Palatius tells us. Leo X was 
elected by cardinals all of whom had been created by Alexander and 
Julius. Leo V sold many of the cardinalates which he bestowed. 
There has thus been no possibility of a legitimate election and trans- 
mission of the papacy since 1492, when the electoral body was vitiated 
at its very source. (Littledale, P. R. p. 222.) 

Cardinal Bellarmine wrote: “A few years before the heresies of 
Luther and Calvin there was, according to the testimony of con-. 
temporary writers, neither justice in the ecclesiastical courts nor 
discipline in the morals of the clergy nor knowledge of sacred things 





How Peter Became Pope. 847 


nor respect for holy things; in short, there was scarcely any religion 
left.” (Concio XXVIII. Opp. tom. VI. Littledale, P. R. p. 211.) 


Another Catholic says: “Before the Reformation there was no 
science of research at all, only one of gathering, or compiling.” The 
“learned” Catholic Conrad von Heresbach says: “They have invented 
a new language called Greek, of which one must beware; for that is 
the mother of all heresy. I see in the hands of many a book they call 
the New Testament; it is a book full of thorns and poison. Of 
Hebrew it is certain that all that learn it at once become Jews.” 
(Schick, 198.) 

Even after Luther’s Ninety-five Theses, in 1517, Leo X enacted 
that for certain offices the recipients should pay a thousand ducats, 
one half to the papal camera, one-fourth to its president, and one- 
fourth to the masters of ceremonies; and this simoniacal exaction was 
enforced by excommunication. Finally Jesuit casuists were found to 
argue away all simony and prove that there was no sin in the sale of 
beneficies or in promotion gained by bribery. (Lea, xxiii.) 

It was the tone of good society at Rome to question the evidences 
of Christianity. “No one passed,” says P. Antonio Bandino, “for an 
accomplished man who did not entertain heretical opinions about 
Christianity. At the court [of the Pope] the ordinances of the 
Catholic Church and passages of Holy Writ were spoken of only in 


a jesting manner, the mysteries of the faith were despised. (Ranke’s 
Hist. of Popes, I, 2. Littledale, P. R., p. 218.) 


Erasmus found that he might get drunk as often and as openly 
as he pleased, but study was a forbidden indulgence (in the monas- 
tery). A great many of them were no better than bripanaria. If you 
desire particulars, you will find particulars more than enough in Car- 
dinal Morton’s account of the Abbey of St. Albans at the end of the 
fifteenth century. Sir T. More fixes a hundred years before this time 
as the period at which monastic degradation began. In the fifteenth 
century the degradation had become universal. (Froude’s Frasmus, 
17—19.) 

A famous Jesuit in his day thought Luther did well to attack the 
idea that by committing a sin one may save a soul. (Lord Acton, 
Roman Catholic, Letters, p. 239.) 

At the Diet of Augsburg in 1518 the Bishop of Luettich com- 
plained of the Roman knavery so passionately that Luther doubted the 
authenticity. “The corruption when Luther came on the scene was 
indeed terrible, and leading ecclesiastics were deeply involved in it.” 
(Roman Catholic Month, May, 1908, in Prot. Treas., p.129.) The 
Jesuit Father J. Rickaby says, “Infamy had invaded the papal court, 
and even the papal chair,” about the year 1500. (Ozford and 
Cambridge Conferences, 1899, p. 385, in Prot. Treds. p. 128.) 
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The American Catholic Dr. Brownson in Brownson’s Quarterly 
Review, Vol. 3 (1855), p. 76, tells us that St. Liguori somewhere says 
that from the tenth century to the sixteenth those who received Holy 
Communion even once during their whole lives were rare exceptions. 
Very few except religious ever approached the sacraments. We may 
judge from this in what moral and spiritual state the monk Luther 
found the Catholic world. And yet these were called the Ages of 
Faith, as Dante, Petrarca, and the Provengal Troubadours are called 
Catholic poets and bards!” 

The Roman Catholic W.S. Lilly, M. A. in the Catholic Dublin 
Review for July, 1891, wrote: “At the end of the fifteenth century 
the Church in England, as in the greatest part of Europe, was in 
a lamentable condition. There is a mass of evidence that multitudes 
of Christians lived in almost total ignorance of the doctrines and in 
almost complete neglect of the duties of their faith, The Pater 
noster and Ave Maria formed the sum of the knowledge of the 
religion possessed by many, and not a few passed through the world 
without receiving any sacrament save that of Baptism.” 

Cardinal John Henry Newman wrote: “For a while the papal 
chair was filled by men who gave themselves up to luxury, security, 
and a pagan [?!] kind of Christianity.” (Letter to the Duke of 
Norfolk, p. 61, 1875.) 

The Jesuit J. Bourg said: “Popes lived as great lords, as artists, 
as semipagan dilettantes; Alexander VI, Julius II, even Leo X, are 
open to just blame. Prelates, priests, and monks imitated their 
example.” (Lutheranism, Cath. Truth Soc.) 

“Christianity no longer sat in the chair of the Pope.... Chris- 
tianity was vanquished in its very capital by the Renaissance.” So 
writes Friedrich Nietzsche in Der Antichrist, § 61, and bitterly curses 
Luther for reviving Christianity, and he calls Protestantism “the most 
incurable, the most irrefutable form of Christianity.... If we cannot 
get rid of Christianity, the Germans will be to blame.” 

Hadrian of Utrecht was the tutor of Kaiser Karl V and professor 
of theology at Louvain. As inquisitor of Aragon he condemned 25,000 
people; Deza burned 2,500; Cardinal Ximenes, 3,000. On January 9, 
1522, he became Pope Hadrian VI. As cardinal he denied the Pope 
was infallible; when Pope, he republished the work. He thought 
Luther’s heresies hardly possible in a student. Krueger says he looked 
on Luther as the “carnal man,” who “ceaselessly indulged in wine and 
drunkenness” and “wished to introduce the unrestrained life of wild 
beasts.” Did he not say well in saying he was not infallible? 

Carrere says, for him, “as for Luther, the luxurious Rome of the 
sixteenth century was the sewer of the world, the sink of Satan, the 
Babylon of all the vices, the great prostitute of the Apocalypse that 
the fire of heaven alone could purify.” (The Pope, p. 123.) 
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He instructed Francesco Chieregato, the apostolic legate to the 
Diet of Nuernberg in 1522, as follows: “You will likewise say that 
we frankly confess that God has suffered this persecution [the Lu- 
theran Reformation] to befall His Church because of the sins of men, 
and chiefly of the priests and bishops of the Church. ... Nor is it 
wonderful that sickness should have descended from the head to the 
members, from the chief Pontiffs to the other inferior prelates. .. . 
We will use every effort that first this court, whence perhaps all 
this evil has proceeded, may be reformed; that, as corruption has 
streamed thence over all the lower orders, so the health and reforma- 
tion of all may flow from the same source.” (Littledale, 212.) And 
then he cheerfully demanded Luther be burned like John Huss and 
Jerome at Constance. 

How did the Reichstag react? The Roman Catholic princes of 
all Germany presented to the Pope the famous “Hundred Grievances,” 
which they wanted adjusted. They complained that by the exemption 
of ecclesiastics from jurisdiction of temporal courts they were enabled 
to commit all kinds of crimes with impunity. Amongst the specified 
crimes, alleged as widely common, are counterfeiting, theft, abduction, 
adultery, rape, arson, and murder; while, even when bishops were 
willing to bring such offenders to justice, their chapters hindered 
them, so that they could not. (Littledale, 211.) They declared, “The 
indulgences preached by the Pope exert a demoralizing influence on 
the people.” (Schick, 240.) 

In 1522 the Reichstag of Nuernberg complained to the Pope that 
the bishops for money permitted priests to have concubines and also 
collected this whore-tax from priests who remained chaste. Therefore 
Erasmus shrewdly opines the ending of celibacy might fail for the 
fear of bishops losing their “milk-tax.” (Engert, II, p. 88.) 

In January, 1523, the Reichstag resolved nothing was to be 
preached but the true, pure, unadulterated Gospel. The Pope’s life 
was in danger from dagger and poison. The Kaiser’s ambassador hin- 
dered the cardinals from insulting the dying Pope. 

Clement VII, 1523—1534, was the bastard of that Giuliano 
Medici who was murdered by Alexander VI and Cesare Borgia. He 
dispensed the King of France from his oath to Charles V in 1526; 
in 1527 Rome was sacked by the troops of Charles V. Cardinal 
Cajetan said the sack of Rome was a just judgment on the sufferers. 
(Acton, Mod. Hist., 49.) 

In 1527, Charles V’s Spanish minister at Genoa wrote him: “The 
sack of Rome must be regarded as a visitation from God.to teach His 
vicar on earth and others that their wicked purposes shall be defeated. 
I have lived twenty-five years in Italy, and I have observed that the 
Pope has been the sole cause of all the wars and miseries during that 
time.” (Ang. Brief, 310.) Cardinal Caraffa left the papal court be- 
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cause there was no hope of a reformation of the Church under 
Clement VII. Guicciardini writes at that time [1528] that the 
strongest he could say respecting the papal court [under Clement VIT] 
must appear too weak, that the life at the Vatican was infamous and 
a type of everything condemnable. Falsehood and treachery were as 
daily bread [to Clement VII]. (Herman Grimm’s Life of Michel- 
angelo, II, c. 1.) 

The Catholic soldiers of the Catholic Kaiser imprisoned the 
Catholic Pope and freed him for 400,000 scudi on June 6, 1527. On 
February 24, 1530, Clement crowned Karl at Bologna, and the Kaiser 
kissed the feet of Olement! In 1530 Clement saw the Lutherans 
present their great Augsburg Confession to the Catholic Kaiser. In 
1534 Clement lost England by a law of Henry VIII, who wrote 
Cuthbert Tunstall, Bishop of Durham: “We are informed by virtuous 
and learned men that, considering what the Church of Rome is, it is 
no schism to separate from her and adhere to the Word of God. The 
lines of Christ and the Pope are the very opposite.” (Ang. Brief, 
p. 827.) 

Alessandro Farnese offered large bribes to the Kaiser and Francis 
for help into the chair of St. Peter. He was made Pope Paul III on 
October 18, 1534, and at once made cardinals of two grandsons, one 
fourteen, the other sixteen — “Children in the cradle had been car- 
dinals.” In 1540 he confirmed the Jesuits. In 1541, at Regensburg, 
Contarini tried to agree with the Lutherans, even on justification, but 
failed. In 1542 Paul founded the Roman Inquisition and in 1548 
began the Index of Forbidden Books. He was accused of poisoning 
Cardinal Balbina. His daughter Constanza sold the spiritual offices. 
For years he lived in adultery with the married sister of his favorite, 
Julia. He drew considerable revenue from the Roman brothels; dur- 
ing the hot season he permitted sodomy. (Schick, 241.) 

A consultation submitted to Paul ITI in 1536 argues that it is 
perfectly legitimate to receive money for the pardon of sins and the 
granting of dispensations. (Lea, p. X.) 

The Pope saw the need of a reformation and in 1538 appointed 
Cardinals Sadolet, Contarini, Pole, Giberti, Fregosa, Badia, Aleander, 
and Caraffa a committee to investigate affairs and report to him and 
make suggestions. The cardinals reported that the root of all the evils 
of the Church was in the Roman court itself because former Popes, 
having itching ears, had heaped themselves teachers for their lusts, 
not to learn their duty, but that by their craft and cunning some reason 
might be found for their doing just as they pleased; that one such 
artifice was to declare that, as the Pope is lord of all benefices and 
a lord may sell his property, therefore a Pope cannot be guilty of 
simony; and, accordingly, that and countless other abuses had come 
from the Curia as from the Trojan horse into the Church, brought it 
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to the brink of ruin, and scandalized the very heathen themselves. 
If the Pope wants to reform things, he must begin at home by re- 
nouncing his vast gains and ceasing to issue dispensations for money. 
They add the simony of the Roman Church was intolerable; that 
men of the most abandoned character were freely ordained; that 
depraved priests and bishops were too commonly found; that the 
sacraments were openly sold for money; that the conventual orders 
had become such a pestiferous example to the world, and so grevious 
a scandal, that the whole of them without exception ought to be sum- 
marily abolished; that the theological seminaries were at once schools 
of immorality and skepticism; that in Rome itself divine service was 
celebrated in a sordid and irreverent fashion by ignorant priests and 
notorious courtesans rode about in the streets openly squired by the 
household retainers of cardinals and other ecclesiastics. (Little- 
dale, 212.) This commission of cardinals also told Paul III that 
pardons and dispensations produced indescribable scandals, and they 
adjured him by the blood of Christ to put an end to them. (Lea, 
page IX.) 

Cardinal John Peter Caraffa said: “A reformation is now so 
necessary that it cannot be omitted without mortal sin.” (Schick, 165.) 

In the Scriptural language of Cardinals themselves in 1538, “The 
Popes heaped up for themselves teachers after their lusts, having 
itching ears, to invent cunning devices for building up a system 
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t which made it lawful for the Pope to do exactly what he pleased.” 
8 This opinion was drawn up by Cardinal Caraffa, with the help of the 
g most respected men in Italy. When Caraffa became Pope Paul IV, 
g. he put his own work on the Index. (Janus, 232, 233.) 
e, The Jesuit Peter Favre wrote from Worms in 1540: “I can 
r- only wonder that the number of heretics is not ten times greater 
than it is, since a bad life naturally leads to a false belief. The 
is apostasy of so many countries, the rebellion of so many cities and 
he provinces, is to be attributed, not to the garbled Scriptures, not to 
the plots, open or secret, or to Lutherans, but to the scandalous lives 
ed of the clergy. Would to God that there were in this city of Worms 
er, but two or three priests not living in concubinage or guilty of other 
nd public and notorious crimes! I feel convinced that, if even those two 
vils or three possessed a little fire of zeal for the salvation of souls, they 
008, could do what they liked with this simple people.” (Roman Catholic 
sts, Tablet, March 21, 1874, in Prot. Treas., p. 128.) 
gon In 1542 the Pope began the Counter-Reformation and in 1545 
uch was forced to call the Council of Trent in order to reform the Church 
and “in head and members,” but he fought all reforms. The Bavarian 
r of delegate gives details of the gross immoralities of the holy fathers at 
ome Trent. (Schick, 242.) 





Julius III, 1550—1555, was unnaturally immoral; he made an 
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immoral street boy a cardinal. There were papal brothels. He granted 
privileges to the house of Loretto. Under him Cardinal Reginald 
Pole returned England to Rome. 

The friar Pablo de Leon writes, in 1553: “What shall we say of 
those who come from Rome, as well bishops as canons, archdeacons, 
and others, bringing dignities away with them? They are nothing 
but idiots, soldiers, stewards of cardinals, jockeys, grooms, and 
hostlers, adepts in wickedness and crime, but blockheads in science 
and virtue; and yet with these all Spain and her cathedral churches 
are filled.” (Sefior Don A. De Castro’s Spanish Protestants, London, 
1851, in Prot. Treas., p. 129.) 

Marcellus II in 1555 cried out he could not see how a Pope 
could be saved. (Janus, 185.) 

Giovanni Pietro Caraffa was a member, with Prierias, Aleander, 
and five others, of a committee to destroy the “hydra of heresy” of 
Luther, and he worked out the bull against Luther. When 79, he 
was so surprised at his election in 1555, that he was convinced the 
Popes were appointed by God. As Paul IV he began to reform the 
Church by promoting nephews of such character that his sucessor had 
to put them to death. He forbade all translations of the Bible into 
the language of the people. He never forgave King Ferdinand for 
helping in the Peace of Augsburg, 1555. Karl V and Philip IT were 
then the only two champions of the papal system. With these he 
quarreled; is it not the office of the Pope to tread under foot kings 
and emperors? (Janus, 417, 418.) 

Paul IV risked the patrimony of St. Peter and involved himself 
in a war with Spain for the only purpose of having his notorious niece 
Catherine di Medici reach the throne of France. Why? Castelar says 
she was the Pope’s own daughter. (Fradryssa, p. 186.) 

In his eyes even the Jesuits failed to find favor. He doubted the 
orthodoxy of Loyola, for a time suspect of the Inquisition. But Lainez 
was always chanting the sweet music of the infallibility in the ears 
of the Pope. 

Pope Paul IV declared the Inquisition to be the one support of 
the Papacy in Italy. In 1558 he issued his Bull Cum ex Apostolatus 
Officio (“Out of the Plenitude of His Apostolic Power”): 1. The 
Pope, who as “Pontifex Maximus” is God’s representative on earth, 
has full authority and power over nations and kingdoms; he judges 
all and can in this world be judged by none. 2. All princes and 
monarchs as well as bishops, as soon as they fall into heresy or schism, 
without the need of any legal formality are irrevocably deposed . . - 
and incur sentence of death. In case of repentance they are to be 
imprisoned in a monastery and to do penance on bread and water for 
the remainder of their lives. 3. None may venture to give any aid to 
a heretical or schismatical prince, not even the mere services of com- 
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mon humanity. Any monarch who does so forfeits his dominions and 
property, which lapse to princes obedient to the Pope on their gaining 
possession of them. 

This horrible bull, which Cardinal Manning attributes to the 
direct inspiration of the Holy Ghost, is a deliberate and official sanc- 
tion of the murder of all princes who may deny the faith and the 
jurisdiction of the See of Rome. 


With dying breath he urged the Inquisition. After his death the 
Romans stormed the prisons, freed the prisoners, threw the Pope’s 
statue out of the Capitol, and dragged the head through the streets. 


John Angelo Medici became Pope Pius IV, 1559—65, and killed 
the nephews of his predecessors. He resumed the Council of Trent. 

In 1562, at the Council of Trent, the Bishop of Paris declared 
that for 150 years the world had demanded a reformation of the 
Church in head and members. (Ang. Brief 300.) 


Claude d’Espence of the Sorbonne, at the Council of Trent, said 
of Rome: “The sins of men are her golden harvest, as the chancellor 
himself declares, the evidence of which is her superabundant wealth, 
not to be refuted or disproved by argument. ... When money is the 
object, everything is permitted; there is no crime for which one can- 
not buy a dispensation at Rome. As soon as the money is paid into 
the chest, the sin is forgiven; the only unpardonable offense is to be 
poor. Infamous is it that for a yearly payment priests are allowed to 
keep concubines, with whom they live and by whom they have chil- 
dren.” (B. Willard-Archer, p. 62.) 


The Spanish Cardinal Pacheco regretted that only few fathers 
were present at Trent (180 at best), and then often were absent from 
the council. Even the Jesuit Cardinal Pallavicino is forced to confess 
in numberless passages of his History that the Popes, either directly 
or through the legates, emperors, and princes, brought pressure to 
bear on the fathers of the Council. Even Cardinal Borromeo, the 
Pope’s nephew and secretary, admonished the three legates not to 
expect everything from Rome, lest the fathers should have reason to 
believe that not they were the council, but the Pope alone. Bishop 
Martelli of Fiesole rose to say with great force: “Not only were they 
not allowed freely to manifest their opinions and decisions, but while 
discussing, they were shut up in private meetings, as if in so many 
jails.” Those who spoke freely were styled heretics, ill-bred, fools, 
rascals,” and worse, according to the Diary of Angelo Massarelli, sec- 
retary of the council. The French ambassador Lansac said the Holy 


Ghost arrived from Rome at Trent in the mail of the legates. (Bartoli, 
936—265.) 


The Council of Trent confirmed the teaching of the scholastics 
as to penance. Trent also made marriage a sacrament, though 
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Durandus, Peraldus, Jacobus a Vitriaco in the previous century, and 
even Erasmus, opposed it. 

For 1,200 years the form of absolution was that of a prayer, as 
in the Greek Church; but the Council of Trent defines it as “a judicial 
act by which the priest as judge passes sentence on the penitent.” 
(Dearden, 120.) 

St. Bernard wrote: “Thou art as strong to justify as Thou art to 
pardon. Wherefore whosoever, smitten with compunction for his sins, 
hungers and thirsts after righteousness, let him believe on Thee who 
justifiest the ungodly; and being justified by faith alone, he will have 
peace with God.” (Swete’s England v. Rome, quoted in Dearden, 185.) 
Yet Trent condemned and cursed justification by faith alone, worded 
by the Jesuit Salmeron. 

At Trent, in 1545, none of the thirty bishops knew Hebrew, few 
Greek; yet they canonized the Apocrypha. They also placed tradi- 
tion on a level with the Bible, and Abbé Migne’s The Catholic Tradi- 
tion amounts to 220 thick volumes! When they spoke of depriving 
the Pope of the right of placing bishops, Julius ITI, 1550—1555, cried 
out, “None of that; rather shall the world go to ruin!” (Hase I, 198.) 

Among the novel doctrines of the creed of Pius IV is the vow of 
obedience to the Pope as successor of St. Peter and “vicar of Christ 
on earth”; thereby the clergy are more firmly fettered to the 
papal idea. 

Though Trent decreed, in the 5th chapter of the 24th session, 
that the Pope is to grant dispensations rarely, and without a fee, in 
matrimonial matters, the Pope in the year 1768 granted 580 such dis- 
pensations — for 1,050,000 francs. 

According to a report made to the Republic of Venice the follow- 
ing sums went out of that little country to Rome in ten years: — 

1. 28 bulls for bishops, ete. ......... 5,000,000 francs. 
2 42 bulls for abbeys, etc. .......... 50,000 “ 
3. 110 bulls for pensions ts 
4, 225 bulls for parishes x 
5. 127 bulls for collegiate churches ... - 
6. 46 bulls for transfers * 
7. 1130 indulgences, etc * 
(Schick, 90.) 

In six years the Pope amassed 6,000,000 gold scudi. He was 
jealous and passionate. Freed from the hated Council of Trent, he 
gave himself up to vulgar sensuality and lusts, ate and drank im- 
moderately, became imperious and crafty, and withdrew himself from 
divine service in the chapel. (Janus, 418.) 

The decrees of Trent were the first to be published against the 
will of the emperor and, after publication, to lack the confirmation of 
the emperor and the empire. (Schick, 171.) King Henry II of 
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France denied it was a general council and called it a “convention.” 
(Dearden, 82.) 

Melchior Cano, one of the most learned theologians of the six- 
teenth century, said to King Philip II of Spain concerning the 
Council of Trent: “We cured Babylon, but it did not heal. Let us 
give her up. The Vatican could only be corrected by famine. Its 
epicurean dignitaries are more sensitive to physical pain than to the 
evils of the faith. Let no one send one cent of money to Rome. Let 
the monarchy take the proceeds of the annates, benefices, patron- 
ages, etc., and Your Majesty will see how promptly Rome softens and 
enters the right road.” (MS. National Library of Spain, in Frad- 
ryssa, R. ©. Capit. before Prot., 1908, Mobile, So. Pub. Co., p. 155.) 
“He who thinks that Rome can be healed knows little of her; the 
whole administration of the Church is there converted into a huge 
trading establishment engrossed in a traffic forbidden by all laws, 
human, natural, and divine.” (B. Willard-Archer, p. 87.) 

In 306 the Synod of Elvira in Spain decreed “pictures ought not 
be placed on a church lest that which is worshiped and adored be 
painted on the walls.” 

When Constantia, the widow of Licinius, desired a picture of 
Christ, Eusebius asked her did -she ever see one in a church, and he 
advised her to seek the picture of Christ in the Bible. Epiphanius 
tore the curtain in a church which had a painting of Christ. Bishop 
Serenus of Massilia destroyed the pictures in his church because the 
people adored them. 

In the fifth century Cyril of Alexandria so urged images that he 
is called the “Father of Image-worship”; the Nestorians even accused 
him of being the author of idolatry. 

In 723 Caliph Jezid II forbade pictures in the Christian churches. 
In 726 Leo III, the Isaurian, did likewise, again in 730. Pope 
Gregory II in 729 earnestly opposed the emperor. So did Gregory ITI, 
with the loss of Illyria and income. In 754 Constantine V had 338 
bishops declare adoration of pictures to be heresy and idolatry; the 
only permissible picture of Christ is the bread and wine in the Lord’s 
Supper. Relics were thrown into the sea, monasteries were turned 
into barracks. Irene, the widow of Leo IV, favored pictures; Leo V 
forbade them; so did Michael the Stutterer; under Theodora they 
were restored, in 843. The Russian calls the picture his “god.” The 
picture of the “Mother of God of Kasan” saved Russia in 1812; the 
picture of the Iberian Mother of God is the most celebrated physician 
of Moscow. Thomas Aquinas declares the picture of Christ is to be 
adored the same as Christ. 

Michaele Ghislieri served in the Inquisition for many years and 
at last was the head of the Holy Office in Rome. In 1566 he became 
Pope Pius V and continued his murders. Under him died Pietro 
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Camesecchi, and Bartolomeo Carranza, Archbishop of Toledo, lan- 
guished in the dungeons of the Inquisition. He looked upon the 
scandals in Rome as an abomination in the Holy Place. 

Pius V added the Lutherans to the heretics condemned in the 
bull In Coena Domini, read every Maundy Thursday. He let 
Charles IX use church property to war on the Huguenots, gave the 
Duke of Alva a consecrated hat and sword, and prayed for Spanish 
victories in the Netherlands. In his bull against Queen Elizabeth he 
wrote: God hath made the Pope to be “prince over all nations that 
he may pluck up, overthrow, disperse, destroy, plant, and rear... . 
We deprive the Queen of her pretended right to the kingdom and of 
all dominion, dignity and privilege whatsoever and absolve all the 
nobles, subjects, and people of the kingdom, and whoever else have 
sworn to her, from their oath and all duty whatsoever in regard of 
dominion, fidelity, and obedience.” 

History gives us a list of sixty-four emperors and kings deposed 
by the Popes. (Wylie, 101.102.) Pius was made a saint, but “his 
halo is bloody.” About half a year before his death he heard of the 
battle of Lepanto, October 7, 1571. 

Pope Pius V — the ruthless inquisitor, the stirrer-up of war and 
rebellion, the encourager of Philip II in his many crimes, including 
the slaughter of his own son Carlos, the instigator of the emperor in 
breaking his treaty with the Turks on the ground that no faith or 
oath need be kept with an infidel, the plotter against the life of Queen 
Elizabeth. (Littledale, p. 36.) 

“Pope Pius V inspired the Ridolfi conspiracy to assassinate 
Queen Elizabeth after reigning ten years. He was willing to spare 
a culprit guilty of a hundred murders rather than a single notorious 
heretic. He assured the King of France that he must not spare the 
Huguenots, because of their offenses against God. He required that 
they should be pursued until they were all destroyed. It was a cruel 
mercy, he said, to spare the impious. It is a mercy to heretics to 
shorten their opportunities to sin. A declared heretic was considered 
a public enemy, whom any private person might rob or kill. (Lord 
Acton in London Times, Nov. 24, 1874.) 

Pius V held that it was sound Catholic doctrine that any man 
may stab a heretic condemned by Rome and that every man is a her- 
etic who attacks the papal prerogatives. Borromeo wrote a letter for 
the purpose of causing a few Protestants to be murdered. Newman 
is an avowed admirer of St. Pius and St. Charles, and of the Pontifis 
who canonized them. (Lord Acton, Letters, p. 242.) 

The Catholic Dublin Review for October 1866, p. 287, says: “The 
holy city lay desolate under the curse of her children’s sins,” at the 
time of Pope Pius V, 1566—72. “Usury, assassination, and im- 
morality of every kind disgraced the papal dominions and desecrated 

the very streets of Rome.” (Prot. Treas., p. 128.) 
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persons were burned in England, an average of about a hundred 
a year, or two a week. The nuncio in Paris, a bishop, wrote to a car- 
dinal, nephew of Gregory XIII, that the dukes of Guise and Niayenne, 
in the interests of Mary Stuart, have a plan for killing the Queen of 
England by the hand of a Catholic, though not outwardly, who is 
near her person. He was to have 100,000 crowns, of which 50,000 were 
deposited with the Bishop of Glasgow. (Galton, 72. 85.) 

Ugo Buoncompagni had a bastard son before becoming a priest. 
He was made Pope Gregory XIII, 1572—85. When he heard of the 
massacre of thousands of Protestants on St. Bartholomew’s Eve 
in 1572, he sang a solemn Te Deum and had a medal struck. He 
founded twenty-three Jesuit colleges and sent missionaries to India 
and Japan. In 1582 he reformed the calendar of Julius Caesar. The 
barons of the Pope’s states turned robbers and brigands, and the Pope 
was helpless. 

Gregory says in a bull about the nuns of the Benedictines in 
Bremen, Utrecht, and Muenster: “It has come to our ears that in these 
twenty-two convents formerly only nuns lived, but later on monks 
also.... But what is to be deplored most is that some nuns have so 
far forgotten the sense of motherhood that, heaping evil on evil, they 
have killed the fruit of their bodies or murdered their new-born 
children.” (Engert, IT, 80.) 

Felice Peretti was the swineherd who became Pope Sixtus V, 


" 1585—90, brought water from the Alban Hills in his Aqua Felice, 


placed the obelisk with the cross in St. Peter’s Square, blessed the 
Armada against Elizabeth, and promised 700,000 scudi; but Philip 
could never collect them. The Pope was worth 3,000,000 scudi in 
three years. He sold offices formerly given away and created new 
salable offices; e.g., eleven Monti brought 214 million in five years. 
He raised the price of the office from 15,000 to 72,000 scudi. 

When the Dominican Jacques Clement assassinated King 
Henry III of France in 1589, Pope Sixtus V eulogized the assassin 
and compared the dastardly murder to the birth and resurrection of 
Jesus Christ. The Jesuit Mariana opines Clement secured deathless 
glory. (Schick, 190.) Like Alexander VI, Sixtus V was credited with 
a compact with the Evil One, and his statue was destroyed after his 
death. (Krueger, 191.) Quicciardini, speaking of the Popes of the 
sixteenth century, says: “He was esteemed a good Pope in those days 
who did not exceed in wickedness the worst of men.” 

“Pope Sixtus V, 1585—1590, said Clement VII had upheld the 
marriage of Henry VIII with Catherine from a sordid motive, 
whereas it was a sinful and invalid union, which Rome had no right 
to tolerate.” (Lord Acton, London Times, November 24, 1874.) 

“The only thing to say to the Roman Catholic who brings this 


Under Bloody Mary, from 1555 to 1558, at least three hundred 
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charge is, first, that Luther did very wrong in allowing the divorce 
[of Philip of Hesse] and, secor.d, that the Popes have committed far 
more enormous sins and that, therefore, if this fault proves that 
Luther was not an instrument in God’s hands to reform the Church 
and preach the truth, it proves more conclusively that the Popes can- 
not be vicars of Christ and the living oracles of His Church.” (Clarke, 
Ev. and Ep., in Rel. Hist., p. 256.) 

Cardinal Bellarmine writes: “The first opinion is that the Pope 
has a most full power, iure divino, over the whole world in both ec- 
clesiastical and civil affairs. The second opinion is that the Pope’s 
immediate and direct jurisdiction extends to ecclesiastical matters 
only, but that he possesses a mediate and indirect authority over tem- 
poral affairs also. This indirect temporal power is supreme and 
enables the Pope, for the welfare of the Church, to annul laws and 
depose sovereigns. Count de Maistre, Abbé Gosselin, and Cardinal 
Wiseman say, as the third opinion, that the Pope has the direction of 
the conscience of every Catholic. (Wylie, 109—111.) But what is the 
difference between a director and a dictator? 

Sixtus V, 1585—1590, thought it high treason for Bellarmine to 
twist the universal dominion of the Papacy, set forth by Pius V, into 
the view that spiritual power alone belonged directly and immediately 
to the Pope as Pope, while temporal power, though of the most exalted 
kind, only belonged to him indirectly, just because of his spiritual 


power. He did not see that it was only a question of an extraor- — 


dinarily skilful maneuver which led to the same goal by a round- 
about road without contradicting too flatly the modern conception of 
the state, and that in practise no Jesuit would ever think of distin- 
guishing between “direct” and “indirect.” (Krueger, 194.) 

Gregory XIV, 1590, banned Henry of Navarre, which helped that 
“Protestant” to turn Romanist, in order to become King of France. 
“Paris is worth a mass.” Clement VIII, 1592—1605, did not protest 
against the Edict of Nantes, by which Henry IV tolerated the Prot- 
estants. In return Henry permitted the return of the Jesuits, who 
had been driven out by the infuriated people. On February 17, 1600, 
Giordano Bruno was burned for a heretic at Rome. 

Paul V, 1605—21, promptly killed Piccinardi for his biography of 
Pope Clement VIII and placed the works of Copernicus on the Index 
of Forbidden Books. The Spanish Jesuit Mariana’s On the King 
taught tyrants may lawfully be killed, as Clement assassinated King 
Henry III of France. The Jesuit Ravaillac murdered King Henry IV 
of France, in 1610, and the Pope wept publicly and rejoiced privately. 
The book was publicly burned by the hangman. So was Suarez’s 
Defense of the Catholic Faith, aimed at JamesI of England, in 
which the Roman subjects were stirred to rebel. In spite of the 
Pope’s orders the English Romanists took the oath. He made war on 
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Venice for driving out the Jesuits and granted dispensations and 
pensions to any who would assassinate Fra Paolo Sarpi. When 
wounded, “the greatest Venetian” said, “I know the Roman style” — 
pen or dagger. The Pope rigidly refrained from denouncing Guy 


Fawkes’s Gunpowder Plot and abstained from pronouncing one single ° 


word of censure upon its would-be perpetrators, although his own 
archpriest, Blackwell, and his adherents earnestly wished him to 
do so. (Ang. Brief, 449.) 

In 1609, 384,000 Moors were driven out of Spain and 50,000 were 
most cruelly killed. The Pope called on Catholics to war on Frederick 
of the Palatinate, King of Bohemia, and with a procession celebrated 
the victory of the White Mountain, November 8, 1620. He completed 
St. Peter’s Cathedral through Carlo Maderno. He gave vast sums to 
a brother and to a nephew. He permitted himself to be called “Vice- 
God.” <A Catalonian Doctor of Theology publicly doubted whether 
Paul V were a rightful vicar of Christ. 

Rather than give up their concubines, many priests freely gave 
up their parishes and with their families went to other places where 
people were more tolerant. Some even served the churches of heretics, 
to the great shame of Catholics. (From Dr. Schmidlius’s Kirchl. Zu- 
staende Deutschlands vor dem Dreissigjaehrigen Kriege, from bishops’ 
reports to the Pope, in Theol. Literaturbericht, June, 1910, p. 175.) 

Gregory XV, 1621—3, became like the king in chess, guarded by 
the “Black Pope” of the Jesuits. He received from Maximilian of 
Bavaria the captured Heidelberg library and made the Bibliotheca 
Palatina part of the Vatican Library. He canonized Loyola, founded 
the Congregatio de Propaganda Fide, ordered the Conclave as it is 
to-day, introduced the secret Scrutinium. 

Urban VIII, 1623—1644, busied himself with cannon and sol- 
diers; he fitted up the rooms of the Vatican as an armory; he com- 
posed verses and sought after wealth and splendor of his family, which 
he had raised to princely rank. He would not look on the Thirty 
Years’ War as religious, though Ferdinand II waged it as such; he 
even sympathized with Gustavus Adolphus. He founded the Order 
of the Immaculate Conception of Mary. In 1642 he censured the 
“Augustinus Redivivus,” Jansenism. He condemned Galileo. In 
1627 he gave final form to the bull In Coena Domini, in which he 
excommunicates and curses all heretics and schismatics as well as all 
who favor or defend them—all princes and magistrates, therefore, 
who allow heterodox persons to live in their country. It excom- 
municates and curses all who keep or print the books of heretics 
without papal permission, all, whether private individuals or univer- 
sities or other corporations, who appeal from a papal decree to 
a future general council. (Janus, 385.) Let him alone, and let him 
curse. It may be that the Lord will look upon our affliction and that 
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the Lord will requite us good for his cursing this day. 2 Sam. 16, 
11. 12. 

Innocent X, 1644—65, in the bull Zelo Domus Dei wailed over 
the “serious hurt done to the Catholic religion and the papal rights” 
by the Peace of Westphalia in 1648; but no one heeded him. Doel- 
linger called tnat “one of the glories of the Papacy.” (Acton, Hist. 
Freedom, p. 324.) He persecuted the nephews of Pope Urban VIII 
for embezzlement and took their property when they fled from Rome. 
In seven years he made more than 1,000,000 scudi by selling pardons 
to civil criminals. He was ruled by his sister-in-law, Donna Olympia 
Maidalchina, who amassed a vast fortune by selling offices and pro- 
tecting brothels. At the Pope’s death she took all his property, but 
refused to bury him — she was a “poor widow.” 

Milwaukee, Wis. WituiamM DALLMANN. 
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Suggestions Concerning Courses for Better 
Indoctrination.* 


The question of preparing courses of instruction for adequate 
indoctrination in the various institutions which have been found 
available for this purpose in the Church is a rather difficult one, but 
it can be solved successfully if everything is taken into consideration 
that is now at our disposal in the field. 

With regard to the whole question of indoctrination the Lutheran 
Church has always adhered to the great principles laid down in 
Scripture and stated time and again in the publications of its various 
teachers. The Bible itself states the minimum requirements for the 
admission of believers to adult membership when we are told that he 
who would be a communicant member of the Church must be able to 
examine himself and must be in a position to discern between the 
Lord’s body and blood in, with, and under the consecrated elements 
in the Lord’s Supper. In addition, the circumstances connected with 
the Holy Communion demand that all those who enjoy the privilege 
of adult membership must also be familiar with the outstanding 





* BIBLiogRAPHY. — Elementary Bible History. Bible History for Paro- 
chial and Sunday-schools. Comprehensive Bible History. Rupprecht, Bible 
History References. Two volumes. Mezger, Lessons in the Small Cate- 
chism. Mezger, Katechismusentwuerfe. Jesse, Oatechetical Preparations. 
Fehner, Outlines for Catecheses. Koehler, Luther’s Small Catechism, with 
additional notes for students, teachers, and pastors. Wessel, Proof-texts 
of the Catechism with a Practical Commentary. Kretzmann, Knowledge 
unto Salvation; Vol. V of Concordia Teachers’ Library; The Religion of 
the Child. 
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points concerning sanctification. If we keep these fundamental de- 
mands in mind, we shall find that the contents of Luther’s Small 
Catechism will practically meet the minimum requirements for 
church-membership. There may be a difference of order under certain 
circumstances, and there may be a decided variety in the presentation 
of the subject-matter, but there can be no material reduction in the 
content which must be required of all those who wish to become adult 
members of the Lutheran Church. 


The main difficulty which presents itself to us in this connection 
is that of arranging courses in the various institutions now in use 
in the Church. Where a regular Christian day-school is maintained, 
the chances are that the instruction in religion, both in the Catechism 
and in Bible History, will be able to meet the requirements of 
Scripture. If any teacher or pastor is in doubt as to the distribution 
of material in the Catechism and in Bible History, the information is 
contained in the course of study offered by the General School Board, 
in Voigt’s Memory Course, and in various books given in the bibli- 
ography above. See also Vol. V of Concordia Teachers’ Library, 
chaps. 3, 4, and 7. 


If we speak of the Sunday-school in the second place, it is 
not because the Sunday-school is second in its scope of effective 
teaching, — for that position it cannot hold, — but because its posi- 
tion in American life is so well established that we are practically 
compelled to put this emphasis upon the Sunday-school. Here the 
material, also arranged in courses, is available to all who apply for it; 
for the Concordia Series of Sunday-school literature offers all the 
necessary material of instruction, including the Font Roll, the 
Primary Department, the Junior Department, the Intermediate De- 
partment, the Senior Department, and the Junior Bible Class with its 
Junior Bible Student. The latter is also the official organ of the 
Junior Walther League, and the Bible-class work may then be con- 
tinued in an advanced class by means of the Bible Student, the publi- 
cation of the Walther League, or by means of a series of Bible-study 
pamphlets, entitled Search the Scriptures, the full series being graded 
and including eight pamphlets. In this manner all the necessary 
material for Sunday-school work is obtainable in a series which is 
both uniform and graded and includes a complete memory course and 
a year of special catechism teaching, thus comprising all that is 
required for admission into adult membership. The chief defect is 
and always will be the lack of proper drill in the fundamentals of 
Christian doctrine and the absence of the constant religious back- 
ground in the entire field of elementary instruction, which is a great 
feature of our Christian day-school work. 


But in addition to these agencies and institutions we have other 
forms of instruction that have not yet been sufficiently investigated 
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and generally adopted where the instruction for the preparation of 
adult membership is otherwise inadequate. A single-year term of 
instruction of a so-called confirmation school will hardly serve the 
purpose of the Church. Even a two-year term will hardly be able 
to cover the ground in a more efficient manner than an eight-year 
Sunday-school course. In either case it is advisable and sometimes 
imperative to have a special training-class devoted chiefly to memory 
work, and instructed a full season, to be followed then by the regular 
catechumen class. 

One of the institutions which may well be employed where 
a Christian day-school is as yet not possible is the Saturday-school. 
It will ordinarily be taught by the pastor on every Saturday morning 
from 9 to 12. The schedule of lessons will be found in Vol. 5 of 
Concordia Teachers’ Library, p.88. This Saturday-school may in- 
clude the children of all ages, the strangers as well as the children 
belonging to church-members. It will be advisable to divide the class 
into two or three groups. The lower group will include the children 
from five or six to nine years inclusive, and the upper group will 
include all children above the age of nine or ten. In the Lutheran 
School Journal for October, 1925, a course of study embracing twenty- 
five separate days is offered. This will serve as the basis of a course 
of study to be used chiefly in rural communities. In the cities it 
may be possible to have forty lessons in the course of one season; but 
it may be necessary to reduce the number of hours to two instead of 
three, since many of the boys may be busy early in the morning with 
paper routes and similar chores. In a course embracing more than 
one year the teacher ought to divide the text of the Small Catechism 
and the other memory work by taking the entire number of lessons 
together with the review lessons into account. In a three-year course 
there would be approximately one hundred instruction hours, with 
twenty review lessons. In some cases it may be advisable to have 
a@ review lesson every month. One ought to be able to cover the 
one hundred lessons of the Elementary Bible History, the text of 
the Small Catechism, at least one hundred proof-texts, and a number 
of hymn stanzas and prayers in this time. If assistance is needed, 
much of it will be found in the books given in the bibliography above. 

Summer-schools are in a class by themselves. To some extent 
the principles governing them are the same as those which have been 
introduced for vacation Bible-schools in recent years, although the 
Lutheran summer-schools are much older than the sectarian Bible- 
schools, many of which are incidentally community schools. Even 
to-day a certain distinction is apparent in the scope and curriculum 
of the two schools; for the summer-school is in the strictest sense 
a substitute for the day-school, while the vacation Bible-school is an 
addition to the Sunday-school course. Ordinarily our summer-school 
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will follow the old plan, which made religion the sole object of their 
existence. Under circumstances it may become necessary, chiefly as 
a prophylactic measure, to have certain features of vacation Bible- 
schools connected with the Lutheran summer-schools, such as hand- 
work and special games. It may be possible to keep Sunday-school 
children who have been in attendance with us from becoming enrolled 
in a sectarian vacation-school. Where such summer-schools can be 
established, they will be in session for four, six, or eight weeks four 
or five days in the week. The regular schedule of each day, from 
9 to 12, is the same as that of the Saturday-school mentioned above. 
A very good course of study is that which appeared in the Lutheran 
School Journal, as referred to above. A summer-school may have 
larger classes than a Sunday-school, especially if the necessary rooms 
are available for instruction. In that case a pastor, possibly with one 
or two assistants, will be able to take care of the instruction himself. 
If circumstances make the division of classes into small groups ad- 
visable, it is recommended that trained teachers be used as much as 
possible. Very likely teachers of city schools would be willing to 
devote a part of their vacation to summer-schools in mission-districts. 
Advanced students in our various seminaries may also be gained for 
this work; it will prove a most valuable experience to them. The 
summer-school should include all children from the age of nine or 
ten up; for in this manner they will have approximately three or 
four seasons of instruction in the Word of God before they are en- 
rolled in the catechumen class. With approximately seventy-five to 
one hundred forenoon sessions devoted to the study of the Catechism 
and Bible History, there will be at least a reasonably firm foundation 
in the essentials of Christian knowledge. The subject-matter must be 
divided, not strictly according to mathematical division, but also with 
reference to relative importance, so that more emphasis in the form 
of drill is placed upon the chief doctrines of Scripture. 

The question of proper instruction for adults has now been dis- 
cussed in articles and books which are available for study to all. 
The little book of outlines entitled Knowledge unto Salvation offers 
the experience of some of our most successful pastors in the field of 
adult instruction, and the principles which are involved are being 
presented in an article which began in the May number, 1928, of 
the Homiletic Magazine. 

Thus the few points made in this short article may be of some 
assistance to pastors and teachers in striving for more adequate in- 
doctrination all along the line, so that our Lutheran Zion may be 
ever more firmly established on the foundation of the apostles and 
prophets, Jesus Christ Himself being the chief Corner-stone. 

P. E. KretzmMann. 
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The Sermon Methods.* 


The three requisites for good sermonizing are: a thorough study 
of the text, a good outline, and good delivery. Neglecting any one of 
these will result in poor preaching. 

What is perhaps mostly neglected in sermonizing is that which 
is most important: a thorough study of the text. A thorough study 
of the text is absolutely indispensable for good sermon work. Without 
it the preacher cannot make a good outline, and without it he can- 
not be filled up with his subject, which he must be if he would deliver 
well, for a preacher’s delivery is influenced by his mastery of the 
subject-matter and the conviction and the enthusiasm which it has 
wrought in his own heart. 

A thorough study of the text calls for the imploring of divine 
enlightenment, the reading of the vernacular, the reading of the 
context, the careful and painstaking study of the original text, the 
looking up of parallel passages, and concentrated and intensive medi- 
tation. Not until all this has been done, should the preacher decide 
upon his sermon method and make his outline. Nor should commen- 
taries and other helps be consulted before a tentative outline has 
been made. By referring too soon to commentaries and sermon helps, 
a preacher stunts his own mental activity and, as a result, fails 
thoroughly to understand his text and become thoroughly interested 
in it. If preachers neglect this important part of their sermonizing, 
their preaching will soon become stale, and their hearers will get 
little out of their sermons. 

In his study of the text a preacher should be careful to find the 
specific chief thought of that particular text, that thought by which 
that text distinguishes itself from other texts which treat the same 
subject. This is absolutely necessary for the construction of an out- 
line that is homiletically correct, and at the same time it gives to 





* Why sermon methods? 1) The advantage of using any good method 
is that it keeps one from doing something in a haphazard way, in a hit- 
or-miss fashion. That in itself is reason sufficient for adopting and using 
a good method. 2) Method in sermon work compels the preacher more 
thoroughly to study his text and enables him better to understand it 
and better to present it. 3) Method in sermon work puts variety into 
preaching, the thing so much needed in order to arouse and hold the 
attention of an audience, especially when a preacher must preach to the 
same people year in, year out. The same text may be treated in different 
ways. 4) Method in sermon work will, when once understood and used, 
make sermon work a greater pleasure to the preacher himself by arousing 
his interest in the possibilities of preaching and thus of keeping his 
preaching from becoming stale. It will make of one a better preacher. 
All this is reason sufficient why due attention ought to be given to sermon 
methods. 
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sermons that variety which will insure renewed interest on the part 
of the hearers. Because the specific truth treated in a certain text 
is often overlooked or ignored, preachers fill their sermons with ever- 
recurring platitudes, which in course of time become stale and fail 
to give to the hearers the great wealth and variety of thought which 
the Bible actually presents. Says Kleinert: “Ein besonderes Auf- 
merken ist hierbei auf soleche Hauptgedanken zu richten, welche dem 
Text im Unterschiede von andern gleichartigen oder verwandten ein 
charakteristisches Gepraege geben, seine Physiognomie bestimmen- 
Es gilt, den Willen des Textes zu erforschen, der in diesen charak- 
teristischen Hauptgedanken zum Ausdruck kommt. Das ist wichtig, 
um die Stoffindung gegen die Gefahr zu schuetzen, sei es, durch Be- 
harren auf allgemeinen und ausgetretenen Bahnen die Darbietung 
von vornherein des Interesses zu berauben, sei es, dem Text fremde 
und verschiedene Gesichtspunkte aufzubuerden. Erst durch die 
kraeftige Erfassung der charakteristischen Hauptgedanken erhaelt 
die Predigt die Kongenialitaet mit dem Text, die ihr lebendiges 
Interesse und den eindringlichsten Nachdruck der Schriftmaessig- 
keit gibt.” 

After a preacher has thoroughly studied his text and is ready 
to make his outline, he must decide upon the sermon method. 
Although some homileticians speak of a number of sermon methods, 
there are, strictly speaking, only two: the analytic method and the 
synthetic method. What some call the expository method and the 
homily are species of the analytic method. And although it is a fact 
that the make-up of many sermons is not strictly analytic or synthetie, 
but either synthetic-analytic or analytic-synthetic, yet these are not 
two new methods, but merely combinations of the two methods, the 
analytic method and the synthetic method. Homileticians writing in 
English usually call the analytic method the textual method and the 
synthetic method the topical (or inferential) method. This distinc- 
tion is liable from the outset to convey a wrong impression, namely, 
that the so-called textual method must be strictly in accordance with 
the text, while the topical method simply takes a topic from the text 
and then develops this topic without further careful consideration of 
the text; and in fact some homileticians would have it so understood. 
We should, however, always preach the text. The reading of the text 
is in itself a promise to the congregation that the preacher will preach 
that text. In other words, every sermon should be textual; as we 
say in German, textgemaess. 


While we prefer the terms analytic and synthetic, used by German 
homileticians, I am not quite ready to say that even these terms have 
been well chosen. My reasons are the following: 1) Homileticians do 
not agree in their use of these terms (the order is even reversed) and 
are much perplexed to give a clear definition of the terms and present 
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an easy workable basis for sermonizing. Kleinert, in his Homiletik, 
says: “Die Ausdruecke ‘Analyse und Synthese,’ ‘analytisch und syn- 
thetisch’ werden in der Homiletik herkoemmlich ueberaus haeufig 
gebraucht, erscheinen aber bei den verschiedenen Homiletikern mit 
verschiedenen und nicht durchweg deutlichen Vorstellungen ver- 
knuepft. Man wird billig bezweifeln duerfen, ob diese Hereinnahme 
beider Ausdruecke in die homiletische Formlehre der Klarheit dient 
und dem Lernenden eine deutliche Direktive ueber den einzu- 
schlagenden Weg gibt.” 2) The terms themselves, if etymologically 
applied, are somewhat confusing. The fact is that in every sermon 
we have both analysis and synthesis. It would, perhaps, be preferable 
to call the analytic the direct method and the synthetic the indirect 
or inferential method; but for our present purpose let us abide by 
the old terms, analytic and synthetic. 

Let it be understood from the outset that, irrespective of the 
method used, a thorough study of the text must form the basis for 
the outline; the theme must be the chief thought of the text; the 
divisions must also be taken from the text—the text must be preached. 
The text dare never serve as a mere motto, a starting-point only. 
Not on the basis of dogmatics or a commentary or on the basis of 
parallel passages should the sermon be built, but on the basis of the 
sermon-text. A so-called topical outline that takes some thought 
from the text and then ignores it is built upon lines that are homi- 
letically not permissible. The sermon is not a dogmatic treatise which 
is chosen for the lecture-room in a theological seminary or for a pas- 
toral conference, nor a religious essay which makes profitable reading, 
but it is a religious address, built upon a certain definite text of the 
Bible, which is to be expounded and applied for the edification of the 
hearers. That is the homiletic idea of the sermon. 

After the preacher has thoroughly studied his text on the basis 
of the original text, the context, the parallel passages of Scripture 
(Scriptura Scripturam interpretatur), he must, if he would preach 
his text, as he indeed ought to, do one of two things: he must either 
use what the text says in so many words, expressis verbis, although 
he need not say it in the very words of the text (analytic method), 
or he must use what the text does not state in so many words, but 
what is nevertheless implied in the text and at which he arrives by 
way of deduction or inference, by way of the porisma (synthetic 
method). There is no third thing that a preacher can do with a text. 

The text Matt. 5, 14—16, when analyzed, has the following 
thoughts: 1) Christians are the light of the world; 2) Christians 
should let their light shine by doing good works; 38) Christians 
should let their light shine that men may see their good works and 
glorify God. 

Combining these three thoughts into one proposition, we may 
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express it thus: Christians should let their light shine before men. 
That is the theme. That will give us the following analytic outline: 
The Lord’s Admonition to All Christians: “Let Your Light Shine 
Before Men.” 1. Christians, being the light of the world, can let their 
light shine. 2. Christians should let their light shine by doing good 
works. 3. Christians should let their light shine that others also may 
glorify God. 


In the meditation on this text the following thoughts may be 
arrived at by way of deduction: Since only Christians are the light 
of the world, a member of a congregation who is not a Christian can- 
not let his light shine and is therefore a hypocrite; and, again, if 
Christians fail to let their light shine, they cause the world to believe 
that they are not sincere in their Christianity. One may, then, arrive 
at the following synthetic outline: Why the World Often Casts 
It into Our Teeth that There Are Hypocrites in the Church. 
1. Because in the outward church organizations there are members 
who pretend to be Christians, but are not. 2. Because Christians at 
times neglect to live as Christians in this world. 


Or in the course of the meditation the thought will impress itself 
upon the preacher that great stresss is laid upon the doing of good 
works by Christian people and that a Christian becomes guilty if 
he does not do good works. By way of deduction he will then arrive 
at the following synthetic outline: Of What Is a Christian Guilty 
whenever His Life Does Not Conform to His Confession? 1. He is 
not true to what God has made him, vv. 14.15. 2. He is not only 
missing an opportunity to lead others to Christ, but becomes 
a stumbling-block on their way to salvation, v. 16. 


The text 2 Tim. 4,1—5, when analyzed, presents the following 
outstanding thoughts: 1) The Christian minister is charged to preach 
the Word of God: only, at all times, in the right manner. 2) This 
charge is very necessary because many will not endure sound doctrine, 
but turn to false teachers and their fables. 


When the apostle says to Timothy, “Make full proof of thy 
ministry,” he sums up, or combines, these thoughts into one statement. 
The preacher therefore will decide upon the following analytic out- 
line: The Lord’s Charge to a Christian Pastor: “Make Full Proof 
of Thy Ministry.” 1. How a Christian pastor should do this: 
a) Preach the Word only, v.2a. b) Preach it at all times, v.2b. 
c) Preach it in the right manner (Law and Gospel), vv. 2c. 5. 
2. Why a Christian pastor should do this: a) Because God has com- 
manded it, vv.1.2; b) because of the great danger that some will 
turn away from sound doctrine and lose their salvation, vv. 3—5; 
c) because ministers must give an account to God of their work, v. 1. 


In his meditation upon the text a sermonizer finds that the. 
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preacher who faithfully preaches the Word of God will meet with 
opposition and will perhaps become discouraged, while at the same 
time he will find that God has commanded him to preach and that 
God will call him to account. By way of deduction he may arrive 
at the following synthetic-analytic outline: Why Should a Christian 
Pastor Not Become Discouraged when, though Faithfully Preaching 
the Word of God, He Meets with Opposition? 1. Because by faith- 
fully preaching the Word of God, he does what God has called him 
to do, vv. 1.2.5; 2. because the Lord has foretold that a time would 
come when people will not endure sound doctrine, vv. 3—5; 3. because 
in the final analysis not man, but God, will be the preacher’s Judge 
and his Reward, v. 1. 

A definition of the two sermon methods may be given in the fol- 
lowing words: — 

The analytic sermon method uses the express statements of the 
text, expressa verba textus, although not necessarily in the same 
words or always in the same order. Usually the parts, which are 
those given by the text, are found first, and the summary of these 
form the theme, or proposition. The analytic method proceeds from 
the parts to the whole. 

The synthetic sermon method uses the deductions or inferences 
or porismata which are derived from the text. Usually the theme is 
found first and then the parts. The parts also take their material 
from the text, but their form from the theme. 

(To be concluded.) Joun H. C. Fritz. 
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Dispoſitionen über die von der Synodalkonferenz 
angenommene Serie altteſtamentlicher Texte. 


Cantate. 
Ser. 15, 15—21. 


Gin treuer Prediger hat feinen leichten Stand, befonders wenn es 
gilt, die Siinde gu ftrafen. Das hat Yeremias erfabren miiffen. Das 
Bolt war gottlos und weigerte fic, Buke gu tun, Rap.2Q—1i1. Da 
mufte ifm Seremias Gottes Zorn und Strafe antfiindigen, Rap. 13, 
1—14,6. Seremias bittet aber wieder fiir dad Volk, findet jedoch fein 
Gehör; denn Gott ift des Erbarmens mide, Rap. 14,7—15,9. Ym 
Gegenteil muß Yeremias nun nod einmal Tod und Verderben ver- 
kündigen. Das macht ihn bei den Leuten verhaft. Obwohl er recht⸗ 
ſchaffen ift, hadert jedermann mit ifm, V. 10. Yn feiner Troftlofigkeit 
nimmt er feine Zufludt gum HErrn. G8 folgt ein Biwiegefprad. 
Daraus lernen wir uns gum Troſte, 
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Warum ein trener Prediger in feinem Kampf gegen die Sünde 
nie gu vergagen braucht. 


1. Weil er in feinen ſchweren Noten ftets gum 
HErrn fliehen fann; 


2. weil erin feiner Schwachheit ftets bom HErrn 
geſtärkt wird. 
A. Anftatt in feiner Trübſal gu vergagen, wendet ſich Jere— 
mias im Gebet gum HErrn, B. 15—18. 


1. Gr legt dem HErrn mit einem Geufger feine groke Not ans 
Herz: „Ach, HErr, du weißt es!“ Gott weiß ja, wie ſich die Leute 
gegen feine Predigt auflehnen und tie fie ihn verfolgen, B. 15a. 

2. Er bittet den HErrn, er möge ifm nun aud endlich helfen und 
feine Widerſacher richten; denn die Laft feiner vielen Leiden will ifm 
fchier gu ſchwer werden, B. 15b. 


3. Er erinnert Gott daran, daf e3 feine Pflicht ijt, ihm beiguitehen 
und ibn gu erretten, und gwar aus folgenden Griinden: a. Jeremias 
wird ja um Gotte3 willen gefdmaht, V. 16b. b. Er ift Gottes Werk- 
geug, erfiillt mit feinem Wort, V. 16a (Urtext). c. Ex ijt nach Gotte3 
Namen genannt, V.16b. d. Er hat fics gewiffenhaft von Gottes Fein- 
den abgefondert, V. 17. Jeremias hat alfo ein Recht, feine Buflucht gu 
Gott gu nehmen. Er hat ein Recht, Veijtand und Hilfe von Gott gu er- 
warten. Gott darf ihn nicht im Stide laffen. 


4. Mit Recht fragt er deShalb in feiner Bedrängnis: V. 18. 


B. Der treue Prediger des Neuen Bundes foll dem 
Beiſpiel des altteftamentlicdjen Propheten folgen. Yn feinen Amtsnöten 
foll ex fidh gum HErrn wenden, und zwar mit fefter Quberfidt. Iſt er 
ein getvifjenhafter Diener de3 Worts, dann darf er fic) in ſeinem Gebete 
gu Gott aller der Argumente bedienen, die Yeremias gebraudt. (Dies 
führe man nad dem Gedanfengang in A,3 aus.) Mögen feine 
Schwierigkeiten aud) nod) fo grof fein, er braucht niemal3 gu bergagen. 
Der HErr ijt feine Buflucht und feine Hilfe. Und wenn Gottes Hilfe 
aud lange ausbleibt, V. 18, fo weiß der treue Wahrheitszeuge doch, daß 
fie ihm ſchließlich guteil werden wird. 


2. 


A. Als Antwort auf fein Gebet erhalt Seremias 
eine troftlide Verheifung, BV. 19—21. Gott verſpricht, ibn 
in feinem Amte gu erhalten, ihm die nötige Stärke und Ausdauer gu 
verleifen, ſeine Arbeit mit Segen gu krönen und ibn ſchließlich aus allem 
bel gu erretten. : 

1. Jeremias foll fein Prediger bleiben, BV.19a. Trotz feiner 


Schwäche und feines Meinglaubens will er ihn nicht veriwerfen. 
24 
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2. Er will ihn gu einer ,feften, ehernen Mauer madden“, V. 20a. 
Jeremias foll mit Kraft aus der Hohe gu feinem Amte ausgeriiftet 
twerden. 

8. Viele der Gottlofen, die ihn verjpottet haben, follen durd feine 
Predigt befehrt und feine Glaubensgenoſſen werden, BV. 19c. 

4, Gegen die, welche gottlos bleiben, wird ifn der HErr felber 
befdirmen und ibn ſchließlich aus allem ithe! erlöſen, V. 20b. 21. 

B. Uber diefe herrlide Verheipung wird nur dann in Erfüllung 
geben, wenn Jeremias zwei Bedingungen erfillt: 1. ,Wo du 
did gu mir hältſt,“ V. 190; et mu Gott treu bleiben; 2. „wo du die 
Frommen lehreſt fic) fondern bon den böſen Leuten”, V.19b; er mus 
nicht nur predigen, fondern die ifm Anbefohlenen auch nach Gottes 
Wort ergiehen und rechte Seelforge üben. CErfiillt er diefe beiden Be- 
dingungen nidt, dann fallt die Verheißung dabin. 

C. Diefelbe Verheigung gibt Gott Dem neuteftamentliden 
Prediger als Antwort auf feine Gebete in Amtsnöten, aber aud 
unter denfjelben Gedingungen. (Dies ijt furg ausgufiihren nad dem 
Schema unter A und B.) Deshalb braucht der Prediger nicht gu ver⸗ 
gagen, wenn ihm feine eigenen Mangel und Gebreden vor Augen treten, 
auch Dann nicht, wenn er fich gur rechten Verridtung feiner Amtspflichten 
gar gu ſchwach und unwürdig fühlt. Iſt er nur treu als Prediger und 
GSeeljorger, dann wird Gott auch an ifm die herrlide Verheißung er- 
fiillen, die einjt Dem Propheten gegeben twurde. 

Schluß. Die Arbeit eines rechtidaffenen chriſtlichen Prediger3 
ijt oft entmuttigend, fein Umtsleben oft fauer. Trokdem braucht er aber 
nidt gu bergagen. Verkehrt er im Gebetsfammerlein mit feinem Gott, 
Dann wird er die gu feinen Amtsverrichtungen nötige Starke erhalten, 
feine Arbeit wird gefeqnet werden, und er wird auch im Triibfalstale 


fröhlich und getrojt mit dem Propheten ausrufen fonnen: Yer. 16, 19a. 
E. J. F. 





Rogate. 
1 Mof. 18, 22—33. 

1Mof. 15,6. Durd diefen Glauben wurde Abraham ein Rind 
Gotte3, Gal. 3,26. Durd Wort, 1 Moj. 18,19, und Beifpiel lehrt er 
feine Kinder, gu denen auch wir gehören, Gal. 3,29; Mom. 9,7, die 
redte findlide Gefinnung, unbedingten Gehorjam, 1 Moſ. 12, 1 ff., 
rechte Gottesliebe, 1 Mof. 22, briiderlide Eintracht, 1 Moſ. 18, Liebe 
gu den Mitmenfdjen, Rap. 14. So auch findlich glaubiges Gebet. Von 
AWbraham. toollen wir lernen, 


Wie Chriften fic in trem Gebet als Gottes Rinder erweifen: 


1. burg findlide Buverfidt und Kühnheit, 
2. durd findlide Demut und Unterwerfung. 
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1. 

„Furcht ift nicht in der Liebe“, 1 Yoh. 4,18. Daher fommt ein 
Kind, das feine Eltern wirklich Viebt, auch getroft und mit aller Bu- 
verſicht gu feinen Cltern und bittet fie um irgend etwas, was ifm 
gerade auf dem Herzen liegt, verhandelt mit ihnen und griindet fid 
auf ein etwaiges Verfpredjen oder fonft auf ihre Liebe, die e3 in reichem 
Mae erfahren hat. 

Mit fold findlicer Buberficht wendet fid Wbraham an Gott in 
feinem Gebet, B.22. Cr ftellt fich vor den HErrn, um ifn gleidfam 
gu Hindern, feine Abficht ausgufiihren. Er halt ihm feine Geredtigkeit 
bor, V. 23—25, im Lauf des ferneren Geſprächs feine Sarmbergigkeit 
und Langmut. Diefe Buverficht war nicht unbegriindet. Gie ſtützte 
fish auf Gottes Selbjtoffenbarung ihm, Abraham, gegeniiber. Go feine 
Gerechtigtcit, V. 21, dak er nicht ohne weiteres, grundlos, ftrafen twolle; 
feine Barmbergigfeit, V.18; er ift allen Volfern gnadig; V. 26 ff. 
erweiſt er fic) als der langmütige Gott. Auf diefe Offenbarung 
griindet Abraham fein kühnes, guberfichtlides Gebet. Ahnlich handelt 
Mofes, 2 Moſ. 32, 11—13; 4 Mof. 14, 11—20; Yefaias, Rap. 63, 
15 ff.; Seremias, Rap. 14, 8.9; JEſus, Mark. 14,36. So follen auch 
wir mit Gott handeln in unferm Gebet; mit aller Glaubenstiihnheit 
und mit findlider Zuverſicht, im Vertrauen auf fein Wort, follen mir 
ifm naben, ihm feinen Befehl, feine Verheifung, feine Gitte, feine All⸗ 
macht, furg, alles, was er uns geoffenbart hat, vorhalten. 

Abraham halt an in feinem Gebet. Immer mieder hebt er an mit 
neuer Bitte. Go bittet IJEſus dreimal, Matth. 26, 44; Paulus, 2 Kor. 
12, 8; Elias fiebenmal, 1 Rin. 18, 43. 44; vgl. das kanganäiſche Weib, 
Matth. 14, Ziff. Dasſelbe follen auch wir tun, Matth. 7, 7. 8; Pſ. 
145, 18 (mit Ernft). Das follen mir gerade dann tun, tenn uns 
Gott auf die Probe ftellt, Sef. 49, 14—16; Pj. 66, 8—12. Da heißt 


e3: Rol. 4, 2; 1 Theſſ. 5, 17; Vuk. 18, 1 ff. Werden wir wie die 
Rinder! 9 


Diefe Glaubenskühnheit ijt nicht gleidbedeutend mit ſtürmiſchem 
Beftehen auf dem eigenen Willen. Das liebende Kind bleibt demiitig, 
untertwirft fich ftet3 dem Willen der Cltern. Chen weil die Gebets- 
kühnheit der Chriften fic) auf Gottes Offenbarung griindet, ijt ihr 
jede3 Pochen auf den eigenen Willen fern, ift fie ungertrennlid ver- 
bunden mit findlicer Demut und Unterwerfung unter Gott, fein Wort, 
feinen Willen. 

Wie demiitig ertweift fic Abraham, BV. 27. 30. 31. 32! So wir. 
Bgl. Dan. 9, 18; Yer. 14, 7; 2 Chron. 6, 42; Pf. 106, 14. 

Daher überläßt Abraham es der Macht und Weisheit Gottes, wie 
et fein Gebet erhiren will. Sagt ihm einfad fein Anliegen, ohne Mitte! 
und Wege vorgufdreiben. Go die Sdhweftern de3 Lagarus, Yoh. 11, 3. 
(ied 355, 7—10.) 


Abrahams Demut und Untertverfung geigt ſich aud darin, dak er 
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aufbort gu bitten. Gr bittet nidt, dak Gott itberhaupt nidt ftrafen 
folle; er erfennt Gottes Geredhtigfeit an. Wenn Gott es feine Chrijten 
merfen läßt, dak er ihre Bitte nidt in der Weife erfiillen werde, wie fie 
es wohl gerne batten, fo hören fie auf mit diefer Bitte. So JEſus, 
Matth. 26, 42; Luk. 22, 45a. So Paulus, 2 Kor. 12, 7—29. 

So erweiſen fic) Chriften gerade auch in ihrem Gebet als Kinder 
Gottes. Daher haben fie auch die Freudigkeit, 1 Yoh. 5, 14; Hebr. 4, 16. 
T.L. 














Himmelfahrt. 
Pſ. 47. 
Dieſer Pſalm iſt von jeher als eine Weisſagung auf Chriſti 
Himmelfahrt aufgefaßt worden. Mit Recht. Pſ. 68, 19 leſen wir gang 
ähnliche Worte, die Eph. 4, 8-10 ausdrücklich auf die Himmelfahrt 
begogen werden. Die Himmelfahrt Chriſti ijt nicht ein trauriges, fon- 
dern ein überaus freudiges Ereignis, Luk. 24, 52.53. 


„Frohlocket mit Händen, alle Völker!“ 


1. Gott fähret auf mit Jauchzen. 
2. Gott ſitzt auf ſeinem heiligen Stuhl. 


1. 
V. 6. Gott fährt auf. Gewiß, es war Gott, der ſich als kleines 
Rind bon Maria empfangen und gebären ließ, Jeſ.7, 14; Luk. 1,35; 
Joh. 1,14; es war das Wort, das Gott war, das dann unter Men⸗ 
fden wohnte; es war der HErr der Herrlicdfeit, der gefreugigt tworden 
war, 1Ror.2,8; Apojt.3,15. Das geigte er durch feine Wunder, 
Joh. 1,14. Aber immerhin war diefe göttliche Herrlidfeit verborgen 
unter der Hülle der Niedrigheit, die er zwecks Erfiillung feines Werkes 
an ſich genommen hatte, zwecks Lebens, Leiden und Sterben3 als aller 
Menſchen Stellvertreter. Nun ijt fein Werk vollendet. Mun kehrt er 
guriid gu feinem Sater, der ihn gefandt hat. Da ftreift er völlig und 
auf etwig ab alle Niedrigfeit bon feiner menfdliden Natur; da fabri 
er auf in einer Weife, fo übernatürlich, fo herrlid, dak e3 allen flar 
werden mug, bier fabrt Gott felber auf. (Wusfiihren!) Er fahrt auf 
mit Saudgen, mit heller Pofaune. Auf Grund bon Apoft. 1, 11 können 
wir wohl fagen, dak dies Jauchzen nach 1 Theff. 4,16; 2 Theff. 1,7; 
1 Ror. 15,52 gu berftehen fei. We Himmelsheere jubeln dem heim⸗ 
fehrenden Siegesfiirften gu. (Lied 121, B. 2.) 
Wenn das alle Engel tun, dann gilt erjt recht uns Menfdjen: 
V. 2.7. Denn twas er getan, hat er uns gugut getan. Das Werf, da3 
er vollendet hat, war das Werf unferer Erlöſung. Gott felbjt 
nimmt ifn auf in den Simmel gum Beiden, dak nichts ungefdeben ift, 
twas gum Werk unferer Erlöſung gehsrt, dak nun allen Menfdjen, die 
fic) an Ddiefen in den Simmel aufgenommenen Geiland halten, det 
Weg gum Himmel! offenfteht. (ied 121,3.1.7.) Bndeffen: BV. 4—6. 
(Die Gedanfen diefes Viedes ausfiihren!) 
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%.8.9. Als allmadtiger König der Chren breitet er fein Reich 
aug unter Juden und Seiden. Wenn auch die Erfahrung lehrt: 1 Ror. 
1,26—29, fo madt er dod auch wahr: B.10 (Lert). Auch die 
Fürſten und ,Sdilde”, die Hitter und Schützer der Volker, alfo aud 
die Grogen auf Erden, die auf irgendeinem Gebiet der menſchlichen 
Betatigungen ſich ausgeidhnen, die Fiirften der Wiffenfdaft, Künſte uſw., 
find in anfebnlider Zahl unter den Gliedern der Kirche gu finden. 

V. 5. Seinen Untertanen allefamt ſchenkt er berrlide Giiter, die 
ifnen niemand rauben fann. Cigentlid: er erwählt fiir uns ein Exbteil. 
Das Prajens (hebr. Jmperfekt) „erwählt“ zeigt die dauernde Handlung an, 
die al eine Handlung des etwigen Gottes fich von Ewigkeit gu Ewigkeit 
erſtreckt. Schon bon Ewigkeit hat er nicht nur uns erwählt, Eph. 1, 4, 
fondern aud) fiir uns die Herrlichkeit beftimmt, Tit. 1,2; dann in der 
Beit eben fraft diefer Wahl uns gum Glauben gebradt, in den Befiz 
feiner Gnade und Vergebung, himmliſcher Hoffnung, göttlichen Troſtes, 
herrlicher Güter; vgl. 1 Por. 3,21 ff.; 2 Betr.1,4; 1Joh. 8, 1. Bn 
dex Ewigkeit wird er dann auch um diefer Wahl willen feinen Jakob, 
fein wahres Jsrael, feine geliebte Gemeinde, Eph. 5, 6, die Fiille feiner 
Liebe erfahren laffen. Lobfinget ifm! 

Diefe Glaubigen werden nun aufgefordert, ihrem aufgefabrenen 
Heiland bei der Ausbreitung feines Reiches behilflich gu fein, V. 7. 8b. 
Sie follen ihm lobfingen, feine Tugenden laut verfiindigen, 1 Petr. 2, 9; 
ihm klüglich lobfingen; ihr Lobgefang foll ein Lehrgedicht fein. Da 
horen twir den Gefehl heraus: Matth. 28,19 ff. Dies Lehren, diefe 
fluge Unterweifung der Geiden, died Miſſionswerk, foll uns nicht eine 
Raft fein, fondern eine Luft. Ym Lehren uſw. foll ſich unfer Lobgefang, 
unjere Freude, unfer jubelnder Dank ertveifen. 

B.3.4. Die Feinde werden untertworfen, Pſ.2. Vergeblid, 
toridht ihr Unterfangen, das Reich Chrifti gu zerſtören, wider den Wller- 
höchſten gu ftreiten, Sebr. 12,29; 10,31. Darin liegt der Troft, 
Matth. 16,18. Wie Chriftus herrſcht, Pj. 110, fo herrſchen feine 
Chriften mit im ſchon hier über alle Feinde, Rim. 8,37; dereinſt mit 
ihm in der Gerrlicdfeit, Rim. 8, 17. „Frohlocket mit Sanden, alle 
Völker!“ Dient ihm mit Furdt und Bittern, B. 8, aber auch in heiliger 
Freude! Tk. 









Grandi. 
Sef. 55. 

Der Knecht des HErrn, der Trager unferer Sünde, Yef. 53, ift 

erhöht und fer erhaben, Sef. 52,18, nach Leiden gur Herrlichkeit ein⸗ 


gegangen. Mun breitet er feine Rirdje, die Dem Untergang nabe fdien, 
gewaltig aus und ſchützt fie madjtig wider alle Feinde, Yef.54. Mittel 
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der Wusbreitung ijt fein Wort, daher er in betweglidjen Worten alle 
Menſchen einladet, fich von ihm Leben und GSeligfeit gu holen, folange 
fie Gelegenheit dagu haben, Rap.55. Im Mittelpuntt diefes Rapitels 
fteht V. 6. 

„Suchet den HErrn, weil er gu finden ijt!“ 


Drei Griinde werden hierfür angegeben: 
1. Die Gerrlidfeit der dargebotenen Giiter; 
2. bie Allgemeinheit der Cinladung; 

3. Die Miglidfeit, dies Heil gu vberfaumen. 


1. 


V. 3. Das Leben durch Hiren! Durch das Wort de3 erhöhten 
Chriſtus, in ſeinem Evangelium, das er verkündigen läßt, haben wir 
das Leben, zunächſt geiſtliches Leben, Röm. 10, 17; Joh. 17,20; 6, 63. 
Das erweckt uns aus geiſtlichem Tode, Cph.2; 1Petr. 1,23 —25. Dies 
Wort ijt bas Waſſer des Lebens, V. 1, das die Durſtenden erquickt, 
den verſchmachtenden Seelen immer wieder neue Lebenskräfte ſpendet, 
Soh. 4,10—14; 7,38. Dies Wort ijt die Mild, wodurch die Schwa⸗ 
den gunehmen, 1 Petr. 2, 2, fo dak erreidht wird: Eph. 4,18—16. Dies 
Wort ijt Wein, Pj. 104,15. So fenkt Gott durd das Wort Freude 
und Frieden ins Herz des Chrijten, V.12; PbHil.3,1; 4,4.7; Gal. 
5,22; Sef.61,10. Er fdaut die gange Natur mit andern Augen an. 
Nicht mehr predigt fie ihm nur Vergehen, Tod, Sterben, ftimmt ihn 
traurig, fondern muntert ifn auf gur Freude und gum Jubel iiber 
feinen fo reiden, gnadigen Gott, BV.12b. Heden und Dornen der 
Trübſal werden in Tannen und Myrten veriwandelt, BV. 13; ſelbſt die 
um der Gitnde millen berfludte Crde, 1 Mof.3,17.18, wird ihm gu 
einer BVorftatte des Paradiefes. 

Diefes geiftlide Leben, das Leben und Wandeln in der Heiligung, 
in Frieden und Freude, ift ein ewiges Leben, V.3. Cin etwiger Gund, 
gewiſſe, nie taufdjende Gnadenberheigungen, die dem David in der 
Weisfagung, im Wort, gegeben find, die allen Menfden gelten. Der 
Gnadenbund vergeht nidt mie andere Bunde; er wird nicht alters- 
ſchwach, fo dak er im giwangigiten Sahrhundert, unter modernen Ver- 
haltniffen und Problemen, verſagen miiffe, fondern ewig, unerfchipflid 
ijt diefe Gottesgnade, immer twieder Leben, Freude, Frieden fchenfend. 
Sa, felbft der Tod hebt fie nicht auf oder macht fie gunidte. Ewiger 
Bund, gewiffe Gnade, Yoh. 11, 25f.; 10, 27 ff; Bef. 54, 10; 
2 Ror. 1, 20. 

Wie töricht, fein Geld fiir Vergniigungen uf. ausgugeben, die 
nicht befriedigen fonnen, oder fic) mit Werkgerechtigkeit abguplagen, die 
dod) nidjt fatt macht, V. 2, während hier umfonft und ohne Geld folde 
Herrlichkeit dargeboten wird, B.1.2! Darum fuchet den HErrnl 
Höret, fo wird aud) eure Seele leben! 
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2. 


Gilt das mir? Gang gewif! Reiner ausgefdlofien. Allen 
gilt die Cinladung, mögen fie leiblid) und geiſtlich nod) fo arm fein, 
%.1; allen, Yuden und Geiden, BV. 4.5; allen, felbft den Gottlofen, 
gerade aud) den itbeltatern, den Nidtswiirdigen, Freblern. Wllerdings 
follen fie ihre Wege lafjen, V.7; dagu gibt ja Gotte3 Wort ihnen Kraft, 
%.3. Uber ihr friiheres Lajfterleben, ihre frithere Entfremdung von 
Gott und ihre Feindſchaft mider ihn foll fie nicht abhalten, diefer Bot- 
ſchaft Gehör und Glauben gu fdenfen, gu Chrifto gu fommen. Kommt 
gu Jehovah, fo wird er fic) euer erbarmen, B. 7b. Wunderbares 
Cbangelium! Qef.1,18; Rim. 5,20f. Gott ijt eben fein Menſch in 
feiner Gefinnung und in feinem Handeln, BV. 8.9. Bgl. Pj. 108, 8—12 
die unerforfdlide, alles Denfen iiberfteigende Gnade Gotte3; auch 
1 Ror. 2, 6—10. 

Damit jeder das glaube und fich deffen freue, gibt der HErr die 
weitere Verfiderung: V. 10.11, wo er an cinem Beifpiel feines Wire 
fen3 in der Natur fein Wirken an den Gergen der Gottlofen durch 
das Wort feiner Gnade verfinnbildlidt. Ya, das Menfdenunmidglide, 
das ſchier Unglaublide, daß Gottlofe durch das bloße Evangelium be- 
fehrt werden, foll diefem Wort gelingen; ihr felber, ihr Gottlofen, follt 
e8 erfabren, denn ibr follt in Freuden ausgiehen ujiv., V.12. Das foll 
dem HErrn ein Name, ein Herrlicher Ruhm, fein, ein unausrottbares 
Beichen feiner allmadtigen Gnade, die feinen ausſchließt, die alle felig 
maden will, V.18b. Darum fudet den HErrn! 


3. 

Doch bleibt wahr VB. 6: weil (folange) er gu finden ift, weil er 
nage ijt. Man fann fein Heil, fo grok und allgemein es ift, verſcherzen, 
wenn man die Gnabdenftunde verfaumt, Pj.95,7—11; Sebr. 8, 4; 
Amos 8,11.12. Soll e3 von uns heißen: Bef.65,22 Goll uns gelten 
Sef. 26, 16; Pf. 109, 17; Ser. 6, 16 ff.; 15, 6; 16, 5b? Davor bez 
wahre un8 Gott in Gnaden! Darum fudet den HErrn, teil er gu 
finden ift! Hebr. 2, 1—8; 4, 11; 10, 26 ff. 89. (ied 242, 11.) 
&. 2. 









Pfingſten. 
Heſek. 36, 22—28. 

Das Pfingſtfeſt ijt der Geburtstag der chriftlidjen Kirche. Bei 
feiner Simmelfahrt gab der HErr den Befehl: Apoft. 1,4; dann follten 
fie ausgehen und feine Zeugen fein, Apoſt. 1,8. — So gefdah es; Er⸗ 
zählung des Pfingftwunders. Sogleich fingen die Apoftel an gu geugen; 
aber ber Geilige Geift war e8, der in ihnen und durch fie wirkte, Apoft. 
2,14—21. Der GSeilige Geift griindete die erfte Chriftengemeinde. 


Das ift heute nod) das Werk des Geiligen Geijtes. Davon eine 
BWeisfagung im Lert. - 
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Der Heilige Geiſt baut heute noch die driftlide Kirche. 


1. Dak der Heilige Geift dies tut; 
2. mie er e8 tut. 


i. 


A. ,Der Heilige Geift”, V. 27. Ex ijt Gottes Geift, wahrer Gott, 
UWpoft. 5, 3. 4; 1 Kor. 3, 16; Matth. 28, 19; 2 Ror. 13, 13; den 
Gott fendet, Vater und Sohn, Hefef. 39, 29; Boh. 15, 26; Meatth. 
10, 20; Boh. 14, 26; Gal. 4,6; Rim. 8,9; Phil. 1,19; 1 Petr. 1,31. 

B. ,Baut die Kirche“, V. 24.28. Das ift des Heiligen Geiſtes 
Werk, daß er Leute aus allen Landen fammelt und fie gu Gottes Volk 
macht, das in Gottes Reich wohnt. Jn dies Reich Gottes wird fein 
Menſch hineingeboren; jeder hat das jteinerne Herg und den verfehrten 
Geift mit in die Welt gebracht, die ihn bon Gottes Volk ausſchließen, 
V. 26; er ijt unrein, V. 25. Cr fann ſich auch nicht felber andern, fo- 
wenig jemand fic) felber ein anderes Herz geben fann, Cph.2,1; ja 
er bat nicht einmal den Willen dagu, 1 Ror.2,14; Rim.8,7. Gott 
muß e3 tun, Eph. 2,5; Pſ. 100,3; 1 Petr. 2, 9.10, durch feinen Geift, 
1 Ror. 12,3; Rim. 8,14. Das verdient fid auch niemand, B. 22, fon- 
dern Gott tut es um feiner felbjt twillen, aus Iauter Gnade, Eph. 2, 
4.7—9; Zit. 3,5. 

C. „Heute nod.” Gott hatte Ysrael verheigen, dak er durch 
feinen Geift fie gu feinem Volk fammeln twerde; auc) damals waren 
nicht alle S8raeliten, die bon Israel waren, fondern nur die, welche 
durch den Geiligen Heift gu wahren Gliedern des Volfes Gotte3 ge- 
madt wurden. — Aber die Verheigung reicht weiter: BV.24. Das 
Israel jener Zeit war nidt in alle Lande gerjtreut; des Propheten 
Wort begieht fich auf das geiftlide Israel, Rim. 11,25.26; aud 
Heiden werden Glieder diefes Israel, BV. 23; ein befonderer Grund, 
warum wir Pfingſten feiern, Eph. 2,11—18. Wis auf den Tag, da 
das gange Israel gefammelt ijt und gum Himmel eingebt, verdankt jede 
GSeele unter diefem Volf ihren Anteil an diefem Erbe dem Geift Gottes. 
So am erjten Pfingſtfeſt, Apoft.2,7—11.41. Go heute nod. — Das 
wird leicht bergeffen; Materialismus aud in der Rirdhe: Geld, gute 
Redner, publicity, das baue die Kirde! Man vergißt: Gad. 4, 6. 
Kfingften wird wenig gefeiert, Apoſt. 19, 2. 


2 


A. Nicht durch ein bloß äußerliches Bufammenfdaren von Leuten, 
die gufallig in einer Nachbarſchaft wohnen, nicht durch eine bloß aufer- 
lide Verbindung gu grofen Synoden und Rirdengemeinfdaften, fon- 
dern fo, daß dex Heilige Geift die eingelnen Menfdjen umwandelt und 
fie in Die Kirche führt; er macht ,aus Univilligen Willige” (Stöckhardt, 
Mag. 7, 161 ff.), V. 26.27. Er madt gang neue Menfden aus ihnen, 
die, neu geboren, in einem neuen Leben wandeln; dad Alte, V. 22. 23, 
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ijt bergangen, bergeben, bvergeffen, BV. 25. Gie find jebt Glieder de3 
Volkes Gottes geworden, Kol. 1, 13. 


B. Das tut der GHeilige Geift nicht unmittelbar (obwohl er das 
fonnte und aud) fic) felbft nidt an die Mittel gebunden Hat), fondern 
durch die Gnadenmittel. Cr ruft die in Giinden toten Menſchen durch 
das Changelium. Go werden fie lebendig, Rol. 2,13; neu geboren, 
in das Reich Goites hineingeboren, durch Waſſer und Geift, Taufe und 
Evangelium, wodurd er den Glauben an den Heiland in ihnen wirkt und 
ihnen ihre Giinden bergibt, V. 25; Yoh.3,5; Apoft. 2,387.38; 15,9; 
1 Petr. 3, 21; Kol. 2, 12; Yoh. 1, 18; 1 Petr. 1, 28; Yak. 1, 18; 
gu einer neuen Hoffnung, die nidt auf Fleiſch, fondern auf Chriftum 
gegriindet ift, Phil. 3,3.9; gu einem neuen eben, B.27, wozu der 
GHeilige Geijt, der in ihr Herg eingegogen ijt, Apoft.2,38; 1 Ror. 3, 16; 
6,19, alle Kinder Gottes treibt, Mim. 8,9.14; Ber. 24,7; 31,33; 
Deut. 30,6; Vuf.1,74.75. Der Heilige Geijt erhalt fie auch in ihrer 
Gotteskindſchaft, BV. 28; 1 Petr. 1,5, durch die Gnadenmittel, das Wort, 
1 Petr. 2,2; Apoſt. 20,32, und das heilige Abendmahl, das fie im 
Glauben und in der Liebe ftarkt. Und ſchließlich vollendet er fein Werk, 
indem er fie in das Ehrenreich einfiihrt, 1 Petr. 1,5; Phil. 1,6; 1 Yoh. 
3,2; Offenb. 21,7. — Aud das wird vergeſſen. Das Reich Gottes 
wird nicht durch große Zablen gebaut, fondern nur dadurd, dak Men- 
fen gum Glauben an Chrijtum gebracht werden; und das gefchieht 
nur durch die Predigt des Coangeliums. 


C. Etliche Pfingitleftionen. Dak wir Chrijten und Glieder des 
Volfes Gottes find, verdanfen wir nur dem Heiligen Geijt; darum 
Pfingſten ein Freudenfeft. — Der GHeilige Geijt ijt immer noch in den 
Gnadenmitteln tatig; verlieren wir nicht den Mut, wenn etwa der 
äußerliche Erfolg nicht unfern Crwartungen entſpricht! — Der Heilige 
Geift wirkt nur durd das Coangelium; ſehen wir uns nicht nad 
andern, neuen Mitteln um; dies ijt die Hauptſache, alles andere Neben⸗ 
face. — Gebrauchen wir aber diefes Gnadenmittel fleigig, und wirfen 
wir, teil es Tag ijt, Damit aud) andern das alleinfeligmacende Wort 
gebradt werde! ©. H. 


Pfingitmontag. 
®f. 80, 14—19. 


Aſſaph hatte einen Rückblick getan auf die Griindung und Aus- 
breitung der altteftamentlidjen Kirche Gottes und dann mit bitterer 
Wehmut des traurigen Zuſtandes gedadht, in der fie fich gu feiner Beit 
befand. Äühnlich fteht e3 um die Kirche unferer Beit. Feinde von außen 
und innen arbeiten an ihrem Untergang. (Sdildern!) Es möchte und 
wohl bange werden um die Zukunft der RKirde. Was tun? Mit Affaph 
beten, fonderlid) um die Pfingſtzeit, die Beit der Griindung der Kirche 
des Neuen Teftaments. 
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Cin redtes Pfingitgedbet. 


1. Die Pfingftbitte: Lak dein Angefidt leudten! 
2. Das Pfingſtgelübde: Wir wollen nit von 
Dit weiden. 1 


%.15. Gott Bebaoth, HErr der Heerſcharen, du ftarfer Gott, der 
du alles regierjt, ohne deffen Willen nichts gefdieht, du biſt ja aud 
der HErr deiner Kirche. Wenbde did! Er fdeint fein Angeficht abge- 
wandt gu haben, Sef. 49,14 ff.; 54,6—8. Mun twende dich wieder gu 
un3! Schaue bom Himmel und fiehe genau gu, wie e3 um Deinen 
Weinjtock fteht! Das nidt genug — jude Heim, fomm mit deiner 
Gnade, lak dein Angeficht leuchten, V.20, nicht mehr im Born ver⸗ 
finftert fein, fondern als die Hellfdeinende, Iebenbringende Gnaden- 
fonne un3 zugewandt fein! Durch diefe deine Gnabdenoffenbarung 
halte dir im Bau den Weinjtod, den deine Rechte gepflangt hat! Pſ. 
80,16. — €8 gibt nichts andere3 in der Welt, wodurd die Kirde er- 
halten wird, als allein die Gnadenoffenbarung des Antlitzes Gottes 
in feinem Wort. Dadurd genefen wir, dadurd mird die Rirde des 
HErrn erhalten. Das ift die erjte Bitte: Nimm nicht von uns dein 
Wort und Saframent! (Lied 1384, 2; 186, 2; 188; 140, 2.) 

%.17.18. Wehre den Feinden, die dies Wort unterdriiden wollen, 
fet e3 Durd rohe Gewalt (Rußland, Papft), fet e3 durch allerlei Ver- 


drehung und falfde Lehre, „Wiſſenſchaft“ u.dgl.! Schütze und fegne 
deine Glaubigen, too immer fie wirken und dein Reich gu bauen fuchen! 

Wir haben das nicht verdient. Aber e3 ijt ja dein Weinjtod, 
Den Du gepflangt und bisher erhalten hajt; es ijt das Volk deiner 
Redhten, das du dir erwählt hajt gu deinem Cigentum. „Was du ge- 
fangen an, bollfiifr!” Um deiner Verheigung, deines Namens willen 
Hilf uns, tröſte uns, lak uns leben! 


2 


B.19a. Das Brennen und Reißen mar über JIsrael als Strafe 
gefommen. Israel war bon Gott abgetwiden. Alle Berriffenheit, alles 
Seftentwefen, alles Verderben in der Kirche fommt daher, dak man in 
Rehre oder Leben bon Gottes Wort abweidt, ihm untreu wird. Wir 
befennen unſern Teil der Schuld, Gleichgiiltigkeit gegen Gottes Wort, 
Nachlaſſen im Heiligen Cifer fir rechte Lehre und fiir gottſeliges Leben, 
Riebaugeln mit der Welt findet fich auch unter uns. Wir Hatten e3 
berdient, daß Gott fic) bleibend bon uns wendet. Wenn er nun auf 
unfer Gebet hin fich wieder gu un twendet, fo verſprechen wir ihm, 
Dak wir ihm in Zukunft beffer Treue betwahren, uns fefter an fein 
Wort alten, fleipiger damit umgehen, immer gewiſſenhafter es gur 
alleinigen Richtſchnur der Lehre und de3 Lebens maden wollen. Dies 
Verſprechen können wir aber nur tun und halten, weil er fidh gu uns 
twendet, uns durd fein Wort die Kraft dagu gibt. 
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B.19b. Läßt er un3 leben, fo wollen mir nun auch unfer Leben 
dazu benugen, andere gu gleickem Leben gu bringen durch Predigen 
feines Wortes. (Namen anrufen=—predigen; vgl. Gen. 4,26; 12,8, 
too im Grundtert derfelbe Wusdrud fteht.) Aufforderung gu fleißiger 
Veteiligung am Werk der Miffion als Erweis unferer Danfbarkeit fiir 
Gottes groke Giite und Gnade. 

Wenn dann Gott gu unferm Werk feinen Segen gibt, wie er das 
verheißen hat, fo wird es den Feinden nie gelingen, die Kirche Gottes 
gu zerſtören, fo wird auch in der lebtbetriibten Beit des HErrn Werk 
borangeben. &. &. 





Trinitatisſonntag. 
4 Moſ. 6, 22—27. 


Gin uralter Segen, bor 3,400 Jahren gum erſtenmal geſprochen. 
Im Alten Teſtament durften nur die Prieſter dieſen Segen ſprechen, 
V. 28. Bm Neuen Teſtament find alle Chriſten Prieſter, 1 Petr. 2, 9. 
Daher twerden diefe Worte von jung und alt in Kirde, Schule und 
Haus gefproden. Diefer Segen ijt un lieb und wert. 


Warum bleiben wir aud im Neuen Teftament diefem alten Segen tren? 


1. Wegen feines köſtlichen Inhalts; 
2. wegen feines herrlidhen Zweckes. 


i. 


V. 24. Segnen heißt Gutes geben. Alles, tras der Vater des 
Licht, Yaf.1,17, geben fann, alle’, was mir gum wahren Glück be- 
notigen, alles leibliche und geiſtliche Wohl, ijt eingefdloffen in dem 
Wort ,feqne”. ,Der HErr behüte dich!“ Pſ. 121. Er halte alles, 
was auch nur den geringſten Anſchein von übel hat, von dir fern. — 
Der HErr ſegne und behüte; der ewige Gott tue das in Beit und 
Cwigkeit. Mögen wir aud) aus diefem Leben fdeiden, Gottes Segen 
möge uns bebiiten, dak wir nicht berfinfen in das Verderben, nidt ewig 
berlorengehen. Gr beware unfere Gebeine, halte feine Sand über 
unjern Staub; die Aſche unferer Glieder gebe er un3 alle wieder! 
Der HErr ſegne dich und bebiite did! 

V. 26. Das Angeficdht ift die Offenbarung Gottes, wie wir ja aud 
Menſchen an ihrem Angefidt erfennen. Gott möge fich nicht als finfterer, 
gorniger Gott dir zeigen, fondern fein Angeſicht in Liebe und Gnade dir 
augetwendet fein laſſen. Das weiſt hin auf den, durch melden Ddiefe 
Gnade ertworben ijt, Yoh. 1,17, auf YEfum, der durd alle die Opfer, 
wodurch ber Opfernde verſöhnt wurde, 3 Mtof.1,4; 17,11; Sebr. 
9,11 ff., borgebildet wurde. Das Kind gu Bethlehem, das leidende 
Gotteslamm, der triumphierende Siegesfiirft, der auffabrende Seiland, 
der bermittle dir Gnade und Liebe; in ihm möge aud dir die Gnaden- 
fonne, in deſſen Lidt wir genefen, Pf. 80, 20, ſcheinen! 
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V. 26. Cr verberge nicht fein Angeſicht vor dir, fondern laſſe dies 
gnadenbolle Angeficht ftets auf dir ruben, jenfe feinen Frieden, der in 
der Gewifheit der Gnade und Vergebung befteht, in dein Herg! Das 
tut der Heilige Geijt urd Wort und Saframent. (Wusfiihren!) 

V. 24—26. Mit Segen fangt dies Wort an, mit Frieden hort e3 
auf. Sein Wort über Siinde und Ungeredhtigkeit; denn die ift vber- 
ſchlungen bon der Gnade Gottes in Chrijto JEſu. Kein Wort über 
Zorn und Flud; denn Hier find Vefriedete des HErrn. Citel Gnade 
und Sarmbergigfeit, Segen und Friede, Glück und Seligkeit in Ewig⸗ 
feit — das möge der dreieinige Gott dir ſchenken! Köſtlicher Segen! 


2. 

Der herrlicke Bed: V. 27. Durch diefen Segen wird Gotte3 
Name auf Israel, alle Glaubigen, gelegt. Die armen, fiindhaften 
Menſchen, Wiiftentwanderer, Pilger in der Wildnis, will Gott als ſeine 
Kinder annehmen, fie nad feinem Namen nennen, in feine Familie auf- 
nehmen. Dieſe Worte find alſo nidt blog ein frommer Wunſch, fon- 
dern ein Segen, der wirklich mitteilt, ſchenkt, was er anwünſcht. 1 Chron. 
18,27. — Wohl find e3 Menfdjen, die diefe Worte ausfprecjen, BV. 23. 
Doch ijt eS nicht Menſchenwort, twas fie reden, fondern das Wort des 
_ Iebendigen, etwigen, allmadjtigen, wahrhaftigen Gotte3, das nichts von 
feiner Kraft verliert, wenn es auch durd Menſchenmund erfdallt, wie 
das Wort de3 Königs dem Gefangenen die Freiheit ſchenkt, auch wenn 
eS Durd) den Diener verfiindigt wird. Sooft dies Wort gefproden wird, 
fegnet Gott felbjt, V.27b. Sooft die Mutter an der Wiege und am 
Bettlein ihres Kindes, der Vater im Kreis der Familie, der Lehrer in 
der Schule, der Paftor in der Kirche diefen Segen fpricht, ift Gott felber 
gugegen und fegnet, legt feinen Namen auf die Verjammelten, 
ſchenkt ſich ihnen aufs neue mit aller feiner Gnade. Freilich legt er 
aud) Kreuz auf, oft ſchwere Lajt; aber erft legt er darunter feinen 
Namen und damit fich felbft und feine Kraft, fo dak wir unfere Straße 
getrojt giehen fonnen, Yef.55,12. Wenn uns Zweifel fommen an der 
Gnade, fo gehen wir gu unfern Mitchriſten, gu unſerm Paftor, und 
lafjen un3 diefen Gegen fprecjen; dann gieht wieder Friede ins Herz ein. 

Sollte diefer Segen, der fo Großes gibt, uns nicht anfpornen, nun 
al8 die Gefegneten des HErrn gu wandeln? Sollten mir und nidt 
hüten, deffen Wege gu verlaſſen, der uns feinen Segen und feine Out 
auf diefen Wegen verheißen hat? Sollten wir, die wir die Gnaden- 
fonne haben, in der Finfternis der Siinde twandeln? Wiirde dann nidt 
die Sonne bon uns weichen? Wir haben Frieden mit Gott; follten wir 
night Frieden halten mit dem Nächſten? Wir find genannt nad dem 
Namen des HErrn; follten wir diefem Namen Schande machen? Damit 
wir Kraft gewinnen, als gefegnete, begnadete, befriedete Gottestinder 
gu wandeln, wollen wir alle Tage bitten: Lied 303. &. &. 
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J. Amerika. 


über die Fähigkeit, die chriſtliche Lehre „fortzubilden“, zitiert der 
„Kirchenbote“ bon Crespo, Argentinien, aus dem Bericht des Weſtlichen 
Diftrifts bom Jahre 1897: ,,Wollte ſich ein Kriippel riihmen, dak er im- 
ftande fei, den BVefub gu Heben und ins Mittellandifde Meer gu werfen, 
fo wiirden mir begeidjnungSboll den Finger an die Stirn legen. Wieviel 
groper ift aber der Wahnwitz, wenn fid die gefallene menſchliche Vernunft 
ftellt, alS ob fie die gittliden Glaubenslehren entivideln und fortbilden 
fonnte! Mit der gefallenen Vernunft die Lehren der Schrift gur Voll⸗ 
fommenheit fiihren gu twollen, heißt nichts andere3 al mit einer ſchmutzigen 
Laterne das Sonnenlicht aufhellen. Die Vernunft ijt die geborne Feindin 
der Heiligen Schrift; mie follten denn ihre Semiihungen um diefelbe Liebes- 
Dienfte fein fonnen? Wer darum die Lehren der Heiligen Schrift der 
menſchlichen Vernunft gur Fortbilbung und Entwicklung iibergibt, ver- 
traut fie nicht blog völlig infompetenten, fondern geradegu feindlidjen 
Handen an. Die Glaubenslehren der Vernunft gur Fortbildbung und Ent- 
widlung iibergeben, das heißt nichts anderes als das Lamm dem Wolfe 
gur Erziehung und Bildung anbertrauen. Ya, ebenſowenig wie tir unfere 
Sohne bet einem Saufer in die Lehre geben, um fie gur Miichternheit gu 
ergiehen, und ebenfowenig wie wir unfere Töchter bei einer anriicdigen 
Perfon in den Dienft geben, wenn wir fie gu giidtigen Yungfrauen heran- 
giehen twollen: ebenfotwenig fonnen wir die Glaubenslehren der Vernunft 
der Theologen gur Fortbildbung und Entiwidlung anvertrauen. Der Fort- 
ſchritt, den die Vernunft in der Theologie angubahnen vermag, ijt und fann 
nichts anderes fein als Riidfehr ind finftere Geidentum. a, gerade Hierin 
haben wir den ftarfiten Beweis fiir die unausfpredlide Blindheit und das 
ganglide Unvermögen der menſchlichen Vernunft, dak fie, gefallen wie fie 
ift, dennoch glaubt, über die Schrift einen Fortſchritt anbahnen gu fonnen. 
Sie ijt eben fo völlig blind und verfehrt, dak fie nicht fieht und glaubt, 
dak fie blind ift, vielmehr meint, fie allein fehe recht. Während der leiblich 
Blinde wenigftens glaubt, dak er blind ift, wähnt der geiſtlich Blinde, daß 
ihm nichts feble. Ym Geiftlicjen gleicht dex Menſch mit der gefallenen 
Vernunft dem Wahnſinnigen, der fic) allein fiir verniinftig, feine Ärzte 
und Pfleger aber fiir irrfinnig halt.“ F. P. 

The Last Will and Testament of J. Pierpont Morgan. —If any 
person had attempted to dispose of the estate of the elder J. Pierpont 
Morgan contrary to the provisions of his will, criminal proceedings would 
at once have been instituted. The dispositions in his will touching his 
property are held inviolate. But what is being done with his last declara- 
tion concerning spiritual matters? The fine testimony regarding “the 
blessed doctrine of complete atonement for sin through the blood of Jesus 
Christ, once offered, and through that alone,” as set down in Article I of 
the will, made January 4, 1913, warmed the heart of Christendom. Many 
periodicals published it. It was referred fo in many pulpits. It was also 
referred to by the dean of the cathedral of St.John the Divine in the 
sermon preached by him on the occasion of his installation last year and 


Theological Observer. 













ae eA 






—— — 






ge 





— 
— 





eee Sty 






pirate 
— 





— 
3 


—— 










Seren sere 


























LITLE ty LIN EE ERE TSR A I EE ER SS aR IF es IY aA SPINA DDE St BG 





ie ent: — — — 


— ee eee 


} 
d 














882 Theological Observer. — Kirchlich⸗Zeitgeſchichtliches. 


published in the Living Church. “TI read, at the time, his will as it was 
printed in the press of the day. I was deeply impressed then, and am still, 
by the first article of that will, and here I thank his friend and associate, 
who has sent me a copy of it, which I will now read: ‘Article I. I commit 
my soul into the hands of my Savior, in full confidence that, having re- 
deemed and washed it in His most precious blood, He will present it fault- 
less before the throne of my heavenly Father; and I entreat my children 
to maintain and defend, at all hazard and at any cost of personal sacrifice, 
the blessed doctrine of the complete atonement for sin through the blood 
of Jesus Christ, once offered, and through that alone.’ I do not know the 
value of his monetary legacies, all the rest of the will I forgot except 
this one article, and I suppose this has been remembered because whatever 
of treasure he may have left to his family and his beneficiaries, I proclaim 
that I think this article is the greatest treasure of them all. ‘Who by Thy 
cross and precious blood hast redeemed us.’ ” 

The sermon dealt with the atonement, the salvation gained by Christ. 
The text was the antiphon from the Prayer-book: “O Savior of the world, 
who by Thy cross and precious blood hast redeemed us, save us and help 
us, we humbly beseech Thee, O Lord.” And this is the salvation proclaimed 
by Dean Gates: “Salvation means to me only this: the bringing to its 
best of all that is best within me.... There came a day in the development 
of humanity when heredity and environment were no longer enough, when 
the pupil might even be graduated from the college of heredity and environ- 


ment and might enter the great university of the Ideal, when, in other 


words, the evolution of man no longer should depend upon outside and 
parent forces, but should come from power within. The day came when 
there was revealed to us the perfect man, the Man Christ Jesus, the ideai 
of what a man must be. Jesus is the Savior of the world because He is 
the ideal of the world, and the individual men and women shall make 
themselves according to the pattern revealed to them on the Mount of 
Calvary. Here is the upward path of future growth, the growth into the 
measure of the stature of the Man Christ Jesus.” And then comes the 
story of the will of Mr. Morgan. The implication is that the blessed 
doctrine of the atonement in the faith of which Mr. Morgan died is the 
doctrine of the atonement Dr. Gates proclaims. Mr. Morgan is made to 
proclaim that the blood of Jesus Christ saved his soul and will present it 
faultless before the throne of God by bringing to its best all that was 
best within it. Dr. Gates does believe in the deity of Christ, but, rejecting 
the substitutionary atonement, he had no right to refer to Mr. Morgan’s 
fine confession nor to use that fine antiphon as his text. 

We append an editorial from the Watchman-Hwaminer of January 30, 
1930: “The elder J. Pierpont Morgan was widely known in the world of 
finance. There he exerted a tremendous influence by his knowledge of 
business affairs. In St.George’s Episcopal Church in Manhattan, City of 
New York, he was a vestryman, and he gave the same attention to his 
church that he did to his business. If he were alive to-day, the liberalism 
of the present rector of that church, Dr. Karl Reiland, would break his 
heart. In his will he said: ‘I commit my soul into the hands of my 
Savior... .’” E. 
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Our Universities and the Christian Religion. — An article by 
Dr. Harold Paul Sloan, editor of Christian Faith and Life, attracted our 
attention when it was printed in the Lutheran Companion. Its heading 
is, “America’s School System, and Can a University Be Christian?” Since 
he in this article offers very valuable information, presenting facts which 
Christian ministers and parents should know, we take the liberty of setting 
down here some of his leading paragraphs: — 

“How much one wishes he could go on to point out how America’s 
educational system is promoting the sense of moral responsibility and so 
undergirding and carrying forward civilization; but the opposite is the 
truth. The institutions of higher learning, both state universities and 
church-schools, are largely failing to promote this sense. Instead, they 
are promoting the opposite. 

“The head of a Methodist Wesley foundation, attached to a great 
church university, said to us only last week: ‘I find that most college 
freshmen, very soon after they have arrived on this campus, throw over- 
board all their Christian ideas.’ We asked him why this condition obtained. 
He gave three reasons. ‘First, unbelief taught in the classrooms of the 
university. Second, the general atmosphere of unbelief on the campus. 
Third, the fact that the students, when they come here, are for the first 
time away from home and independent of its order. They are free from 
restraints, and they glorify their liberty.’ 

“This gentleman is unquestionably correct. Behavioristic views are 
being taught widely in psychology, and evolutionary views are being taught 
in biology, sociology, ethics, philosophy, and even in such departments as 
history, literature, and the Bible. This teaching is undermining the sense 
of moral responsibility among the younger educated leaders of the country. 
Of our own personal knowledge we could make an imposing list of insti- 
tutions where such negative influences have been developed. 

“The report of Mr. William Jones, secretary of the League of Evan- 
gelical Students, concerning his last spring’s tour among colleges and 
universities in America entirely confirms our own observations. Professor 
Harry Walker Hepner of the Department of Business Psychology at Syra- 
cuse speaks of the numbers of students he has seen come to that institution 
adherents of the Christian faith and then leave it four years later, their 
faith wrecked. He himself is one of those who is helping to wreck Chris- 
tian faith there. He is offering in its place the idea of so living as to carry 
forward the evolution of the human race. 

“The late Methodist Bishop Theodore Henderson is authority for the 
statement that fifty per cent. of the young people who go to college to 
train for religious vocations are diverted during their courses; and not 
all who lose their faith are thus turned aside. Some, having been totally 
confused, go on to graduate schools, taking their bewildered hearts and 
confused minds with them. They finally land in church pulpits and on the 
mission-fields, young leaders who have been robbed of their faith in the 
schools of the Church; men who do not believe in the Creed or in the 
authority of the Scriptures and who, in their turn, are spreading the 
disintegrating forces of unbelief more and more widely in the Republic. 

“If twenty-five per cent. of the educated youth of America are feeling 
the influence of these negative currents in the universities, then 25,000 
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young men and women are annually going out into positions of leadership 
either hostile to the Christian religion or at best with a halting faith in it. 
25,000 in a year means a quarter of a million in a decade, and a quarter 
of a million men and women with shattered or halting faith in the leader- 
ship of the nation is an ominous condition. One wonders whether this 
situation is not the chief reason that ideals are breaking down to-day and 
that crime is becoming so menacing.” 

Continuing, Dr. Sloan thinks that we need not despair of the situation. 
He believes the pendulum will swing the other way again. “The passionate 
devotion to naturalism,” representing “a vague, undefined, unscientific, 
speculative philosophy,” which at present is the corrupting force in the 
intellectual life of our universities, will by and by be abandoned, he holds. 
That may be true; but this optimism does not absolve Christian pastors 
and parents from the duty of exercising the highest vigilance with respect 
to university students for whose religious well-being they are responsible. 

A. 

Eindrücke vom kirchlichen Amerifa. Unter diefer überſchrift beridtet 
ein deutſcher Austaufdprofeffor in dem Yahrbud der „Neuen Chriftoterpe” 
iiber die kirchlichen Verhältniſſe in unferm Lande. Für feine „Flun⸗ 
fereien” nimmt der ,2uth. Gerold” den Schreiber bor den grünen Tijd, 
namentlich fiir feine Befdreibung des Luthertums in Amerifa, das nad 
der Schilderung ,in Fleine nationale Gruppen gerfallt, die ſich häufig auf 
bas heftigfte befehden. Dogmatiſche Unterfdiede fpielen dabei eine große 
Rolle“. Dagu bemerft der „Herold“: „Das ſchreibt er ausgeſucht gerade 
bon der lutheriſchen Kirchel Gewiß gibt e3 unter den Lutheranern Ame⸗ 
rifa3 nationale Gruppen, ebenfo twie in der lutherifden und reformierten 
Kirche Europas. Aber wann haben fich diefe Gruppen heftig befehdet? 
Wie famen fie dDagu? Es hat ja in der Vergangenheit (und der Verfafjer 
fdreibt bon der Gegentwart!) an Kampf und Streit in unferer Kirche nicht 
gefeblt, aber da ftanden ſich nidt national gefdiedbene Gruppen gegen- 
über. Qn neuerer Zeit haben twir eigentlich nur einmal ein kurzes Wieder- 
aufflammen alter Wnimofitat erlebt in der Erinnerung an bergangene 
Beiten. Die nod vorhandenen Gegenſätze und Unftimmigfeiten betreffen 
weit weniger die Lehre als vielmehr die firdlide Praxis. Manchmal 
handelt e8 fic) nur um grifere oder geringere Gtrenge in der Durdj- 
fiibrung der Rirdengudt. Wenn e3 dabei einmal borfommt, dak der 
eine Kirchenkörper an dem andern etwas herbe Rritif übt, fo ijt damit 
dod nod nidt gefagt, dak fie fich aufs beftigfte befehden und dak dog- 
matijde Unterjdiede eine grofe Rolle fpielen. Gegeniiber den erfdjiit- 
ternden Rampfen, die gegentwartig in andern Kirdjen, 3. B. bei den Epi⸗ 
ffopalen und Bresbyterianern, gefiihrt werden und bei denen es fid in 
der Tat um fundamentale Dogmen handelt, herrſcht unter den Luthera- 
nern Wmerifas eine Hergerfreuende Cinmiitigfeit. Und dabei huldigen 
wir nicht dDem Synkretismus, wie er ſchrankenlos 3.6. unter den Ron- 
gtegationalijten herrſcht. Won der angeblich vorhandenen erjplitterung 
des Luthertums in viele Heine nationale Gruppen hat ſich der Verfaſſer 
aud) eine febr berfehrte Vorſtellung gemadt. In Wirklidfeit beftehen 
in Amerila drei große lutherifde Kirchenkörper und fieben eingelftehende 
Synoden, die fic) gum Teil nod nidjt entfdieden haben, welchem größeren 
Verband fie ſich anſchließen möchten.“ 
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Diefer Veriveis erfdheint uns fo widhtig, dak wir ifn hier mit Abſicht 
twiedergeben, um inSbefondere auf zweierlei aufmerffam gu madden. Buz 
nächſt freuen wir uns herglich iiber den freimiitigen Verweis, den der 
„Herold“ dem Schreiber fo freundlich gibt. Wer die firdliden Verhalt- 
niffe fo fdildert, mie dies in der „Neuen Chriftoterpe” gefdehen ft, 
fdildert fie falfch und fiindigt wider das adte Gebot und die chriftlide 
Riebe. Das ift ſchon friiher drüben geſchehen, befonders gegen Miſſouri, 
fo dak dort noch heute vielfach ein Miffourier als Skandalmacher gilt. 
Es ift daher die höchſte Beit, dak Leute, die einfach etwas aus der Luft 
greifen, in die Kur genommen werden. Daran hat der ,GHerold” gang 
recht gehandelt. Auch die Zurückweiſung der „heftigen Gefehdung” hat 
ihre Ridhtigkeit; fie gehirt aud in den Raudqualm flüchtiger Schreiber, 
die ifre Augen nicht offenhalten. Wenn man bedenkt, was die lutheriſche 
Kirche in Amerifa hat durchfampfen miiffen, ehe fie dahin gefommen ift, 
two fie jebt fteht, dann fann man ſich nur aufs höchſte dariiber tmundern, 


wie bet allem Lehrkampf dennod) die Rontroverfen fo fachlich und gumeift 


friedlich geführt worden find. Wir ſchreiben die3, naddem wir gerade 
damit fertig getworden find, gewiſſe Phaſen der Lehr¥ampfe nod einmal 
griindlich gu ftubdieren. Perſönliche Erbitterung fonnte ja nidt gang aus- 
bleiben; anders gefdieht das nun einmal nidt in der Welt, folange wir 
nod im Reibe wallen. Aber das Perſönliche ift dennoch hinter das eigent- 
liche Hohe Biel guriidgetreten. — Das bringt uns gum zweiten Punkt. 
Schließlich bleibt es wahr, dak bislang die ,,dogmatifden Unterfdiede” 
im Grunbde die Gauptrolle gefpielt haben. Es handelte fich letzten Grades 
nidt um die Praxis, fondern um die Lehre. Wir mögen den Ausdrud 
ndogmatifde Unterfdiede” hier nicht und bermeiden ifn daber. Wer aber 
Die lutheriſche Kirche in Amerifa ftudiert, muß gugeben, dak das Grofe, 
das Erhabene, das Herrlicde an ihr getwefen ift, daß fie das teure lautere 
Evangelium unfer$ Heilandes geſucht hat. Sie wollte eine Bekenntnis⸗ 
firdhe fein, bei der das sola Scriptura, das sola gratia und das sola fide 
mitjamt der gratia universalis alle3 gilt. Gie wollte guriid gum Stand- 
punt Luthers und der Concordia. Und dagu hat Gott groke Gnade ge- 
geben. Was wir heute haben und was der „Herold“ fo hoch riihmt, 
namlid dak un8 die ,erfdiitternden Kämpfe“, wie 3. B. zwiſchen Epiffo- 
palen und $resbyterianern, erfpart geblieben find, dak wir nidt dem 
„ſchrankenloſen Synkretismus“ der Rongregationalijten huldigen und daß 
innerhalb der lutheriſchen Chriſtenheit Amerifas eine fo große, „herz⸗ 
erfreuende Cinmiitigfeit” herrſcht: dieſe Gegnungen bverdanfen wir der 
Gnade Gotte3, die uns durd alle Kontroverfen in die Bibel gefiihrt und 
uns auf den Boden der Schrift geftellt hat. Wir find al amerifanijde 
Chriftenheit mit diefer Gade nod nidjt gu Ende gefommen. Ob wir alle, 
Synode fiir Synode, auf einem und demfelben Grunde in der Lehre ftehen, 
mug nod) immer aufs neue befehen werden. Und hauptſächlich handelt es 
fih gegentwartig auch um die firdlide Praxis. Dak wir jest alle fo han⸗ 
deln, twie Gottes Wort es vorſchreibt und worauf auch unfer Bekenntnis 
dringt: daß tir allem Unionismus abfagen, furdtlos ftrafen, two geftraft 
werden mug, und dabei doch objeftiv bleiben — dad alle3 find Dinge, die 
un ernſte Getviffensfadjen fein miiffen. Aber von einer ,beftigen Bee 
fehdung“ reden gu wollen, gehört in das Gebiet de3 Untwabren. Soweit 
Miffouri in Betradt tommt, fann vom Schweigen nicht die Rede fein, bis 
26 
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das Biel der reinen Sehriftlehre und der rechten, ſchriftgemäßen Praxis 
erreicht ijt; aber fotweit Miffouri in Betracht fommt, hat aud niemand 
in Der lutherifden Kirche WAmerifas ein ſehnlicheres Verlangen als eben 
die Miffourier, dak die3 Biel wirklich erreicht werde, jedoch nicht im Galopp 
ftiirmifder übereilung, wohl aber auf dem ficeren und gottgewollten Weg 
tweiteren Studiums und weiterer gegenjeitiger Vermahnung und weiteren 
Gebets. J. T. M. 
Sick with Roman Catholicism. — In an address on “The Meaning 
of Augsburg,” published in the Lutheran Companion of January 31, Prof. 
John B. Kelso, a Presbyterian, says: “In 1929, at the canonization of one 
hundred and thirty-six so-called British martyrs, the Pope’s address was 
reported. He said: ‘Protestantism is getting more and more exhausted. 
Its own sterility is inspiring many souls with a nostalgia for Catholicism.’ 
(I quote from the Cleveland Plain Dealer).” The Pope is right if he is 
referring to that type of “Protestantism” which has cast justification by 
faith overboard. Only, in that case he is understating the case. These 
pseudo-Protestants have passed beyond the stage of “nostalgia for Cathol- 
icism.” Their case must be diagnosed as the Roman Sickness. A “Prot- 
estant” who has no use for the Pauline doctrine of justification is a Roman 
Catholic at heart. And soon the disease breaks out all over his body. 
Dr. W. E. Orchard, the noted Congregationalist of London, is a case in 
point. In his Foundations of Faith, Vol. II, p. 181, he says: “The question 
of whether Christ’s righteousness is imputed or imparted to us has been 
a source of great dispute between Catholics and Protestants. It might be 
thought there was Scriptural basis for the doctrine of imputed righteous- 
ness, but this is denied by Catholic exegetes; and whether it is Scriptural 
or not, belief in it has now been almost entirely surrendered by thoughtful 
Protestants.” And on page 191 he says: “Christ’s display of His love for 
us wins for Him the central place in our hearts, and thus there begins to 
take place a close knitting to Christ through the Cross.... The blood 
of Christ, that is, His life laid down at such a price, cleanses us from sin 
by bringing the assurance of forgiveness, blots out the guilt of sin by the 
way in which He bears its sorrow on His heart and removes the effects 
of its stain from our minds, and brings about the remission of sins by 
destroying our very love for sin and taking away any further taste for it.” 
That is, essentially, the Catholic doctrine of justification by gratia infusa. 
The Pope would be willing to receive it as equivalent to the doctrine of the 
Tridentine symbol: “Justification is not remission of sins merely, but also 
the sanctification and renewal of the inward man, through the voluntary 
reception of the grace and of the gifts whereby man of unjust becomes just 
and of an enemy a friend.” “If any one saith that men are justified either 
by the sole imputation of the justice of Christ or by the sole remission of 
sins, to the exclusion of the grace and the charity which is poured forth in 
their hearts by the Holy Ghost and is inherent in them, or even that the 
grace whereby we are justified is only the favor of God,—let him be 
anathema.” (Sess. VI, chap. VII, and Can. XI.) Dr. Orchard himself de- 
clares that he is in agreement with the Catholic theology. He said re- 
cently: “My theological views have changed, mainly by the discovery that 
Catholic theology holds all that I was ever seeking.” And the Pope’s 
contempt of modern Protestantism finds food in declarations like this by 
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the Watchman-Examiner: “Dr. Orchard is one of the half dozen men in 
London to-day who by his powerful preaching and urgent appeals is speak- 
ing to the heart and conscience of the nation.” (Sept. 29, 1927.) The 
Watchman-Eaaminer is willing to view the deadly sickness as only a slight 
indisposition. E. 
The Icelandic Lutherans.— We read in the Christian Register: 
“Rev. Régnvaldur Pétursson, D. D., beloved and revered leader of American 
Icelanders and thoroughly familiar with conditions in Iceland, tells me 
that eighty per cent. of the clergy of the Icelandic state church are liberals. 
For a century and a quarter there has been a strong and essentially 
Unitarian movement in the Icelandic Church, with outstanding lay and 
clerical leaders. ... Last winter there was a tremendous stir in the news- 
papers of Iceland over one of the younger clergymen of the state church, 
Rev. Gunnar Benediktsson, who wrote a pamphlet, Was Jesus the Son of 
Joseph? and who openly calls himself a Unitarian and refuses to say the 
Creed. The bishop was called upon to require him to resign. It is signifi- 
cant that the bishop has shown no disposition to do so.... An interesting 
factor in the religious life of Iceland is Spiritualism. According to my 
friend Rev. Helgi Konradson all the younger clergy of Iceland are interested 
in Spiritualism, an interest which has been fostered particularly by one of 
the professors on the theological faculty of the university. Séra Helgi was 
rather shocked at the lukewarmness of my own interest in Spiritualism.” 
The article in the Unitarian periodical characteristically bears the heading 
“Freedom of the Pulpit.” We suspect that it is disseminating misinforma- 
tion on the extent of Liberalism and Spiritism in Iceland and herewith 
bring the matter to the notice of the Icelanders. We know that in oné 
matter at least the Christian Register has been misinformed. The Rev. 
Régnvaldur Pétursson is not a revered leader of the Lutheran Icelanders 
in America. The Icelandic Unitarian congregation in Winnipeg, of which 
he is in charge, does not belong to the Icelandic Synod. — The Rev. Wm. H. 
Luke, who is well informed on conditions in the Icelandic Synod, reports 
that for a time American Icelanders were disturbed by Unitarianism; 
but when it was learned that this meant a denial of the deity of Jesus, 
the movement was sloughed off, and the faithful that had been misled 
returned to the Icelandic Lutheran Synod; among those who were sloughed 
off were Régnvaldur Pétursson and his followers in Winnipeg. — The Ice- 
landic Synod is about to decide whether it will affiliate with the United 
Lutheran Church or with the Norwegian Lutheran Church. E. 
The Attitude of Our Age toward the Authority of the Bible. — 
A few paragraphs on this subject in the Watchman-Examiner seem so 
important that they ought to be quoted. The editor of this journal writes: 
“A minister said to us: ‘Of course, the Bible teaches the virgin birth of 
Christ, the vicarious death of Christ, the bodily resurrection of Christ, 
and the visible return of Christ, but in all honesty I must say that I do 
not believe in one of these things.’ He then proceeded to tell us why he 
rejected these generally accepted teachings of Christianity. It is our 
opinion that our theological differences result not so much from conflicting 
interpretations of the Bible as from conflicting views of [concerning] the 
Bible itself. Those rejecting the teachings mentioned in the foregoing 
paragraph fall generally into two classes. The first class claims its belief 
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in the trustworthiness of the Bible and then seeks to prove that the Bible, 
rightly interpreted, does not teach such doctrines. The second class readily 
admits that the Bible does teach such doctrines, but just as frankly de- 
clares that for good and sufficient reasons it cannot accept these doctrines. 
One group of men juggles with the Bible and tries to make it teach what 
it evidently does not teach. The other class of men frankly says that 
Christ and His disciples were mistaken.” 

The writer of the above words is correctly discerning the times. As 
far as we are able to observe, a real debate on what a certain Bible-passage 
teaches or on the Scripturalness of a given doctrine is a rare occurrence. 
But what one does hear and read, day in and day out, are questions as to 
the credibility of the Scriptures and open attacks on the doctrine of their 
divine origin. Forty or fifty years ago the inspiration of the Bible was 
taken for granted with people that bore the Christian name, and to deny 
it meant that one was content to be outside the Christian Church; such 
people were classed with Unitarians, Jews, atheists, and agnostics. To-day 
there are many so-called Christian ministers who put their rejection of the 
doctrine of the ingepiration of the Scriptures into their platform as one of 
‘its most important planks. It is here where the chief danger lies for the 
generation which is now growing into manhood and womanhood. How 
important that Christian pastors see clearly the chief peril threatening 
their parishioners and that they be prepared to give battle to the loud- 
mouthed monster — brazen unbelief! It must not be overlooked, however, 
that the weapon to rely on is not apologetics, helpful as it will prove in 
many a case, but the Word of God, which liveth and abideth forever. 

A. 

Salvation Army Reorganized.— An item from the Christian Cen- 
tury should find a place here to inform our readers of a change made in 
the fundamental law of the Salvation Army. We read: “The commis- 
sioners of the Salvation Army, meeting in London, have adopted a series 
of three proposals made by General Edward J. Higgins, present commander, 
which will forever make impossible the establishment of any such family 
or personal dynasty as the founder, General Wm. Booth, envisaged. Under 
the new regulations, control of the Salvation Army property in Great 
Britain will be vested in a board of trustees rather than in the ¢ommanding 
general, as at present. The general will retire automatically at the age 
of seventy, which in the case of General Higgins will mean in 1932. And, 
most important change of all, future generals will be chosen by vote of 
the high council of the Army rather than by choice of the former general. 
The high council is composed of all commissioners. Only Commissioner 
Catherine Booth, daughter of the late General Bramwell Booth, opposed 
this change.” A. 

II. Ausland. 


Auguftin und die Lehre von der Gnade. Der beriihmte Kirchenlehrer 
und Biſchof gu Hippo Regius in Afrifa ftarb am 28. Auguft 480; fomit 
waren im Auguſt 1980 1,500 Sabre feit feinem Tode verfloffen. Namentlich 
die römiſche Kirche veranftaltete ihm gu Ehren fogenannte ,,Wuguftinjubi- 
Iden“, und römiſche Theologen betonten dabei, wie auch eingelne eban- 
geliſche (jo Karl Soll, Karl Barth u.a.), dak der auguftinifde Begriff von 
der feligmadenden Gnade nidt eigentlich derjenige Luthers (,,Gottes Ould 
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oder Gunft, die er gu und tragt bet fich felbft” — ,,benignus Dei favor 
erga peccatores“), fondern durchaus der des Tridentinums (,,caritas et 
gratia, quae in cordibus hominum per Spiritum Sanctum diffunditur“; 
Luther: ,,die Gnade werde dem Menſchen eingegoffen durd) eine Heimlide 
Wirking; wer dagu fommen twolle, der miiffe reuen, beichten und genug- 
tun”; XIII, 2078; cf. Baier III, §2, p.4 sqq.) getwefen fet. In „Schrift 
und Bekenntnis“ beleuchtet Rektor M. Willfomm-Zebhlendorf diefe Frage 
und ſchließt feine Betradtung, namentlich auf Grund von Chemnib’ ge- 
nauen Unterfuchungen, mit dem folgenden Fagit: „Auguſtin hat in der 
Rehre von der Bekehrung die Alleinwirkſamkeit der Gnade feftgehalten und 
berteidigt und fann darum weder von Rom noc) von den modernen Syner⸗ 
giften, gu denen gerade auch feine Veurteiler unter den neueren Theologen 
gumeift gehoren, in Anſpruch genommen fwerden. Qn der Lehre von der 
Rechtfertigung aber hat er den bibliſchen Begriff der Gnade, nach welchem 
fie nichts anderes ift al8 die gnadige Gefinnung Gotte3 in Chrifto gegen 
die Siinder, nicht Far erfagt, ift dadurch bei feiner Lehrdarſtellung felbft 
in Unflarheiten und Veriwirrung geraten und hat Anlaß dagu gegeben, dak 
fpatere Srrlehrer bis in die neuefte Beit hinein ſich auf ihn berufen fonnten. 
Go fehr wir daber aud mit Luther und unſern lutheriſchen Lehrvatern 
Auguſtin ſchätzen und danfbar anerfennen, was Gott durch ifn der Chriften- 
Beit geſchenkt hat, jo wollen wir dod) mit Luther und Chemnitz nicht bei 
Auguſtin ftehenbleiben, fondern gu Paulus, dem Apoftel, ja gu Chrifto felbjt, 
dem redten Bringer und Lehrer der Gnade, guriidfehren und bon ifm 
allein alle unfere Theologie lernen und beherrſcht fein laffen. Wir han- 
deln damit im Ginne Auguftins felbft, bon dem Luther (XIV, 484) ge⸗ 
riihmt hat, er fet der erfte und faft der eingige, der von aller Vater und 
Heiligen Büchern ungefangen und allein der Geiligen Schrift unteriworfen 
fein twill.” J. T. Me. 

Lebt die Miſſouriſynode theologiſch noch im 17. Jahrhundert? In 
den „Paſtoralblättern“, die im Verlag bon C. Ludwig Ungelenk, Dresden, 
erſcheinen, veröffentlicht der Herausgeber, D. Erid) Stange (Raffel = Wil- 
helmshöhe) einen Artikel, worin er einige Reifeeindriide iiber unfer Land 
unterbreitet. Er war nämlich vor furgem in den Bereinigten Staaten 
und at fich befonders in Netw Yor? aufgehalten, hat aber aud einen Befuch 
in Ghicago gemacht. Betitelt ift der Artifel: „Zur theologifdjen Lage in 
U.S.A.” Was er über die groken neuen Rirdjen New Yorks gu ſagen hat, 
ijt etwas berlebend fiir die amerifanifde Eitelkeit, aber vielleicht gang 
heiljam, wenn man allerding3 aud fagen muß, dak, twas Bauftil der 
Kirchen anbetrifft, auch Deutſchland viele wunde Stellen aufgutweifen hat. 
Was uns in diefem Artikel befonders intereffiert, ijt das, was D. Stange 
iiber die lutheriſche Kirche Umerifas fagt. Wir gitieren die betreffenden 
Paragraphen: 

»Gigenartig und möglicherweiſe bedeutſam ift in diefer Lage übrigens 
die Stellung der lutherifdjen Kirchen, die uns Deutfdjen ja vor allem nahe⸗ 
ftehen und mit deren Führern id) deshalb befonders forgfam Fiihlung gu 
gelwinnen fudjte. Gie haben fid) (aud) wenn man von der theologifd wohl 
nod im 17. Jahrhundert lebenden Miffourifynode abfieht) faft gänglich bon 
der Rationalijierung des amerifanifden Kirdentums freigehalten, haben 
dafür aber aud) in der öffentlichen theologifdjen Meinung vielfach das 
Urteil einftecen miiffen, dak fie altmodifd, rückſtändig und bedeutungslos 
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feten — ein Urteil, da infofern wohl nidt gang ohne Grund twar, als es 
ihnen nidt gelungen ift, ihre Botfdaft in eine Iebendige Wuseinanderfebung 
mit dem Hauptſtrom de3 amerifanifden Denken gu bringen. 

„Es fann fein, dak eine künftige Entwicklung des chriftliden Denkens 
in Amerifa dem amerifanifden Luthertum eine eingigartige Gelegenheit 
fdafft, bon der alten reformatorifden Botſchaft gu geugen. Will es fid 
dafür riiften, Dann wird es freilid) gut tun, fic gang anders als bisher 
mit der jungen lutherifden Theologie Deutſchlands in Verbindung gu fegen. 
G3 war dod) eigentlid) unglaublid, bak meine Reife in den BVereinigten 
Staaten — nod dagu nidt durd das Luthertum Wmerifas, fondern durd 
unfere Begiehungen gum driftliden Qungmanneriver~ veranlaßt — der 
erfte Beſuch eines deutfden Lutheraners (im engeren Ginne des Wortes, 
alfo etwa aus dem Kreiſe, der mit amerifanifdem Luthertum im Luthe- 
rifden Weltfonvent verbunden ift) in der Nachfriegsgeit war. Wabhrend 
andere amerifanijde Kreiſe, auch kirchliche und theologijde Organijationen, 
in den letzten Jahren eifrig bemiiht waren, fiihrende deutſche Manner in 
unmittelbare Verbindung mit dem amerifanijden Geijtesleben gu bringen, 
hat das Luthertum Amerifas hier zweifellos etwas nachzuholen.“ 

G3 ijt ja befannt, weshalb die Theologen Deutſchlands grofenteils 
fo iiber un denfen wie D. Stange. Dak wir die Lehren von der Verbal- 
infpiration und bon der Verſöhnung durch Chrifti Blut als biblifde und 
darum ewige Wakhrheiten verteidigen und Wnnahme Ddiefer Lehren gur 
conditio sine qua non der Glaubensbruderfdaft maden, ijt jenen Män⸗ 
nern einfach unberftanbdlid. Sie fonnen e3 nidt ander3 erflaren, als 
daß fie es ein Leben in der Vergangenheit und uneingefdranften Tra- 
ditionali8mus nennen. Wenn D. Stange übrigens meint, tir lutheriſchen 
Amerifaner follten mehr als bisher Fiihlung mit der jungen lutheriſchen 
Theologie Deutſchlands fucjen, ijt e3 da nicht etwas ſchwer, ein Lächeln 
gu unterdriiden angeſichts der Tatſache, dak man in Deutfdland in meiten 
Kreiſen beginnt, die liberale Theologie itber Bord gu werfen und fic) wieder 
gu Luther zurückzuwenden, das heißt, gerade gu dem Standpuntt, den tir 
immer vertreten haben? Warum follen wir denn Luther, den wir fdon 
immer Hatten, nun erft nod aus Deutidland importieren? A. 

Roms Miſchehenproblem. Hierüber leſen wir in ,D. E. D.“ eine höchſt 
intereſſante Erörterung. Das Blatt ſchreibt: „Die Verheiratung einer 
italieniſchen Pringeffin mit dem König bon Bulgarien, der dem orthodoxen 
Bekenntnis [der ruſſiſch⸗-katholiſchen Rirde] angehört, hat den Vatifan vor 
ſchwierige Probleme geftellt, die mit der üblichen Miſchehenpraxis faum 
lösbar waren. Nach vielen Schiwierigfeiten fam folgender Rompromif, her- 
aus: Zunächſt fand eine Trauung nach katholiſchem Ritus in der Frangistus- 
Bafilifa von AUffifi ftatt. Diefer Trauungsakt vor dem fatholifden Priefter 
tourde aber nicht gleidgeitig als givilredhtlidje Trauung und alfo al ge- 
niigend angefehen, twas den Wünſchen und den von Rom geäußerten Ver- 
mutungen nicht entſprach. Es fand vielmehr noch eine Biviltrauung vor 
Muffolini als dem Antwalt de3 Staates ftatt. Die dritte Trauung, nad 
orthodoxem Ritus, die mit grofem Pomp. in der Heimat des Königs ge- 
feiert werden foll, wird den äußeren Höhepunkt der Feiern Hilden, wenn- 
gleich rimifde Notigen berubigend verfidern, es handle ſich Hier nidt um 
eine Wiederholung der firdlidjen Trauung, fondern nur um einen givil- 
rechtlichen Uk vor dem orthodoxen Geiftlicdjen als StandeSbeamten. Weni- 
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ger fompligiert als dieſes TrauungSverfahren ift die Abmachung über die 
Rinderergiehung. Die bom fanonifden Recht geforderte Verpflichtung der 
fatholifden Taufe und Kinderergiehung ijt abgegeben worden. Da in der 
bulgarifden Verfaſſung vorgefdjrieben ijt, dak der König orthodoxen Glau- 
ben8 fein muf, fo würde alfo der Thronfolger fpater aus der fatholijden 
Kirche austreten miiffen. Es geniigt dem Vatifan aber, wenn borerft dem 
Budftaben de3 fanonifden Rechts Geniige getan ijt. Was dann fpater 
gefdieht, wird als nod) nicht fprudjreif‘ bezeichnet. Wenn auch der Vatifan 
ſchon immer den Fiirftenhaufern gegeniiber feine Forderungen „elaſtiſch? 
gu geftalten gewußt hat, fo wird in diefem Fall ſicher das Werben um die 
Oftfirden Roms Haltung twefentlich beftimmt haben.“ J. T. Me. 

Armes Japan und China! Die „Allgemeinen Miſſionsnachrichten“ 
teilen aus dem „Buchhändlerbörſenblatt“ mit: „Unter den 101 Werken, 
die im Yahre 1928 aus dem Deutfdjen ins Yapanifde überſetzt worden find, 
befinbdet fich nur ein eingiges bon religiös-chriſtlichem Gehalt, namlich die 
Nachfolge Chrijtié des Thomas a Kempis. Dagegen find nicht weniger als 
23 Werke von Marzijten und Materialijten den Japanern zugänglich ge- 
macht tworden, darunter Werke bon Mary und Engels in einer zweibän⸗ 
digen Gejamtausgabe, gablreiche Schriften von Kautzky, Karl und Wilhelm 
Liebknecht, Rofa Luxemburg, Bebel und Vernftein. Unter den pbhilofophi- 
ſchen Schriften befindet fich auch die überſetzung von Kautzkys Urſprung 
des Chriftentums’ und eine Gefamtausgabe von Niebfde. Von Werken 
der ſchönen Literatur twurde ,Anatol’ bon Sdhnibler und Ketzer bon Soana‘ 
bon Gerhard Hauptmann als der überſetzung würdig befunden. Yn China 
begegnet man neben den materialiftifden und marxiſtiſchen Rampfidriften 
befonders Ernjt Hadel. Go fieht das europäiſche Geijtesleben im Blicdfeld 
des fernen Oftens aus.“ F. P. 

über den Umfang und die finangielle Lage deutſcher Miſſionen ent⸗ 
nehmen wir den „Allgemeinen Miſſionsnachrichten“ die folgenden Angaben: 
„Ende 1929 arbeiteten 1,400 deutſche Miſſionsleute auf 547 Haupt⸗ 
ſtationen. Ihnen ſtehen 9,748 beſoldete eingeborne Miſſionskräfte zur 
Seite, die 990,583 Heidenchriſten betreuen, zu denen 53,811 Taufbewerber 
fommen. Qn 8,472 niederen und 110 höheren Schulen werden 211,799 
Schüler unterridtet. 29 Krankenhäuſer werden von der deutſchen Miffion 
unterhalten. Diefe groke Arbeit rubt auf einer verhältnismäßig febr 
fleinen finangiellen Bafis. 7,042,904 RM. an Mijfion3gaben famen aus 
Deutſchland; dagu famen nod) nicht gang anderthalb Millionen MReichs- 
mart aus dem Ausland und nicht gang zwei Millionen aus den heiden- 
driftliden Gemeinden und Kirchen. Danach ijt in diefem Jahre die Zahl 
der Miffionsleute um 99 gewachſen, die der eingebornen Miffionstrafte 
um 686, die der eingebornen Chriſten um rund 43,000. Beträchtlich ijt 
aud) die Steigerung der höheren Sehulen um 26. Die Miffionsgaben 
ftiegen ungefahr um 700,000 RM. Aber nach den neueften Nachrichten 
ſcheinen die Miffionsgaben im Yahre 1930 bei einigen Gefellfdaften guriid- 
gegangen gu fein, und bei den meiften erreidjen fie lange nicht die Höhe 
des notwendigſten Bedarfs, fo dak eine gange Reihe von Gefellfdaften 
bon grogen Defigiten berichten muß. Angeſichts der großen Miſſions⸗ 
möglichkeiten auf vielen Feldern und der Aufgaben, die die deutſche Miſſion 
in dex grundlegenden eit fiir die Cingebornentirdjen gerade jetzt gu ers 
füllen Hat, mare es fataftrophal, wenn die Miffionsgaben auf die Dauer 
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nidt Sdritt hielten. Es fann nicht genug betont werden, dak unfer Dienft 
auf dem Miffionsfeld feine beliebige Wobltat ijt, bet der es letzten Endes 
gleichgiiltig mare, ob wir fie draußen oder in Deutſchland den Vediirftigen 
ertveijen, fondern e8 fallen draußen jebt Entfdeidungen fiir oder gegen 
das Chriftentum, die ihre Folgen fiir die Chriftenheit der gefamten Welt 
haben werden. Es geht wirklich) um unfere eigenfte Sade. — Yn Trans⸗ 
baal gibt es ein bisher noch nie erlebtes Erwachen der Volksftamme. Yn 
Sefufunisland allein find e3 iiber 50 Oauptlinge, die nach Predigern und 
Rehrern verlangen. Zuchtloſe, ſchwärmeriſche Sekten und — mit grofen 
Mitteln — die römiſche Kirche bemiihen fid, die evangelifde Miffion gu 
berdrangen. och erflaren die Hauptlinge, dah fie niemand als ,Merenstys 
Miffion’ (die Berliner Miffion) wollen. Aber die Gefahr, dak fie ſich bald 
anbdern zuwenden, ift ſehr grog. Die PtifjionarStonfereng von Südtrans⸗ 
baal erbittet dringend bei der Heimatleitung fiir 1931 wenigſtens 10,000 RM. 
iiber das bisher Bewwilligte. Es ift begeichnend fiir die Sparfamfeit der 
deutſchen Miffion und fiir ihre wirtſchaftliche Lage, dah die Berliner Miffion, 
die einen Etat von faft 1% Millionen hat, fiir diefe verhaltnismapig kleine 
Gumme feine Deckung Hat.“ F. P. 
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“Der Rhythmus der altteftamentlidien Didjtung. Eine Unterfudung über 
die Pfalmen I—LXXITI. Bon Lic. Arvid Bruno. A. Deichertſche 


Verlagsbudhandlung (D. Werner Soll), Leipzig. 1930. 352 Seiten 
544 X84. 

Der Verfaffer, ein ſchwediſcher Gelehrter, bietet hier ein eigenartiges Wert, 
feinen Kommentar, fondern Lauter UWusfiihrungen über den Rhythmus der alt- 
teftamentliden Didtung und Unterfuchungen dariiber, denen der Verfaffer feit 
1923 alle Zeit und Kraft, die ihm fein Beruf übriggelaſſen, gewidmet hat. (S. IIT.) 
Die Frage nach dem Wefen der hebräiſchen Poefie ift, feitdem guerft der englifde 
Gelehrte Robert Lowth ein befondereSs Werk (De Sacra Poesi Hebraeorum) dat- 
ither gefdrieben und den bald gang gelaiufig gewordenen Ausdruck parallelismus 
membrorum geprigt bat, allerdings viel verhandelt worden, namentlid in den 
legten dreißig Jahren, nachdem der deutſche Gelehrte Siever$ feine auffeben- 
erregenden „Metriſchen Studien” vorgelegt hatte. Man fieht vielfacd die Grund- 
form der hebräiſchen Poefie nist mehr, wie frither faft allgemein, in dem Paral- 
lelismus der Glieder, von denen das eine die Hebung, da8 andere die Senfung 
ber Rede darftellt, fondern will iiberall beftimmte Metra nachweifen. Wher das 
ift ein fehr unſicheres Gebiet, und gar mance aud) der gegenwirtigen Forder 
twarnen bor den Uufftellungen diefer Metrifer, und die ältere Anſicht bom paral- 
lelismus membrorum ift nod) immer die befte und ridtigfte. Gewiß finden fid 
in det hebräiſchen Poefie aud) Metra, wo die hebräiſche Sprache lange und kurze 
Silben (quantitierenden Rhythmus) und betonte und unbetonte Worte und 
Silben (afgentuierenden Rhythmus) aufiweift, gerade wie fie Verſe aufzuweiſen 
hat wie Pj. 8, 5: Ma enosch, ki tiskerennu 

U-ben adam, ki tiphkedennu. 
Uber fowenig folde Verſe, die ſich im Hebraifden wegen des Reidtums feiner 
Suffice fo leicht bilden laffen, beabfichtigt, vielmehr zufällig find, fo wenig iſt 
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aud) angunehmen, daß es in der hebraifden Poefie regelredhte, den griechifd: 
lateinifchen Metren vergleicjbare Versmaße gegeben habe. Nimmt man iiberall 
beftimmte Metra an in der hebraifden Poefie, gu der in neuerer Zeit öfters aud 
die prophetifden Bücher und mance Ubfdnitte in den hiſtoriſchen Schriften ge- 
rechnet werden, fo geht e8 ohne die tollften Gewaltftreidhe nidt ab. Man vergift 
gang, daß im Morgenland, wie das aud) aus dem Arabifden befannt ift, Poefie 
und Proſa nicht fo fcharf gefdhieden find wie im Ubendland.1) Um Metra her⸗ 
guftellen, hat Bidell, ein befannter Vertreter diefer Theorie, in den Pfalmen 
zirka 2,600 Silben befeitigt oder hingugefiigt und 3,811 Vokalveränderungen 
porgenommen.2) Als Protfd die ,alten Sagenerzählungen“ der Genefis metrifd 
lefen twollte, fagte Hölſcher gegen ihn mit berechtigtem Spott: „Ich made mid 
anheifdhig, in gleidher Weife mit den nötigen Streihungen und Ergänzungen 
aud 3. B. Grimms Märchen in dem angeblich epiſchen Versmaß der Hebräer, dem 
pon Sievers erfundenen ,Siebener®, vorgutragen.” 3) Gunkel fagt in feiner Pfal- 
menerflirung, er habe die „gegenwärtige, bon manden beliebte Urt, auf Grund 
einer bon ihnen angenommenen Metrif den iiberlieferten Fert in ein Trümmer⸗ 
feld gu verwandeln, nicht mitgemadt’.4) Und ähnlich urteilt Sellin über Roth: 
ftein, einen der entfdiedenften Verfedhter der Metrif, und bemertt, dak bet vielen 
Pfalmen, wenn fein Schema angewandt wird, nur ein ,Tritmmerfeld" iibrig- 
bleibe.5) So ftimmen denn auch, wie Sttli einmal hervorgehoben hat, die Theorien 
und Anſätze der Metrifer faft nie iiberein, nidt einmal in begug auf die metho- 
diſchen Grundfaige, und alle Sicherheit in begug auf die Textüberlieferung birt 
auf.6) Und e8 klingt faft wie ein ſchlechter Wik, wenn Mowindel von 2 Sam. 
23, 1—7 wegen des untegelmigigen Metrum und Strophenbaus von einem 
oMattaronimetrum” redet und von Prokſch' Verſuch fagt: „Mehrere feiner Reihen 
find allerdingS nur als ,Dreier’ gu lefen, wenn man die Zeile entlang ftolpert 
und fopfiiber hinausftiirgt.“7) Der alte, verdiente Hengftenberg hat darum mit 
gutem Grunbde bei feiner Doftorpromotion die Theſe verteidigt: Metris non 
adstricta est Hebraeorum poesis,8) und neben warnenden und abweifenden 
Worten von Kinig, Orellt, dem Englinder Driver, dem Umerifaner Peters und 
andern, die wit anfilbren tinnten, erwähnen wir nur nocd, dak der gelehrte 
Englinder G. B. Gray “emphasizes parallelism as the main and safer 
way”.9) — Wenbden wir uns nun nach diefen orientierenden Worten, die wir 
einmal in Ddiefer gegentwirtig vielverhandelten Sache ausſprechen wollten, dem 
vorliegenden Werke gu, das wohl Auffehen machen wird. Brunos Hauptthefe ift, 
„daß nut die volltonigen Warter rhythmifden Wert haben, dak die Zahl der 
minbdettonigen und tonlofen Silben, das heift, der Sentungen zwiſchen den Ton- 
filben, gang gleidgitltig ift und daß fomit von Versfüßen in der hebräiſchen 
Didtung teine Rede fein kann“. (S.2.) Wber gerade auch feine intenfive Arbeit 
acigt, wie der hebräiſche Lert, wenn man Metra annehmen will, nicht ohne große 
Veriinderungen bleiben tann; und dafür ift eben doc) tein Grund vorhanden, 
und Ddiefe Verinderungen werden ſchließlich gang willkürlich. Bruno ftellt die 





1) Expositor, Sept., 1928, p.161: “The Mischief of Metrical Theory.” 
2) Theologiſches Literaturblatt, 26, 457. 

3) Theologiſche Rundfdau, 16, 293. 

4) Xheologifdes Literaturblatt, 33, 414. 

5) Theologie der Gegeniwart, 4, 60. 

6) Theologifder Literaturberidt, 31, 170. 

7) Zeitſchrift für altteftamentlide Wiffenfdaft, 4, 30. 

8) eben, 1, $28. 

9) Hapositor, Nov., 1928, p. 824. 
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Behauptung auf: »~Niemand, der mit dem Pfalmentert arbeitet, fann ohne Kon⸗ 
jefturen auSfommen, mag et die eine oder die andere rhythmifde Theorie be- 
haupten oder das rhythmifde Problem, wenn das heute nod) miglid wire, gang 
beifeitelafien. Oft urteilt man iiber den Buftand des Textes fehr peffimiftifd, 
und gewif ift diefer in feinem eingigen Palm gang intaft.. (©.9.) Aber wenn 
es wirklich fo ftiinde, daß der itberlieferte maſſoretiſche Text in feinem eingigen 
Pſalm unverfehrt auf uns gefommen ift, dann müßte man dvergweifeln. Bruno 
will nun einen Pfalmentert herftellen, der die ftrengften Forderungen auf Gefek- 
mäßigkeit befriedigt, und hat dabei beffere Erfahrungen gemadt. Er fagt: „Im 
Laufe der Unterſuchung hat fic) mir allerdings immer wieder und immer ftirfer 
der Eindrud aufgedringt, dak der PeffimiSmus betreffs des Pfalmentertes nicht 
berechtigt ift. Im Gegenteil laffen fich folgende Theſen aufftellen: 1. Faft alles, 
twas fiir die Refonftruftion der Pſalmen nitig ift, findet fic im Text. 2. Strei- 
dungen find — von griferen Butaten abgefehen — nur in Fallen deutlicer 
Gloffierung oder Dittographie berechtigt. 3. Nur wenn die Refonftruftion dem 
Konfonantenbeftande des iiberlieferten Textes wirtlid) nahe fommt, fann fie al8 
wahrſcheinlich gelten. Bor allem ijt das der Fall, wo der itberlieferte Fert un- 
begreiflid) ift. Denn das bedeutet nur, dak-ein Whfdhreiber, ohne den Fert gu 
verftehen, ihn fo treu wie möglich wiedergugeben verſucht hat. Be verdorbener 
ein Text gu fein fceint, defto vorfidtiger ift er DeSwegen gu ändern.“ (S. 11.) 
Uber wie willkürlich er verfahrt, mögen ein paar Beifpiele geigen. Bu Pj. 1, 
V. 2: ,Sondern hat Luft gum Gefek des HErrn und redet von feinem Gefeg 
Tag und Nacht“ fagt er: „Da ‚Geſetz‘ zweimal in diefer Strophe vorfommt, liegt 
ficher ein Dertfebhler vor, wie aud) der Rhythmus zeigt — e8 feblt ein betontes 
Wort. (S.13.) Aber obwohl nicht der geringfte Grund vorhanden ijt, weshalb 
ber Didjter nicht sweimal das Wort „Geſetz“ im Parallelismus gebraudt haben 
tounte, will Bruno das Wort dndern, und ftatt mrina foll man dafür lefen nav. 
So lautet der Vers: ,Sondern feine Quft hat in der Furdt vor Jahve und über 
fein Gefek finnt Tag und Nadi.” (S. 13. 12.) Geradefo muß Pj. 2, 12: „Küſſet 
den Sohn, dak er nicht giirne und ihr umfommet auf dem Wege“ geändert werden. 
Bruno behauptet: ,Chenfalls verdorben ift der Anfang von B.12. ra (Sohn) 
ift in Dem Kontext ſinnlos.“ (©. 18.) Und nun erwägt er verfdiedene Möglich⸗ 
feiten und nimmt ſchließlich hebraifdhe Wirter an, die in deutſcher überſetzung 
fo lauten: ,affet lügneriſches Geſchwätz, dak er nicht zürne und ihr vergebt.” 
(S.15.) Wenn es wirklich fo ftiinde, dann wiirde man beffer tun, die Beſchäf⸗ 
tigung mit einem fo verdorbenen Texte aufgugeben. Aber e8 fteht, Gott fet Dant, 
nidt fo; der itberlieferte Fert des Alten Teftaments, über den Gott in befonders 
tounderbarer Weife gewacht und gu deffen Hiitern er die Juden mit ihrer pein: 
lichen Sorgfalt und Genauigheit eingefegt Hat, ift, von verſchwindenden Aus⸗ 
nahmen abgefehen (die fich aber aud) durch eine befonnene Textkritik löſen laffen), 
uns ſicher iiberliefert und bildet den feften Grund des herrlichen Gefang- und 
Gebetbuchs des Alten Teſtaments, aus dem alle Chriften je und je Lehre, Mah: 
nung, Ermunterung, Croft und Erquidung geſchöpft haben. (Bgl. Luthers be- 
rühmte Borrede dazu, XIV, 20.) — Wir ftellen nicht in Wbrede, dak das vor- 
liegende Werk gang intereffante, eingehende Studien bringt, aud gar mance gute 
und recht braudbare Eingelbemerfungen bat und dak die wörtliche überſetzung 
oft recht gut getroffen ift; aber als Ganzes müſſen wir es ablehnen, und es iſt 
fade um den Aufwand von Fleiß und Gelehrfamfeit, der auf die fo unficere 
Frage deS Metrums verwandt wird, ftatt dak man fih mit der Erklirung des 
Textes befagt. L. Fürbringer. 
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Studies in Romans. By H. G. Randolph. 87 pages. Price, 35 cts. 


Studies in First Corinthians. By 0.Gornitzka. 78 pages. Price, 30 cts. 
Lutheran Bible Institute, Minneapolis, Minn. 


These two pamphlets are designed for a popular study of the Bible. 
The authors are Lutheran pastors, teaching at the Lutheran Bible Insti- 
tute, Minneapolis, Minn. We are glad to note that sufficient emphasis 
has been put on the doctrines set forth in the above-named epistles. The 
plan of study is simple, but practical. The chapters are carefully out- 
lined, brief notes are given on difficult words and phrases, and review 
questions are appended at the end of each chapter. The Studies in Ro- 
mans teaches the error of the restoration of Israel. Pastors wishing to 
use these studies must somewhat alter them to suit their local needs. 


J.T. MUELLER. 


Educational Movements of To-Day. An Attempt to Define, Analyze, 
and Evaluate Some of the Educational Tendencies of To-day as They 
Exist in the Schools of the Church and the Schools of the State, 
with a View to Discovering Their Significance for Morality and Re- 
ligion. By Walter Albion Squires, D.D. Board of Christian Edu- 
cation of the Presbyterian Church in the U.S. A., Philadelphia, Pa. 
268 pages, 5X71. Price, $1.25. 


The author is Director of Week-day Religious Instruction of the Pres- 
byterian Church and has done a good deal of work in the field of religious 
instruction, especially during the last ten years. But frankly, the present 
reviewer obtained much more information and stimulation from the pre- 
vious books of the same author: The Pedagogy of Jesus in the Twilight 
of To-day and Psychological Foundations of Religious Education, than 
from the present book. The discussion of principles in the first part of 
the book indeed is very interesting, for here the author very ably disposes 
of the menace of the anti-Biblical attitude in secondary and higher edu- 
cation and just as energetically exposes Freudianism, Behaviorism, All- 
port’s Social Psychology, and Pragmatism. There is a fine paragraph on 
page 20 on the need of religion in a complete education and on “The Su- 
premacy of Jesus” in chapter VIII. It is refreshing to find statements 
such as these: “A union between Christian denominations purchased at 
the cost of some essential belief about Jesus may be bought at too great 
a price” (p.165). “The teaching task of the Church demands teachers 
who are instructed and teachers who are skilled, but most of all teachers 
who are godly” (p. 167). “There is a conception of a child-centered pro- 
gram which is incompatible with a Christ-centered program” (p.170 f.). 
But the solution offered by the author is practically that of Dr. Athearn, 
of Church and State cooperating in a national system of education. He 
evidently cannot become reconciled to the idea of a parish-school system, 
in which every church-body would take care of its own children. Here 
is the weakness of the book. For all attempts to take care of the relig- 
ious training of the children on a part-time plan cannot take the place 
of the best American system, the bringing up of children in the nurture 
and admonition of the Lord, with every subject in the course of study 
permeated by the fear of God. P. E. KRETZMANN. 
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Sin and the New Psychology. By Clifford HE. Barbour, Ph. D. The 
Abingdon Press, New York. 269 pages, 51%4X7%. Price, $2.00. 


Not only an attempt to point out correspondences between the new 
psychology and Christianity, but to bring the two into harmony. Any 
one who has but a superficial knowledge of psychoanalysis as represented 
in the works of Freud, Adler, Jones, Jung, and others will realize that 
there is a great gulf fixed between this view of the ailments of men’s 
souls and the Christian ideas of sin and salvation. If a bridge can be 
thrown between these two systems, it would be somewhat along the lines 
of Dr. Barbour. However, his parallelism is vitiated by the fact that he 
frankly accepts the Semi-Pelagian view of sin. “Most of us, like Ar- 
minius, prefer the middle course charted by the Semi-Pelagians. While 
it is freely admitted that it is only by the grace of God that we finally 
attain salvation from sin, yet it must be insisted that man takes the 
first step. Man is not totally depraved, but has a spark of goodness; and 
if he ‘follow the gleam,’ it will lead him to God” (p. 123 ff.). The theme: 
As modern psychology has the purpose of setting free the mind from 
complexes and inhibitions and thus restoring it to the normal function, 
so “freedom from sin is attained, according to the Christian doctrine, by 
first recognizing the existence of, and the cause for, sin and subsequent 
repentance and acceptance of the guidance of Christ in sanctification” 
(p.29). For instance, there is original sin. Stated in the language of 
psychology, the first sinner “left a primordia] tendency for evil in the 
collective unconscious which influences the lives of all members of the 
race, so that all tend to do wrong” (p. 138). The greatest of the psycho- 
analysts, Freud, agrees. “Psychoanalysis here confirms,” he says, “what 
the pious were wont to say — that we are all miserable sinners” (p. 136). 
The author adds: “Freud is not supporting the Christian doctrine of sin, 
but he is underlining the universal human tendency to choose ends of 
lower moral worth when the possibility exists of following higher ideals” 
(p. 136). An original and stimulating book, one might even say, remark- 
ably sane and sober, but not, as a reviewer in the Lutheran maintains, 
“written from a Christian standpoint.” TH. GRAEBNER. 


Handreidung fiir Glauben und Leben. Bon Prälat D. Th. Traub. 
Bweiter Vand. Ouellverlag der Cvangelifden Gefellfdhaft, Stuttgart. 
264 Seiten 53%,X8. Preis: M. 4.30. 


Diefe Unaleften bieten in ſechs RKapiteln (,Heiliger Geift, Heiliges Whend- 
mabl, Ehre, Sanftmut und Zorn, Vom Briefſchreiben, Freundſchaft“) viel braud: 
bareS Material. Es finden ſich treffende Ausſprüche und Erklärungen von Luther 
und andern bewährten Schreibern, Schlagworte, illuftrierende Erzählungen uſw. 
Daneben ift aber aud) manches Minbderwertige und Verkehrte aufgenommen 
worden. Schriftfteller wie Goethe und Emerfon fommen gu Worte. Der Ver- 
faffer fagt gang richtig: „Das Wort vermittelt den Geift’, gitiert dabei aber ohne 
weiteres F. Godet: „Das Wort iſt das Pringip der objettiven, der Geift das der 
fubjeftiven Offenbarung.” (GS. 32.) S.91 heift 8: „Das chriſtliche Heil wird 
bei Qutheranern und Reformierten anders erfaßt und erlebt. Wohl find die 
Unterfchiede nur beziehungs⸗ und gradweife. Sie hindern evangelifdes brüder⸗ 
licheS Zufammenhalten in teiner Weife. Und obwohl die lutherifde Abendmahls- 
lehre befannt wird, heißt es doch ſchließlich: „Mag es ,in, mit, unter’ fein, mag es 
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anders fein: Chriſtus felbft gibt ſich uns.“ — Folgende Proben migen die gute 
Seite des Buches kennzeichnen. Das RKapitel „Freundſchaft“ beginnt mit dem 
Sag: „Gute Freunde rechnet Luther gum tigliden Brot” und ſchließt mit dem 
Wort: „Mein JEſus ift der befte Freund.” „Der Philofoph Wolf in Halle ſchrieb 
auf ein Rundſchreiben, das den Senat gum Erſcheinen bei einer Feſtlichkeit auf- 
forderte: ,Vidi, consentio. Jedoch da id) mir vorgenommen, Dde8felb’gen Tags 
des Nachtmahls gu gebrauden, fo weiß ich bor meiner Perfon nicht, ob ich werde 
gugegen fein finnen; doch will id e8 mit meinem Herrn Beichtvater itberlegen.” 
(S. 77.) „Mit verbliiffender Offenbeit ſpricht D. Otto Baumgarten eine der be- 
denflidften Folgen des modernen theologifden BetriebeS aus: ,Unfere aien 
finnen fic) gar nidt genug mit der itbergeugung erfiillen, dak in diefen Fragen, 
obfdon fie ihr GlaubenSintereffe fo nahe berithren, lediglid&) die Renner der Re- 
ligionsgeſchichte zuſtändig find.‘ Das feblte gerade noc, daß wir ftatt des einen 
unfeblbaren PapfteS die vielen MeligionSgefdhidtSprofefforen mit ihren vielen 
fih widerfpredhenden Behauptungen als Uutorititen in GlaubenSfacen annehmen 
müßten!“ (G6. 71.) Th. Engelder. 


Glimpses of the Lives of Great Missionary Women. By Paul P. 
Kretzmann. Vol. IX of Men and Missions, edited by L. Fuerbringer. 
99 pages, 5X74. Concordia Publishing House, St. Louis, Mo. Price, 
40 cts. 

This is the ninth mission-brochure of the splendid series of popular 
mission-studies edited by Dr. L. Fuerbringer, which ought to find a wide 
and blessed use in our Church. They were conceived as practical helps 
to foster the missionary spirit especially among our Lutheran youth, 
and they serve that purpose in an excellent way. The little volume just 
published presents ten biographical sketches of famous woman mission- 
aries whose lives were dedicated to the cause of missions among the 
heathen. This booklet, we are sure, will be deeply appreciated by our 
ladies’ aids and young ladies’ societies, and the attention of our pastors 
is called to its timeliness, since we are now considering the expansion 
of our missionary enterprises. The sketches are absorbingly interesting 
and full of instructive material. The numerous illustrations in this 
volume will be welcomed as a specially desirable feature. These mis- 
sionary booklets are now being sold by the hundreds; their sale should 
be by the thousands, for they are valuable helps in arousing interest for 
our missions. J.T. MUELLER. 


The Mind at Mischief. Tricks and Deceptions of the Subconscious, and 
How to Cope with Them. By William 8. Sadler, M. O. F.A.0.8. 
Funk & Wagnalls Company, New York and London. 400 pages, 
6X9%. Price, $4.00. 

Dr. Sadler has been for twenty years Director of the Chicago Institute 
of Research and Diagnosis and in his capacity has had much to do with 
neurotics and neurasthenics and other patients suffering with nervous 
troubles and emotional disorders. He is a master of psychic analysis 
applied for the cure of such sufferers. In The Mind at Mischief he 
describes the many ailments of the human mind and nervous system this 
side of actual mental derangement or insanity and describes the methods 
of treatment applied by the psychic analyst, “embracing suggestion, per- 
suasion, instruction, and encouragement, not to mention inspiration and 
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assurance on his part, coupled with the necessary discipline which enables 
these patients — after the real cause of their trouble has been fully ex- 
plained to them — to indulge enough faith, hope, and courage to get well” 
(p. 322). it is a book of great practical value for the pastor, opening 
up, as it does, the scientific study of phenomena with which also the 
minister has to deal in his pastoral work. The reviewer has found in its 
pages the explanation of some mysterious “cases” with which he had to 
deal in his pastoral practise. 

As indicated in the subtitle, Dr. Sadler deals chiefly with those strange 
vagaries which have their source and explanation in the subconscious field 
of mental activity. It cannot be said that the author allies himself with 
any distinct school of psychic analysis. We are interested especially in 
his attitude towards the Freudians. While acknowledging the merits of 
Freud’s technique in exploring the mind, he has found those methods of 
treatment most successful which apply Dubois’s scheme of reeducation — 
freely and frankly telling the whole truth to the patient (p.111). He does 
not accept Freud’s contention that practically all wishes that are sup- 
pressed and seek expression in dream-life are of a sexual nature (p. 294). 

Naturally, a considerable part of the book is devoted to the various 
complexes, which he defines as “a system or group of related ideas and 
connected memories which have ‘strong emotional tone’ and which un- 
failingly exhibit the power of so influencing our conscious thinking as to 
direct our reactions and behavior into certain uniform and definite chan- 
nels” (p. 119). The Fear Complex, the Inferiority Complex, the Con- 
science Complex, the Maladjustment Complex, all come in for very thor- 
ough discussion, and one of the last chapters of the book is devoted to 
the methods applied in psychoanalysis in order to locate and dispose of 
these trouble-makers. 

In the simplest, untechnical language Dr. Sadler takes up the problems 
indicated by the terms Projection, Introjection, Hypnotism, and Hysteria. 
Cases of double personality, dissociation, and somnambulism are placed 
on record, and the relation of Spiritism to these phenomena is pointed out. 
Automatic writing, crystal gazing, telepathy, the origin and nature of 
dreams, are treated in illuminating chapters. The author has investigated 
more than twenty individuals who were trance mediums, and references 
to spiritistic phenomena are found scattered through the book. In his 
opinion “many Spiritualists, like our neurotics, are victims of self-decep- 
tion; they are not consciously fraudulent” (p. 25). A large class of 
mediums “is self-deceived; they are ignorant of the technique of the work- 
ings of their own peculiar minds, and while they do not see spirit forms 
and do not hear invisible beings of one world delivering messages to the 
sojourners of another world, they do, in their own minds, through the 
technique of the psychology I have here explained, seem actually to see 
the forms and hear the voices which they describe to their superstitious 
followers. They are deluded by the tricks of their own minds, deceived by 
the intricate workings of their own intellects” (p.29). Nevertheless it is 
his opinion that about 75 per cent. of commonplace spiritistic manifesta- 
tions are frauds— “conscious, deliberate, commercial frauds” (p. 251). 
However, he does not exclude the possibility of actual supernatural phe- 
nomena and in the appendix records a case which he has been unable to 
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account for on purely natural premises. We were interested in Dr. Sadler’s 
opinion “that the ultimate solution of the problems involved in the phe- 
nomena of Spiritualism (of this sort) will have to be referred to the 
theological courts” (p. 233), as also in his remark that “to just the extent 
that men and women drift away from their belief in the theologic teach- 
ings and dogmas of their family church connections, they are likely to 
become ready and willing experimenters with Spiritualism in their effort 
to solve the problems of an unseen world and a future life” (p.349). He 
finds in the dissatisfaction with Materialism an explanation for the present 
vogue towards Spiritism and other efforts to get in touch with the in- 
visible world beyond the grave. The relation of Spiritism to Hysteria and 
Dissociation is illustrated in many startling and altogether convincing 
incidents. 

Naturally, the discussion often verges upon the religious field. We 
cannot agree with the author when he charges the Old Testament writers 
with the teaching that “man’s real destiny is limited by the grave” (p. 354), 
and his frequent reference to a hang-over in the subconscious mind from 
earlier stages of man’s evolution will not be accepted by those who be- 
lieve in the account of Creation recorded in Genesis. Really, the oft- 
repeated statement in Dr. Sadler’s book that “acquired characteristics are 
not inherited” (pp. 173. 218.244) leaves the evolutionary hypothesis sus- 
pended in air. 

Concerning the effect of the moving picture even on adults, the author 
has this to say: “There is no question in my mind that this tendency 
to allow the mind to dwell upon exciting and emotional scenes in the 
motion-picture house, this repeated arousal of the strongest emotions that 
surge in the human breast, without providing any opportunity for the 
mind and body to respond to these emotional urges, represents a real and 
very deleterious strain upon the nervous system” (p.73). Concerning the 
small family: “An only child is always more subject to embarrassment 
and bashfulness of this sort. It is a great misfortune to be raised alone” 
(p. 139). From his treatment of a case of Religious Complex, a minister 
who believed he had committed the unpardonable sin: “He admitted a few 
days ago that it was probably true that one who had committed the un- 
pardonable sin, whatever it was, would be the last to worry about having 
committed it” (p.93). To the man who under the same complex neglected 
his family, he quotes the scripture: “A man who does not provide for 
his family is worse than an infidel” (p. 192), and to another gloomy type: 
“Let us develop a religious experience that is based on ‘looking unto Him 
who is the Author and Finisher of our faith’” (p.176), and in treating 
a case of Conscience Complex: “I have to remind her of the doctrine that 
Christ came that our ‘joy might be full’; that we were to ‘cast our burdens 
on the Lord’ and ‘rejoice evermore.’ I had to look up a lot of texts for 
this woman, such as: ‘A merry heart doeth good like a medicine’” (p. 182). 
A church-worker who worried over her religious prospects was reminded 
“that the good Lord had no more trouble carrying her on top of her 
burdens than underneath them; He had to carry them all anyway” (p. 191). 

The reader is impressed with the wide scope of the author’s experience 
and with the advancements of modern psychology in the treatment of 
mental disorders. The book reveals hidden misery little suspected by the 
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ordinary man and is in fact one great testimony to the truth of universal 
depravity, our impulses ever getting the best not only of our reason, but 
of our conscience: “Whatever it is that you really and truly long to do, 
reason will sooner or later find justification for your doing” (p.73). “We 
discover the vast possibilities for malevolent mischief and sinister decep- 
tion that exist in the deep confines of the human mind” (p.15). “The 
Biblical writer must have referred to the subconscious when he spoke so 
understandingly of the human mind, saying: ‘The heart is deceitful above 
all things and desperately wicked; who can know it?’” (p.7). 
THEODORE GRAEBNER. 
BOOES RECEIVED. 
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